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ACCOUNT. 
OF THE 


| auTHOR. 


H E excellent Writer no beſdte Us, was Eldet 

Son of Mm Browne, Merchant, of an An- 
cient and Worthy Family at Upton in Cheſbires. 
He was Born in the Pariſh of St. Michael} in Choap- 
fide, London, on the 19th of October, 1603. His 
Father dying while he was very Voung, leſt Him a 
Plentiful Fortune; his Mother's Thirds were 3000 I. 
She by a Second Marriage with the Honourable Sir 
Thomas Dutton, Bart. (as he was Poſſeſſed of ſeveral 
conſiderable Places in the 8 of Ireland) was 
obliged to confign her Son wholly to the Care of his 
Guardians, who ſent him to be Educated in Grammar 
Learning at the famous School, founded by Milliam of 
Wykeban, near Wincheſter. He was entered a Com- 
moner at Broadgat#s-Hall; ſoon after known by the. 
Name of Pembroke-College, Oxon, in the Year 1623. 
Took his Degrees in Arts 1626. Entered on the Pyh- 
ſie-Line, and Practiſed that Faculty for ſome Tins: 
in Oxford/hire. 

He laid hold of the Opportunity of ſeeing Ireland by: 
accompanying his Father-in-Law in a Viſitation of the 
Forts and Caſtles of that Kingdom. Afterwards he 
Travelled beyond the Seas, lived ſome Time at Mont- 
pelier and Padua, took the Degree of Doctor of Pyh- 
ſic at Leyden; and at his Return, he was Incorporated 
a Member of the Univerſity of Oxford, 16373 about 
which Time, through the erfuaton of Mr. Thomas 
A 2 Luſbing ton, 


— 


iv Some AccounT of the Aurnox. 


Luſvington, his Tutor, he went to ſettle in the City of 
Norwich, and was greatly reſorted to for his admira- 
ble Skill in Phyſic, which he — with _ 
Succeſs:'*, -- | 

In the Year 1642, He Publiſhed a cond Edition 
| of RLIG IO MZ DICI, which he was forced to, 

the ſpurious Impreſſions: which had got Abroad. 

In the Year 1646, He obliged the World with that 
learned Worle, intituled, Pſeudodoxia Epidemica: 
Ex qu RIES into very many received TENETS and 
commonly preſumed TRUT HS: Or, Ex YIRI ES 
into VULGAR ERRORS. Polio. 

In the Year 1658, Came out his HYDRIOTAPHIA: 
Or, Diſcourſe of- du Rurial. With the Garden of 
Cyrus, SSS. 
| He was not only. an Honour to. his own Connery, 
but held in the greateſt Eſteem by the moſt learned _ | 
Menof his Time, both at Home and Abroad. He 5 
| was greatly Aſſiſtant to Sir William Dugdale in the 

Publication of his Learned Labours, particularly that 

curious Piece of the [MBANKING and DRAINING f 

F Ns, 1662. 

Not long after This, The college of Phyſici beians,,, 
Londen, choſe him, by DipLOMA, an Honorary 
Fellow of their Society. And the King making a 
Tour over ſome Parts of England, and coming to 
Norwich, Dignified Him with the Title of Knight- 

hood, 1671. 

This great and good Man, Died at his Houſe at 

Norwich on the 1th Day of October, (the Day of his 

Birth) 1682, in the 77th Year of his Age, and was 

Buried in the Church of St. Peter ' Mancroft, in that 

City; where a Beautiful Marble Monument is erected 

to his Memory. 

Hille had Iflue Ten Children by his ſurviving only 
| Wife, Mrs. Dorothy Milebam, a Gentlewoman of a very 
conſiderable Family in the County of Norfolk. 


ee An. à Wood's Athen. Oxon. Vol. 2. p. 535. 


In 


= n =_ = _— = eme nm ᷣ een g FI un > — _ 


V RS 


Some Account of the AuTHoR, w 


In the Year 1684, Dr. Thomas 7 eniſon, Rector of 
St. Martin in the Fields, Publiſhed a Collection of 
MiscELLANY TRACTS from the Original Manu- 
ſcripts of our Author. 

In the Lear 1712, John Hare, Eſq, Richmond He- 
rald, Publiſhed, likewiſe, from his Original Manu- 
ſcripts,(given him by Owen Brigſtock, Eſq; Grandſon by 
Marriage, to Sir Thomas Browne,) Toes other Poſtbu- 
mous Pieces; the moſt conſiderable of which was, Rx- 
PER/TORIUM: Or, The Antiquities of the Cathedral 
Church of NoRwWICH. | 

In the Year 1716, Mrs. Littelton, Daughter of Sir 
Thomas Browne, Printed, from her Father's Original 
Manuſcript, at Cambridge, A ſmall Piece, intituled, 
CuRISTIAN Mog Als. Theſe Morals are founded 
upon the Principles laid down in Religio Medici: The 
Work is Dedicated to the Right Honourable DA vip 
Earl of Buchan, &c. To Conclude, The Works 
of Sir Thomas Browne (except his R YER TOR IU and 
MonxaArs) were Collected into One Volume, W, 
in the Year 1686, | 

He was likewiſe the Author of a Treatiſe i inti- 
tuled, De Lucis cauſd & Origine, in a Letter to 
Tſaac Voſſius, with whom he had a Diſpute upon that 
Subject: Printed at. Amſterdam, 1663. He alſo cri- 
ticiſed on Yoſſius's Work, De Natura & Proprietate 
Lucis, wherein he ſtrongly maintains Des Cartes's 
Hypotheſis. He alſo wrote an Apology for the 
Cartefian Philoſophy, in Oppoſition to the Reverend 
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dine to her Huſband's, is Another mne, 


* SacREDP/ - 
To the Memory of the Lady 
H bee: Daruthy Browne, of Norwich, 4 = 11 
e 10515 County of Norfolt. blen 
4 She Died Fehr. 24, 16896... 


13 the Sixty-Third Year of her * 


Render, thou mayſt helicue T bis pious Stone, 4 
It is not common Duſt Thou tread/ft upon; 
is hallow'd Earth, all that is left below, | 
Of what the World admir'd and bonour d to. VID 
The Priſon of a Bright Celeſtial Mind, 1714 
Joo ſpacious to be Ionger here — .- pew” 
Which after all that Virtue could ie ©; goon 
«Or unaffected Piety require: N 
In all the Nobleſt Offices of Life, 10 11 — 
Of Tend'reſt Benefactreſs, Mother, Wife, 10 
To Thoſe ſerene Abodes above is flown, - A 
To be adorn'd with an Immortal dN L oc N 


1 
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„The Remains of This Virtwous Ss were a 1 
and: a Daughter ; Edward and Elizabeth. The Son 


ſucceeded in his Father's Profeſſion, and the Daughter 


married Mr. Littelton, a Gentleman of great Worth 
apd. Honour. The only Daughter of Dr. Edward: 
Brbrone Married Owen Brighocke, - Eſq; before. men- 
tioned, to whom the Public ſtand indebted: for Sir 


Thomas Browne's Antiquities of Norwich, and the 
other Pieces contained 1 in that Volume. 
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| 
| Generoſa Familia apud UPTON 

In agro CESTRIENSI oriundus 
Schala prinum WIN T ONIENSI 
| In Coll. PEMBR. 

Apud O xoni enſes bans liter is 

| Haud leviter immbuus. | 

ln urbe hae NORD OVICENSI medicinam 
Arte egregza,oC fœlici fucceſſu profeſſus. 
Scripus quibus tituli. RELIGIO MR DICI 
Ee PSE UDODOXIA E PIDFMICA abit 
Per Orbem noallmus. 

be ProdenedComue . 
. Obiu Octob. 19.1682. 
Pie poſuit maœeſliſſima C onjux 
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CONTENTS. 


F1. HO Phyſicians are 

ies generally accounted 
Atheiſts, yet the Author confeſſes 

" himſelf a Chriſtian, without bear- 
ing the leaſt Hatred to any otber 

Religion. 

5 2. The Proteſtant zs the Religion 
he profeſſes, and fhews the Ne- 

| 4210 of a Reformation. . 

I 3. His Reaſons for not profeſſing 
the Romiſh Religion. 

$ 4. That there have been ſeveral 
Reformers, and what Steps ſbould 
be taken to reform it. 

$ 5. Of the Religion of the Church 
of England, and of indifferent 
Things, for which none ought to 
be blamed who diſſent from it. 
6. In what Manner we ought to 
diſpute of dubious Matters; the 
Methad of reſulving thoſe Doubts; 

and of Hereſies in general. 

$ 7. De Author accuſed, of main- 
taining - Three different Here- 
ſi 1 N 4 


es. 

8, Of the Quarrelt and Diſputes 
on Account of Religion. 

$ 9. Of the Myſteries in Religion. 
10. Of Faith. © In 

$ 12. Of God and his Attributes; 
of Eternity and Predeſtination. 

$ 12. Of the Unity in the Trinity, 
and the inviſible Mord. | 

$ 13,14, Of Divine Wiſdom, and 
goto it ought to be conſidered, © 

$ 15. Of the wonderful Mechaniſm 
in God's Creation of the World. 

$ 16. Of Nature, and the natural 
Knowledge of God. 


$ 17, 18. Of Divine Providence, 


(147d of Fortune, 


F 19. Of the Devil's Subtilty to 
ſeduce Mankind to Athtiſm. » 
5 20. That there never tat an 
Atheiſt. 
$ 21. In what Degree ſome profeſs 
Atheiſm 3 we ought not to be too 
eaſy in Things Divine ; ſome daubt- 
ful Queſtions among Divines. 
$ 22. Whether the Deluge tas 
Univerſal. How wild Beaſts came 
into America, and other Myſt 
ries. 
$ 23. Of the Holy-Scripture, and 
the Alcoran. 
$ 24. That there are too ma.iy Books. 
$ 25. That the Jews were much ad- 
dicted to change of Warſhip, as 
well as the preſent Chriſtians; 
whether both ſhall be united into 
ane Flock at loft, Of Perſecu- 
tion and Martyrdom. EIS 
$ 26. That all tho/e robo dye for the 
Sake of Religion, are wt Mar- 


tyrs. | 

$ 27. Of Miracles. 25 

928. Of the Relicks of the Hea- 
thens. ) 

$ 29. Of the Ceſſation of Oraclæs. 

$ 30. Of Ghoſts and Magicians.” 

$ 31. Of natural Magic, ſhewing 


that Ghoſis and Angels have 
revealed many Things to us. 


$ 32. Of Spirit, or the Soul of the 
World. f 

$ 33. That every Perſon has his 

particular Genius, or Angel 10 
attend him. | N 

$ 34. That Man is an Animal of a 
compound Nature, and is juſtly 
called the Microcoſm, or little 


Morld. 
$35. i 


Tn CONTENTS. 
$ 35. Þ what Place Spirits dueH 5 56. The Church of God ought 


at the End of the World. That 
there is but ane World. 
$ 36. How the Saul was created. 
. Of the Anthropophagi, or 
Men- L aters. Of the Souls of 
the Dead. Of Ae and 
Fantoms. 
$ 38. That we ought not to be terri- 
| at Death. | 
$ 39. Ve decerve ourſelves by rec- 
ing our Years. 


not to be confined to 72 
alone.” 

$57. Oo the Nentir of 
- Elf. 

; 58. 2 there will be 9 * 
Glory among the Saints. 

$ 59. Whether we are Mare if 
Salvation. 

$ 60. Of Salvation obtained by 
Faith. 

961. Of Charity, which he ſteems 


$ 40. The Author not afraid of above all Things, andof what be 


Death; but aſhamed of it. 

$ 41. That we ought not to value a 
Reputation after Death. + 

5 42. Of old Age, and its Infir- 

mities. 

$ 43. There is no Reaſon to be given 

muby one Man lives longer than 
another. | 

$ 44. Of the ancient Phil * 
and other Suicides. - 

$ 45. Of the End of the World. 

$ 46. of the Prophecies concern. 


ing it 

$ 47- Of the Day of Fudgment. 

$ 48. Of the Rejurrettion, and the 

manner of it. 

4 49. Of Heaven. 

550. Of Hell and E 

5 51. Were is no Material- Fire in 
Hell. 

552. That we ought not to be ataid 
to hear Hell /poken of. | 

$ 53. How God” s Gooane/s ought to 

- be .confarred. 

$ 54- Whether there is any Salva, 
tion without Chriit, and that we 


ought to think of the e 


Philoſophers. 
$ 55. The Philoſophers did not Jive 
. according. ta the Rules of their 
Knowledge. | 


hates and avoids. 

562. Of Goodwill to the Per 1 ; 
and that Beggars may know who 
are charitable by their Counte- 
nances. Of the Difference of 
—_ 1 | 

{$ 63. That there are different Sorts 
of Charity. 

$64. We are apt to deſpiſe whoke 
Nations. That no Man can well 

| Judge how he ought to reprove ano- 


$ 6. Te Manner of comforting - 
erſon under Afliction. 
$ 66 In what Manner we ought to 
lere our Friends as well as our 
Enemies. 
967. The Difficulty of being recon- 
ciled to one's Self. 
$ 68. Of Pride, and the Deſire if 
attaining Knowledge. 
$ 69. Of Marriage, Beauty and 
Myfic. 
$ 70. Of Conver ſation among Mer. 
. — 72. Of Sleep and Dreams. 
3. Of. Avarice, . and 
lg et to the Poor. 
$74: Of the Love of God, 
Parents, Wife and Children. | 
F 75. Of Wirdly Felicity. The 
Author's Prayer. | 
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OR my Religion, though there be ſe- 
veral Circumſtances that might per- 
ſuade the World I have · none at all; 
as the general Scandal of my Profeſ. 
fron ; " the natural Courſe of my Studies; the Indiffe- 
rency of my Behaviour and Diſcourſe in Matters of 
Religion ; neither violently defending One, nor with 
that common Ardour and Contention oppoſing Ano- 
ther; yet in Deſpite hereof, I dare, without Uſur- 
pation, aſſume the honourable Stile of a Chriſtian: 
Not that I meerly. owe this Title to the Font, my 
Education, or Climate wherein I was born, as being 
bred up either to confirm thoſe Principles my Parents 
inſtilled into my Underſtanding, or by a general Con- 
ſent proceed in the Religion of — Country: But 
having in my riper Vears and confirmed Judgment; 
ſeen and examined All, I find myſelf obliged by the 
Principles of Grace, and the Law of my own Rea- 
fon, to embrace no other Name but This: Neither 
doth my Zeal herein ſo far make me forget the gene- 
ral Charity I owe unto Humanity, as rather to hate 
than pity Turks, Infidels (and what is worſe) 2 5 
rather contenting myſelf to enjoy that happ 
than maligning thoſe who refuſe ſo glorious a nde. 

$2. 1 Name of à Chriſtian — bes 

cotne too to expreſs our Faith, there being a 
Geography of Religions as well as Lands, and every 
Climate diſtinguiſhed not only by their Laws and Li- 
mits, but circumſcribed by their Doctrines and Rules 
of Faith; to be particular, I am of that Reformed 
new caſt Religion, 2 I 9 the 

ame; 


$ x. 


2 RELICIo Mevpicr. 


Name; of the ſame Belief our Saviour taught, the 
Apoſtles diſſeminated, the Fathers authorized, and 
the Martyrs confirmed, but by the ſiniſter Ends of 


Princes, the Ambition and Avarice of Prelates, and 


the fatal Corruption of Times, ſo decayed, impaired, 
and fallen from its native Beauty, that it requireth the 
careful and charitable Hands of theſe Times to re- 
ſtore it to its primitive Integrity. Now The acciden- 
tal Occaſion whereapon, the ſlender Means whereby 
the low and abject Condition of the Perſon by whom 
ſo good a Work was ſet on Foot, which in dur Ad- 
verſaries beget Contempt and Scbrn, fills me with 
Wonder, and is the very ſame Objection the inſolent 
Pagans firft caſt at Chriſt and his Diſciples. 

8 3. Yet have I not fo ſhaken: Hands with thoſe 
deſperate Refolvers, who had rather venture at large 
their decayed Bottom, than to bring her in to be new 
trimmed in the Dock; who had rather-promifcuoaſly 
retain all, than abridge any, and obſtinately be hat 
they are, than what they have been, as to ſtand in 
Diameter and Sword's Point with them: We have 
reformed From them, not Againſt them; for omitting 
thoſe Improperations, and Terms of Scurfility be- 
twixt us, which only difference our Affections, and 
not our Cauſe, there is between us one common Name 
and Appellation, one Faith and neceffary* Body of 
Principles common to us both, and therefore I am 
not ſcrupulous to converſe and live with them, to en- 
ter their Churches in Defect of ours, and either 
pray wich thetn, or for them: I could never percetve 
5 rational Coniſequence from thoſe wy Texts 
which prohibit tlie Children of 7724 to pollute chem- 
ſelyes with the Pemples of the Heachens; we being 
all Chriſtians, and not divided by ſuch Uereſted Im- 
pieties as might profane our Prayers, or the Place 
wherein we mike them; or that a reſolved Conſci- 
ence may not adore her Creator any Where, eſpeclally 
in Plates devoted tb his Service; .where-if their De- 
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RELIGIO Mprcf. 3 
votions offend him, mine may pleaſe him; if theirs 
profane it, mine may hallow it: Holy-water and 
wen (dangerous to the common People) decetve 
not my Judgment, nor abuſe my Devotion at all: I 
am, I confeſs, naturally inclined to that, which miſ-— 
guided Zeal terms Superſtition: My common Con- 
verſation I do acknowledge auſtere, my Behaviour full 
of Rigour, ſometimes not without Moroſity; yet at my 
Devotion I love to uſe the Civility of my Knee, my 
Hat, and Hand, with all thoſe outward and ſenſible 
Motions which may expreſs or promote my inviſible 
Devotion. I ſhould violate my own Arm rather than 
a Church, nor willingly deface the Name of Saint, 
or Martyr. At the Sight of a Croſs or Crucifix I can 
diſpenſe with my Hat, but ſcarce with the Thought 
or Memory of my Saviour: I cannot laugh at, but 
rather pity the fruitleſs Journies of Pilgrims, or con- 
remn the miſerable Condition of Fryars ; for though 
miſplaced in Circumſtances, there is ſomething in it 
of Devotion. I could never hear the Ave-maria Bell 
without an Elevation, or think it a ſufficient War- 
rant, becauſe they erted in one Circumſtance, for me 
to err in all, that is, in ſilence and dumb Contempt; 
whilſt therefore they direct their Devotions to her, I 
offer mine to God, and rectify the Errors of their 
Prayers, by rightly ordering my own : At a ſolemn 
Proceffion I have wept abundantly, while my Con- 
forts, blind with Oppoſition and Prejudice, have fal- 
ten into an Exceſs of Scorn and Laughter: There 
are queſtionleſs both in Greek; Roman, and African 
Churches, Solemnities and Ceremonies, whereof the 
wifer Zeals do make a Chriftian Uſe, and ſtand con- 
demned by us, not as Evil in themſelves, but as Al- 


A Bell that tolls every Day at Gand 12 of the Clock; at the 
hearing whereof, every one in what Place ſoever, either of the Houſe 
or Street, betakes himſelf to his Prayer, which is commonly directed to 
the Virgin. i Cuſtom is not only among the Papiſin but the Luthe- 
n; but theſe do not direct their Prayers to the Virgin. 
8 B 2 lurements 
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Re11610 Mepicr:; 
lurements and Baits of Superſtition to thoſe vulgat 


Heads that look aſquint on the Face of Truth, and 
thoſe unſtable Judgments that cannot reſiſt in the nar- 
roy Point and Center of Virtue without a Reel, or 
Stagger to the Circumference. 


$4. As there are many Reformers, ſo likewiſe 


many Reformations; every Country proceeding in 


a particular Way and Method, according as their na- 
tional Intereſt, together with our Conſtitution and 


Climate, inclined them; ſome Angrily, and with 
Extremity; others Calmly, and with Mediocrity, not 
rending but eaſily dividing the Community, and 
leaving an honeſt poſſibility of a Reconciliation ; which 
though peaceable Spirits do deſire, and may conceive 
that Revolution of Time, and the Mercies of Ge 
may eſfect, yet that Judgment that ſhall conſider the 
preſent Antipathies between the two Extreams, the 
Contrarieties in Condition, Affection and Opinion, 
may with the ſame Hopes expect an Union in the Poles 
of Heaven. 5 5 

8 5. But to difference myſelf nearer, and draw in- 
to a leſſer Circle: There is no Church, whoſe every 
Part ſo ſquares unto my Conſcience; whoſe Articles, 
Conſtitutions, and Cuſtoms, ſcem ſo conſonant unto 
Reaſon, and as it were framed to my particular De- 
votion, as this whereof I hold my Belief, the Church 
of England, to whoſe Faith Iam a ſworn Subject; 
and therefore in a double Obligation ſubſcribe unto her 
Articles, and endeavour to obſerve her Conſtitutions : 


.  Whatſoever is beyond, as Points indifferent, I obſerve 


according to the Rules of my private Reaſon, or the 
Humour and Faſhion of my Devotion ; neither be- 
lieving This, becauſe Luther affirmed it, or diſproving 
That, becauſe Calvin hath diſavouched it. I condemn 
not all Things in the Council of Trent, nor approve 
all in the Synod of Dort. In brief, where the Scrip- 
ture 1s filent, the Church is my Text; where that 
ſpeaks, it is but my Comment : Where there is A 
| ence 
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from Rome or Geneva, but the Dictates of my own 


7 It is an unjuſt Scandal of our Adverſaries, and 


oſs Error in ourſelves, to compute the Nativity 


of our Religion from Henry the Eighth, who though 


he rejected the Pope, refuſed not the Faith of Rome, 
and effected no more than what his Predeceſſors de- 


ſired and aſſayed in Ages paſt, and was conceived the 


State of Venice would have attempted in our Days. 


It is as uncharitable a Point in us to fall upon thoſe 


popular Scurrilities and opprobious Scoffs of the 
Biſhop of Rome, to whom as Temporal Prince, we 


owe the Duty of good Language: I confeſs there is 
a Cauſe of Paſſion between us; by his Sentence I ſtand 


Excommunicated, Heretick 1s the beſt Language he 
affords me; yet can no Ear witneſs, I ever returned 


'him the Name of Antichriſt, Man of Sin, or Whore 


of Babylon. It is the Method of Charity to ſuffer 
without Reaction: Thoſe uſual Satires, and Invectives 


of the Pulpit, may perchance produce a good Effect on 


the Vulgar, whoſe Ears are opener to Rhetorick than 
Logick ; yet do they in no wife confirm the Faith of 


wiſer Believers, who know that a good Cauſe needs 


not to be pleaded by Paſſion, but can ſuſtain! it ſelf 
upon a temperate Diſpute. 
§6. I could never divide myſelf from any Man 
upon the Difference of an Opinion, or be angry with 
his Judgment, for not agreeing with me in That, from 
which within a few Days I ſhould diſſent myſelf. I 
have no Genius to Diſputes in Religion, and have of- 
ten thought it Witdom to decline them, eſpecially up- 
on a Diſadvantage, or when the Caufe of Truth 
might ſuffer in the Weakneſs of my Patronage. 
Where we deſire to be informed, it is good to con- 
teſt with Men above ourſelves ; but to confirm and 
eſtabliſh our Opinions, it is beſt to argue with Judg- 
ments below our own, that the frequent Spoils and 
Victories over their Reaſons, may ſettle in ourſelves 
3 an 
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an Eſteem and confirmed Opinion of our own. Every 
Man is not a proper Champion for Truth, nor fit to 


take up the Gantlet in the Cauſe of Verity: Many 


trom the Ignorance of theſe Maxims, and an-incon- 
fiderate Zeal unto Truth, have too raſhly charged 


the Troops of Error, and remain as Trophies unto. 


the Enemies of Truth: A Man may be in as juſt 
Poſſeſſion of Truth as of a City, and yet be forced 
to ſurrender ; it 1s therefore far better to enjoy- her 
with Peace, than to hazard her on a Battle: If there- 
fore there riſe any Noubts in my Way, I do forget 
them, or at leaſt defer them, till my better ſettled 
Judgment, and more manly Reaſon be able to reſolve 
them; for I perceive every Man's own Reaſon is his 


beſt CEdipus *, and will * a reaſonable Truce, find 


a Way to looſe thoſe Bonds wherewith the Subtleties 
of Error have inchained our more flexible and tender 
1 0 In Philoſophy, where Truth ſeems 
uble-faced, there is no Man more Paradoxical than 
myſelf ; but in Divinity, I love to keep the Road, 
and though not in an implicit, yet an humble Faith, 
folloy the great Wheel of the Church, by which 1 
move; not reſerving any proper Poles or Motion 
from the Epicycle of my on Brain; by this Means 
J have no Gap for Hereſy, Schiſms, or Errors, of 
which at preſent I hopè I ſhall not injure Truth to 
fay, I have no Taint or Tincture: I muſt confeſs, 
my greener Studies have been polluted with, Two or 
Three, not any begotten in the latter Centuries, but 
old and obſolete, ſuch as could never have been re- 
vived, but by ſuch extravagant and irregular Heads 


as mine; tors indeed, Hereſies periſh not with heyy 


bb feported, that there was a ſtrange Animal near Thebes, called 
Sphynx, which offered a certain Riddle to be explained to every one 
9405 paſſed that Way, and thoſe Who could not explain it were torn in 
Pieces by that Animal. OEaipus went to this Place, and difcovered the 
Meaning of the Riddle, and made it publick, whence comerh this 


Authors, 


* Davus Jum, nn QEdipus. 
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Authors, but like the River Areibuſa +, though 

loſe their Currents in one Place, they riſe up again in 
another: One general Council is not able to extirpate 
one ſingle Hereſy; it may be cancelled for the pre- 
fent, but Revolution of Time, and the like Aſpects 
from Heaven, will reſtore it, when it will flouriſh till 
it be condemned again. For as though there were Me- 
tempſychaſis, and the Soul of one Man paſſed into an- 
other; Qpinions do find, after certain Revolutions, 
Men and Minds like thoſe that firſt begat them. To 
ſee ourſelves again, we need not lock for | Plato's 
Fear: Every Man is not only himfeli-; there hath 
been many Diogenes, and as many Timons . 
though hut few-of that Name; Men are lived over 


again, the World is now as it was in Ages paſt; there 


was none then, but there hath been fome one ſinoe 
that parallels him, and, as it were, his revived felt. 
$ 7- Now the firſt of mine was that of the Arabians. 
That the Souls of Men periſhed with their Bodies, but 
ſhould yet be raiſed again at the laſt Day: Not that I 
did abſolutely conceive a Mortality of the Soul; but 
if that, were, which Faith, not Philoſophy, hath yet 


thoroughly diſproved, and that both entred the Grave 


together, yet I held the fame Conceit thereof, that we 
all do for the Body, that it riſe again. Surely it is 
but the Merits of our unworthy Natures, if we ſleep 


in Darkneſs until the laſt Alarm. A ferious Reflex 


upon my own Unwortbineſs did make me backward 


from challenging this Prerogatiye of my Soul; ſo 


that I might enjoy my Saviour at the laſt, I could 


+ This River is in Sic//y, near the City of Syracu/a, but Ferrarius 
ſays that it is entirely dried up. See what S!rabs in the 6th Book fays of - 
it, and Virgil in the 3d Book of his El. | | 

A Revocntion of certain thouſand Years, when all Things ſhould 


return unto their former Eſtate, and he be teaching-again in his School 
as when he delivered this Opinion. 


The Life of Diogenes is to be found. in Laertius. 

The extraordinary Inhumanity of Dimon the Athenian, is to be 
ſound in Lucian, Ariſtonbanes, Plato, and many other Authors. ich 
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| with Patience be nothing almoſt unto Eternity. The 
!'' ſecond was that of Origen, That God would not per- 
| fiſt in his Vengeance for ever; but after a definite 
Time of his Wrath, he would releaſe the damned 
| Souls from Torture: Which Error I fell into, u 
a ſerious Contemplation of the great Attribute of 
God, his Mercy; and did a little cheriſh it in myſelf, 
= becauſe I found therein no Malice, and a ready Weight 
to ſway me from the other Extream of Deſpair, where- 
| unto Melancholy and Contemplative Natures' are too 
eaſily diſpoſed. * A third there is which I did never 
[|| poſitively maintain or practiſe, but have often wiſhed 
it had been conſonant to Truth, and not offenſive to 
my Religion, and that is the Prayer for the Dead ; 
-whereunto I was inclined from ſome charitable Induce- 
ments, whereby I could ſcarce contain my Prayers for 
a Friend, at the Ringing of a Bell, or behold his 
Corps without an Oraiſon for his Soul: It was 4 good 
Way, methought to be remembred by Poſterity, and 
far more noble than an Hiſtory, ' Theſe Opinions I 
never maintained with Pertinacy, or endeavoured to 
inveagle any Man's Belief unto mine, nor ſo much as 
ever revealed or diſputed them with my deareſt *' 
Friends; by which Means I neither pro agar them 
in others, nor confirmed them in myſelf; but ſuffer- 1 
ing them tg flame . their own — without 
Addition of new Fuel, they went out inſenſibly of 
themſelves: Therefore theſe Opinions, though con- 
i demned by lawful Councils, were not Hereſies in me, 
but bare Errors, and ſingle Lapſes of my Under- 
li ſtanding without a joint Deptavity of my Will: Thoſe 
have not only depraved Underſtandings, but diſeaſed 
| Affections, which cannot enjoy a Singularity without 
= an Hereſy; ar be the Author of an Opinion without 
| they be of a Sect alſo; this was the Villainy of the 
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| firſt Schiſm of Luciſer, who was not content to err 
| alone, but drew into his Faction many Legions, ang 
| * this ä be * only Eve, as 5 q 
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ſequence, to delude them both. | 


9 


underſtanding the Communicable Nature of Sin, and 
that to deceive but one, was tacitly, and upon Con- 


$ 8. That Hereſies ſhould ariſe, we have the Pra- 
phecy of Chriſt ; but that Old ones ſhould be abdliſhed, 
ve hold no Prediction. That there muſt be Hereſies 
is true, not only in our Church, but alſo in any other: 
Even in the Doctrines Heretical, there will be Super- 
hereſies; and Arians not only divided from their 
Church, but alſo among themſelves: For Heads that 
are diſpoſed unto Schiſm, and complexionably- pro- 
penſe to Innovation, are naturally diſpoſed for a Com- 
munity; nor will be eyer confined untq the Order or 
Economy of one Body; and therefore when they ſe- 
parate from others, they knit but looſely among 
themſelves, nor contented with a general Breach or 
Dichotomy with their Church, do ſubdivide and mince 
themſelves almoſt into Atoms. It is true, that Men 


of ſingul 


ar Parts and Humours have not been free 


from ſingular Opinions and Conceits in all Ages; re- 
taining ſomething not only beſide the Opinion of his 
own Church or any other, but alſo any particular Au- 
thor ; which notwithſtanding a ſober judgment may 
do without Offence or Hereſy; for there is yet, after 
all the Decrees of Councils, and the Niceties of 
Schools, many Things untouched, unimagjned, where- 
in the Liberty of an honeſt Reaſon muy play and 
expatiate with Security, and far without the Cuclerof _ 


an Hereſy. | 


-* $9. As for thoſe wingy Myſteries in Divinity, and 
airy Subtleties in Religion, which have unbinged the 
Brains of better Heads, they never ſtretched. the Pia 
Mater of mine; methinks there be not Impoſſibilities 
enough in Religion for an active Faith; the deepeſt 
Myſteries ours contains, have not only been illuſtrated, 
but maintained by Syllogiſm, and the Rule of Rea- 


ſon: I love to loſe myſelf in a Myſtery, to 
my Reaſon to an O altitudo ! It is my ſolitary 


purſue 
Recre- 
atian 
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10 KEIIIo Mute. 
ation to poſe my Apprehenſion with thoſe involved 
Anigmas and Riddles of the Trinity, with the Incarna- 
tion and Reſurrection. I can anfwer all the Qbjec- 
tions of Satan and my rebellious Reafon, with that 
odd Reſolution I learnt of Turtullian, Ii ig True, be- 
cauſe it is Tmpoſſible. / I deſire. to exerciſe my Faith in 
the difficalceſt Points; for to credit ordinary and vi- 
ſible Objects, is not Faich: but Perſuaſion. Some 5 
lieve the better for ſeeing +Chrift's Sepulchre; 
when they have feen the-Red dea, doubt not of — 
Miracle. Now contrary, I bleſs myfelf, and am 
thank ful chat I lived not in the Day s of Mitacles, that 
; would not haue 
been one of thoſe Hfraelites that paffed the Red Sea, 
nor one of £brifs Patients on whom he wrought his 
Wonders; then had my Faith been thruſt upon mæ 
nor ſhould I enjoy that greater Bleſſing pronounced to 
all who believe and ſaw not. It as an eafy and neceſ- 
fary Relief, to credit what our Eye and Senſe hath ex- 
ammed:: I believe he was dead and buried, and roſe 
again; and defire to ſee him in his Glory, rather than 
to contemplate him in cis Cenotaph, or Sepulchre. 
Nor is chis much to believe; as we have Reaſon, we 


owe this Faith unto Hiſtory: They only had the Ad- 


vantage of a bold and noble Faith who lived before 


his Coming, who upon obſcure Propheſies and myſti- 


cal Types, could raiſe a Belief, and _ es 


Impoſſibilities. 
$ 10. It is true, have is is an 1 Edge i in all fem Belief, 


antl wich an eaſy Metaphor we may fay, the Sword of 
Faith; but in "theſe Obſcurities I rather uſe it in the 
Adjunct the Apoſtle: gives it, a Buckler; under 


Which I conceive a wary” — may lie invulne- 
rahle. Since T was of Underſtanding to know we 


knew nothing, my Reaſon hath been more pliable to 
the Wülof Faith ; I am now content to underſtand a 


Myſtery without a rigid Definition, in an eaſy and 
3 Deſcription. That allegorical e 
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of Hermes v, pleaſeth me beyond all the Metaphyſical 


7 Definitions of Divinesz where I cannot - ſatisfy 
my Reaſon, I love to humour my Fancy: 1 
had as lief you tell me, That the Seul-is 'the Augel of 

= dow of 624. 25 the Act of extraordinary Brightneſs, 
© where there is an Obſcurity too deep for our Reaſon, 
it is good to ſit down with a Deſcription, Periphraſis, 
or Adumbration; for by acquainting our 'Reaſon how 
unable it is to diſplay the viſible and obvious Effects of 


of Cod, as Emtelecbia 4 Light the Sbã- 


Nature, it becomes more humble and ſubmiſſme unto 
the Subtleties of Faith; and thus I teach my hag- 


| 1 of Faith. I believe there was already a Tree wWheſe 
Fruit our unhappy Parents taſted, though in the ſame 


gard and unreclaimed Reaſon to ſtoop unta the Lure 


ter when God forbids it, it is poſitively ſaid, the 


Plants of che Fields were not yet grown; for Goff 


tthat the Serpent (if we ſhall, literally underſtand it) 
from his proper Form and Figure made his Motion 


on his Belly befofe the -Curſe;: I find the Tryal of 
the Pucellage and Virginity of Women, which God 

ordained the Jets, is very fallible. Experience 
and Hiſtory informs me, that not only many particu- 
lar Women, but likewiſe whole Nations have-efcaped 


* 
” 
x 


* A Sphere wboſe Center is every enlere, and its Circumference 1 


1 where: This Deſeription is to be found in Hermes; but Ce/aubon and 


other learned Writers imagine many Things imputed: to Hermes which 


re none of his. 


+ This Paſſage is in Deuter. 22. 1). This Affair is not abſolutely 
decided among the Learned, it is ſtill diſputed, whether this Sign is in- 


X -fllible ;” and moreover," in what it conſilts, Pinus has wrote a little 


Treatiſe upon that Suhject, and Baribol in the zd Book of this Anats- 


6 my, Chap. 31. brings the Opinion of ſeveral to confirm it. But Law 
rentius Capivaccius, Augemias, and others, have fully confirted him. 


Fes Hfer tells you, it is the Cuſtom at Fx in Marocco, to examine the 

Linnen of the Bride the Day after Marriage, andd if it is not found 
bloody, ſhe is ſent back to her Parents with Piſgrace. The ſame Cuſ- 
tom prevails in Spin. But it is poſſible to play ſo many Trick to de- 
Se Manlind, that theſe Proceedings are imtrely ancertdin. 


the. 
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nounce upon the whole Sex; yet do I believe that all 
this is true, which indeed my Reaſon would perſuade 


me to be falſe; and this I think is no vulgar Part of 


che Curſe of Childbirth, which God ſeems to pro- 


-Faith, to believe: 4 Thing not only above, but con- 
trary to Reaſon, and againſt the Arguments of our 


roper Senſes. 


F171. In my ſolitary and retired Imagination (nei. 
ther am I thoughtleſs when alone, either in Bed or out | 


"of it) I remember I am not alone, and therefore for- 


get not to contemplate him and his Attributes who is 
ever with me, eſpecially thoſe two mighty Ones, his 
"Wiſdom and Eternity; with the one ] recreate, with 
the other I confound} my Underſtanding : For who 
can f of Eternity without a Solœciſm, or think 
thereof without an Extaſy ? Time we may compre- 


hend; it is but five Days elder then ourſelves, and 


hath the ſame Horoſcope 


with the World; but to © 
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retire ſo far back as to apprehend a Beginning, to 
give ſuch an infinite ſtart forwards as to conceive an 


one nor the other, it puts my Reaſon to St. Paul's 
Sanctuary: My Philoſophy dares not ſay the Angel 

do it; God hath not made a Creature that can 
comprehend him; it is a Privilege of his own Na- 


. * 5 8 3 


ture: Jam that I am, was his own Definition to # 
« Moſes; and it was a ſhort one, to confound Mor- 


tality, that durſt Queſtion God, or aſk him what he 


was; indeed he only is; all others have and ſhall 3 


be: But in Eternity there is no diſtinction of Tenſes 1 


and therefore that terrible Term Predeſtination, which 


” 


hath troubled fo many weak Heads to conceive, and 
wiſeſt to explain, is in reſpect to God no precious 


etermination of qur Eſtates to came, but a definitive 


Blaſt of his Will already fulfilled, and at the Inſtant 
that he firſt decreed it; to his Eternity which is in- 
diviſible, and all together, the laſt Trump is already 


* the Reprobates in the F lames, and the 4 
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End in an Eſſence that we affirm hath neither the © 
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ed in Mraban's Boſom. St. Peter ſpeaks modeſtly;. 
Ewhen he ſaith, a thouſand Years to God are but as one 
3. 6 Day: For to ſpeak like a Philoſopher, thoſe continued 
of Inſtances of Time which flow into a thouſand Years, 

make not to him one Moment; what to us is to come, 


ur io his Eternity is preſent, his whole Duration being 
but one permanent Point, without Succeſſion, Parts, 


4. = Flux, or Diviſion; _ | | | 

171 2 4 $ 12; There is no Attribute that adds more difh- 
r. gulty to the Myſtery of the Trinity; where, though 
ina relative way of Father and Son, we muſt deny 
my 2 Priority. I wonder how Ariſtotle could conceive. 
t the World Eternal, or how he could make good two 
10 q 4 Eternities : His * Similitude of a Triangle, compre- 
k hended in a Square, doth ſomewhat illuſtrate the 
Trinity of our Souls, and that the Triple Unity of 


* *\ FPS... 
— * 
** " 


*4 Souls, becauſe there is in us, if not three diſtinct 
Souls, yet differing Faculties, that can, and do ſubſiſt 
n apart in different Subjects, and yet in us are thus united 
e 2 to make but one Soul and Subſtance: If one Soul 
„ were ſo perfect as to inform three diſtinct Bodies, that 
were a petty Trinity; conceive, the diſtinct Number 
of three, not divided nor ſeparated by the Intellect, 
but actually comprehended in its Unity, and that is 
a perfect Trinity. I have often admired the myſtical 
May of Pythagoras, and the ſecret Magick of Num- 
bers. Beware of Philoſophy, is a Precept not to be 
received in too large a Senſe; for in this Maſs of Na- 
ture there is a Set of Things that carry in their Front, 
though not in capital Letters, yet in Stenography, 
and ſhort Characters, ſomething of Divinity, which 
to wiſer Reaſons ſerve as Luminaries in the Abyſs of 
Knowledge, and. to judicious Beliefs, as Scales and 
2X Roundles to mount the Pinacles and higheſt Pieces 
4 RE 6 | 
3 = * Several Authors have endeavoured to enlighten the Myſtery of the 
q Frag by Compariſons. See Mornay en the Truth of the Chriſtian Re- 
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of Divinity. The ſevere Schools - ſhall never laug 


- 3 
. | 
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me out of the Philoſophy of Hermes ; that this Vifi- 


ble World'is but a Picture of the Inviſible, wherein 
as in a Portrait, Things are not truly, but in equi- 


vocal Shapes, and as they counterfeit ſome real Sub- 


ſtance in that inviſible Fabricnxk. 
F$ 13. That other Attribute wherewith I recreate 
my Devotion, is his Wiſdom, in which I am happy; 


and for the Contemplation of this only, do not re- 
pent me that I was bred in the Way of Study: The 


Advantage I have of the Vulgar, with the Content 
and Happineſs I conceive therein, is an attiple Re- 
compence for all my Endeavours, in what Part of 
Know ſoever. Wiſdom is his moſt beauteous 


Attribute, no Man can attain unto it, yet Solomon 


leaſed God when he deſired it. He is Wife becauſe 


knows all Things; and he knoweth all Things, 


becauſe he made them all: But his greateſt Knowledge 


is in comprehending that he made not, that is, him- 
ſelf. And this is alſo the greateft Knowledge in 
Man. For this do I honeur my own Profefion, and 


embrace the Counſel even of the Devil himſelf: Had 


he read ſuch a Lecture in Paradiſe, as he did at * De- 
phos, we had better known ourſelves ; nor had we 
ſtood in Fear to know him, I know he is wiſe in 
all, wonderful in what we conceive, but far more in 


what we comprehend not; for we behold him but 


aſquint, upon Reflex or Shadow; our Underſtanding 
is dimmer than Meſes's Eye; we are ignorant of the 
Back-parts or Lower-ſide ef his Divinity; therefore 
to pry into the Maze of his -Counſels, is not only 
Folly in Man, but Preſumption even in Angels; 
like us, they are his Servants, not his Senators; 


he holds no Council, but that myſtical One of 


Tra s ẽE,ůr, Knozo thy ſelf: This was written over the Gate of the 
Temple of Apollo at Dolnbus, according to Plularch, the God to whom 
this Temple was dedicated, ſaluted and ſpole theſe Words to the Peo- 
ple who went thither to offer up their Prayers che 
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the Trinity, wherein though there be Three Perſons 
there is but One Mind that decrees without Contra- 


F dition : Nor needs he any; his Actions are not be- 


got with Deliberation, his Wiſdom naturally knows 


"X what is beſt ; his Intelle& ſtands ready fraught with 


© the Superlative and pureſt Ideas of Goodneſs; Con- 
ſultation and Election, which are two Motions in us, 


make but one in him; his Action ſpringing from his 
Power, at the firſt Touch of his Will. Theſe are 
Contemplations Metaphyſical : My humble Specula- 
tions have another Method, and are content to trace 
and diſcover thoſe Expreſſions he hath leſt in his Orea- 
tures, and the obvious Effects of Nature; there is no 
Danger to profound thoſe Myſteries, no ſandum ſauc- 
tarum in Philoſophy : The World was made to be 
inhabited by Beaſts ; but ſtudied and contemplated by 
Man; it. is the Debt of our Reaſon we owe unto 
God, and the Homage we pay for not being Beaſts 
without this, the World is ſtill as if it had not been, 
or as it was before the fixth Day, when as yet there 
was not a Creature that could conceive, or ſay there 
was a World. The Wiſdom of God receives ſmall 
Honour from thoſe vulgar Heads that rudely ſtare 
about, and with a groſs Ruſticity admire his Works 3 
thoſe highly Magnify him, whoſe Judicious Inquiry 
into his Acts, and Deliberate Re- ſearch into his Creaa- 
tures, return the Duty of a devout and learned Ad- 
miration. Therefore, K elt | | 


Search while thou wilt, and let thy Reaſon go | 
„Tao ranfom-Truth&en to th! Abyſs below; 
"Rally the fanter'd Cauſes ; and that Line 
Which Nature twiſts, be able to untwine + - 
At is thy Maber's Will, for unto none, eto 
But unto Reaſon can he c er be n¹]ĩ m. 
The Devils do know Thee but thoſe damned Meteora 
Build not Thy Glory, but tonfoand Thy Creatures. 
Tesch. my Eudeavours ſo Thy Works to read. 
Thathamiag them in Thee, Iimnayipraceed. 
| Vive Thou ä that inſtruẽtive flight, 
N "Whole weary ings may on Thy Hands Riftight. * 
r | cac 
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Teach me to ſcar Aloft, yet ever ſo , 
When near the Sun, to ſtoop again below. 
Thus ſhall my humble N ſaſely hoyer, 

And tho near Earth, more than hs Heav ns diſcover. 

And then at laſt; when homeward I ſhall _ 
Rich with the Spoils of Nature to m 
There will I ſet like that induſtrious _— ly, 
Buzzing thy Praiſes, which will never Dye, 
Till Death abrupts them, and ſucceeding Glory, 
Bid me go On, in 4 more laſting Story. 


And this is almoſt all wherein an humble Creatute 
may endeavour to requite and ſome way to retribute 
unto his Creator: For if not he that ſaith, Lord, 


Lord, but be that doeth the Will of his Father, ſoall | 


be ſaved ; certainly our Wills muſt be our Performan- 
ces, and our Intents niake out our Actions ; other- 
wiſe our pious Labours ſhall find Anxiety in our 
Graves, and our beſt Endeavours not hope but fear 4 
Reſurrection. 

$ 14. There is but onꝰ firſt Cauſe; and four ſecond 
Cauſes of all Things; | ſome are without, Efficient, 
as God; others without Matter, as Angels; ſome with- 
out” Form, as the firſt Matter: But every Eſſence 
created or uncreated, hath its final Cauſe, and ſome 
poſitive End both of its Eſſence and Operation ; this 
is the Cauſe I grope after in the Works of Nature: 
on this hangs the Providence of God: To raiſe 6 
beauteous a Structure, as the World and the Creatures 
thereof, was but his Art; but their ſundry and di- 
vided Operations, with their predeſtinated Ends, are 
from the Treaſure of his Wiſdom. In the Cauſes, 
Nature and Affections of the Eclipſes of the Sun 


and Moon, there is moſt excellent Speculation ; but 


to profound farther, and to contemplate a Reaſon 
why his Providence hath ſo diff poſed and ordered their 
Motions in that vaſt Circle, as to conjoin and obſcure 
each other, is a ſweeter Piece of Reaſon, and a di- 
viner Point of Philoſophy; therefore ſometimes, and 
in ſome chings, there appears to me AS much * 
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in'Galey's Book De Uſu Partium, as in Suarez*s Meta- 
phyſicks: Had Ariſtatle been as curious in the Enquiry 
of this Cauſe as he was of the other, he had not left 
behind him an imperfect Piece of Philoſophy, but an 


| ' E abſolute Tra& of Divinity. 


$ 15. Nature makes nothing in vain, is the only 
indifputed Axiom in Philoſophy ; there are no Gro- 
teſques in Nature; not any thing framed to fill 
empty Cantons, and unneceflary Spaces, in the pr 
imperfe& Creatures and ſuch as were not preſerved in 
the Ark, but having their Seeds and Principles in 
the Womb of Nature, are every where, where the 
Power of the Sun is; in theſe is the Wiſdom of his 
Hand diſcovered : Out of this Rank Solomon choſe 
the Object of Admiration ; Indeed what Reaſon may 
not go to School to the Wiſdom of Bees, Ants, and 
Spiders ? What wiſe Hand teacheth them to do what 
Reaſon cannot teach us? Ruder Heads ſtand amazed 
at thoſe prodigious Pieces of Nature, Whales, Ele- 
phants, Dromidaries and Camels ; theſe I confeſs, are 
the Coloſſus and Majeſtic Pieces of her Hand: But 
in theſe narrow Engines there 1s more curious Mathe- 
maticks ; and the Civility of theſe little Citizens, 
more neatly ſets forth the Wiſdom of their Maker. 


Who admires not Regio Montanuss Fly beyond his 


Eagle, or wonders not more at the Operation of ws 
Souls in thoſe little Bodies, than but one in the Trunk 
of a Cedar, I could never content my Contemplation 
with thoſe general Pieces of Wonder, the Flux and 
Reflux of the Sea, the Increaſe of Nile, the Conver- 
ſion of the Needle to the North ; and have ſtudied 
to match and parallel thoſe in the more obvious and 


| neglected Pieces of Nature, which without farther 


Travel I can do in the Coſmography of myſelf; we 
carry with us the Wonders we ſeek without us: There 
is all Africa and her Prodigies in us; we are that 
bold and adventurous Piece of Nature, which he 
that ſtudies wiſely learns in a Compendium, what 
Rs C ; others 
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fern labour at in a divided Piece and endleſs Vo- 


$ 16. Thus there are two Books from whence I col- 
Te& my Divinity; beſides that written One of God, 
another of his Servant Nature, that univerſal and 
public Manuſcript, that lies expanſed unto the Eyes 
of all ; thoſe that never ſaw him in the One, have 
diſcoyered him in the Other : This was the Scripture 
and Theology of the Heatbens; the natural Motion 
of the Sun made them more admire him, than its 
ſupernatural Station did the Children of ral“; 
the ordinary Effects of Nature wrought more Ad- 
miration in them; than in the other all his Mi- 
racles ; ſurely the Heathens knew better how to 
join and theſe Myſtical Letters than we Chriſ- 
tians, who caſt a more careleſs Eye on theſe com- 
mon Hieroglyphics, and diſdain to ſuck Divinity 
from the Flowers of Nature. Nor do I fo forget 
God as to adore the Name of Nature ; which I de- 
fine not with the Schools, to be the Principle of 
Motion and Reſt, but that ftrait and regular Line, 
that ſettled and conſtant Courſe the Wiſdom of God 
hath ordained the Actions of his Creatures, according 
to their ſeveral Kinds. To make a Revolution every 
Day, is the Nature of the Sun, becauſe of that ne- 
ceſſary Courſe which God hath ordained it, from 
which it cannot ſwerve, by a Faculty from that Voice 
which firſt did giye it Motion. Now this Courſe 
of Nature God ſeldom alters or perverts, but like 
an excellent Artiſt hath ſo contrived his Work, that 
with the ſelf⸗ ſame Inſtrument, without a new Crea- 
tion he may effect his obſcureſt Deſigns. Thus he 
ſweetneth the Water with a Word, Exod. xv. 2, pre- 
ſerveth the Creatures in the Ark, Genef. vii. 8. which 
the Blaſt of his Mouth might have as eafily created; for 
* See Foſephus Book 10, 13. There are many Opinions upon 
this Matter. The Author of the Pre-Adomite | 
it inthe 5th Chap. of the ach Bl. ne 
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God is like a ſkilful Geometrician, who when more eaſily, 
and with one Stroke of his Compaſs he might defcribe 
or divide a Right-Line, had yet rather do this in a 
Circle or longer Way ; according to the conſtituted 
or forelaid Principles of his Art: Yet this Rule of 
his he doth ſometimes pervert, to acquaint the World 
with his 8 leſt the Arrogancy of our Rea- 
ſon ſhould queſtion his Power, and conclude he could 
not: And thus I call the Effects of Nature the Works 
of God, whoſe Hand and Inſtrument ſhe only i is; and 
therefore to aſcribe his Actions unto her, is to devolve 

the Honour of the prineipal Agent, upon the Inſtru- 
ment; which if with Reaſon we may do, then let 
our Hammers riſe up and boaſt they have built 
our Houſes, and our Pens receive the Honour of our 
Writing. 1 hold there is a general Beauty in the 
Works of God, and therefore no Deformity in any 
Kind of Species or Creature whatſoever : I cannot 
tell by what Logic we call a Toad, a Bear, or an 
Elephant * they being created in thoſe outward 
Shapes and Figures which beſt expreſs the Actions 
of their in ward Forms; and having paſſed that gene- 


ral Viſitation of God, who ſaw that all that he had 


made was good, that is, conformable to his Will, 
which abhors Deformity, and is the Rule of Order 
and Beauty; there is no Deformity but in Monſtroſity, 
wherein notwithſtanding there is a Kind of Beauty, 
Nature ſo Ingeniouſly — the regular Parts, as 
they become ſometimes more remarkable than the 
principal Fabric. To ſpeak yet more narrowly, there 
was never any Thing Ugly or — pen, but the 
Chaos; wherein notwithſtanding, to ſpeak ſtrictly, 
there was no Deformity, becauſe no Form, nor was 
it yet impregnant by the Voice of God; now Nature 
1s not at variance with. Art, nor Art with Nature ; 
they being both Servants of his Providence : Art 1s 
the Perfektion of Nature: Were the World now as 


it were the Sixth Day, there were yet a Chaos; Nature 
C 2 hath 
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hath made one World, and Art another. In brief, all 
Things, are artificial; for Nature is the Art of God. 
9 17. This is the ordinary and open Way of his 
Providence, which Art and Induſtry have in a good 


Part diſcovered, whoſe Effects we may foretel with- 


out an Oracle: To fore-ſhew theſe, is not Propheſy, 
but Prognoſtication. There is another Way full of 
Meanders and Labyrinths *, whereof the Devil and 
Spirits have no exact Ephemerides, and that is a 
more particular and obſcure Method of his Provi- 
dence, directing the Operations of Individuals and 
ſingle Eſſences: This we call Fortune, that Ser- 
pentine and crooked Line, whereby he draws thoſe 
Actions his Wiſdom intends in a more unknown 
and ſecret Way: This cryptic and involved Method 
of his Providence have I ever admired, nor can I re- 
late he Hiſtory of my Life, the Occurrences of my 
Days, the Eſcapes of Dangers, and Hits of Chance, 
with a Bezo las Manos to Fortune, or a bare Go'a'm- 
mercy to my good Stars: Abraham might have 
thought the Ram in the Thicket came there by Ac- 
cident ; human Reaſon would have ſaid, that meer 
Chance conveyed Moſes in the Ark to the Sight of 


Pharaoh's Daughter; (Exod. i. 11.) What a Laby- 


rinth is there in the Story of (Foſeph, Geneſ. xxxvii.) 
able to convert a Stoic? Surely there are in every 
Man's Life certain Rubs, Doublings, and Wrenches, 
which paſs a while under the Effects of Chance, but 
at the laſt well examined, prove the meer Hand 
of God. It was not dumb Chance, that to diſcover 
the Fougade or Powder-plot, contrived a Miſcarriage 
in the Letter“. I like the Victory of 1588 |*, the 


The River Meandrus is in Great Phrygia, in Aſa, its Courſe is 


ſo very crooked, that Dion Pruſæus reckons it to have no leſs than 600 


Turnings. 
2 3 being commanded by God to Sacrifice his Son, 4 Ram 
eppeared in a Thicket, which he ſacrificed. Geneſ. 22. 13. 

See Hiſtory of King James I. 
| * The S paniſb-Armada, Temp. Eliz. Reg. 1 
2 ; better 
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better for that one Occurrence, which our Enemies 
imputed to our Diſhonour, and Partiality of For- 
tune, to wit, the Tempeſts, and Contrariety of 
Winds. King Philip did not detract from the Nation, 
when he ſaid, he ſent his Armada to fight with Men, 
and not to combat with the Winds. Where there is 
a manifeſt Diſproportion between the Powers and 
Forces of two ſeveral Agents, upon a Maxim of 
Reaſon we may promiſe the Victory to the Superior; 
but when unnexpected Accidents flip in, and un- 
thought of Occurrences intervene, theſe muſt proceed 
troma Power that owes no Obedience tothoſe Axioms: 
Where, as in Writing upon a Wall, we may behold 
the Hand, but ſee not the Springs that move it. The 
Succefs of that petty Province of Holland, (of 
which the Grand Seignior proudly ſaid, that if they 
ſnould trouble him as they did the Spaniards, he 
would ſend his Men with Shovels and Pick-axes; and 
throw it into the Sea) I cannot altogether aſcribe to 
the Ingenuity and Induſtry of the People, but the 
Mercy of God, that hath diſpoſed them to ſuch a 
thriving Genius; and to the Will of Providence, 
that difpoſeth her Favour to. each Country in the pre- 
ordinate Seaſon. All cannot be happy at once; for 
becauſe the Glory of one State depends upon the Ruin 
of another, there is a Revolution and Viciſſitude of their 
Greatneſs, and muſt obey the Swing of that Wheel, 
not moved by. [ntelligences, but by the Hand of God, 
whereby all Eſtates ariſe to their Zenith and Vertical 
Points, according to their predeſtinated Periods, 
For the Lives not only of Men, but of Commnion- 
wealths, and the whole World, run not upon a Helix 
that ſtill enlargeth; but on a Circle, where arriving 
to their Meridian, they decline in Obſeurity, and 
fall under the Horizon again. | 
$ 18. Theſe muſt not therefore be named the 
Effects of Fortune, but in a relative way, and as we 


term the Works of Nature: It was the Ignorance of 
C 2 Man's 
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Man's Neaſon that begat this very Namt, and by a 
careleſs Term miſcalled the Providence of God: For 
there is no liberty for Cauſes to operate in a looſe and 
ſtraggling way; nor any effect whatſoever, but hath 
its warrant from fome univerſal or ſuperior Cauſe. 

It is not a ridiculous Devotion to fay a Prayer before 
a Game at Tables; for even in Sortiliges and Matters 
of greateſt Uncertainty, there is a ſettled and pre- 

ordered Courſe of Effects. It is we that are blind, 

not Fortune : Becauſe our Eye is too dim to diſcover 
the Myſtery of her Effects, we fooliſhly paint her 
blind, and hoodwink the Providence of the Almi ighty. 

I cannot juſtify that contemptible Proverb, that Fools 
only. are Fortunate ; or that inſolent Paradox, That a 
A Man is out of the Reach of Fortune; much leſs 


_ thoſe opprobrious Ephithets of Poets, Whore, Bawd, 


and Strumpet. It is, I confeſs, the common Fats 
of Men of ſingular Gifts of Mind, to be deſtitute of 

of Fortune; which doth not any way deje&t 
the Spirits of wiſer Judgments, who thoroughly un- 
derſtand the Juſtice of this Proceeding ; and being 
inriched with higher Donatives caſt a more careleſs Eye 
on theſe vulgar parts of Felicity. It is a moſt unjuſt 
Ambition to deſire to engroſs the Mercies 6f the Al- 
mighty, not to be content with the Goods of Mind, 


without a Poſſeſſion of thoſe of the Body or Fortune; 


And it is an Error worſe than Hereſy to adore theſe 


_ contemplative and circumſtantial Pieces of Felicity, 


and 'undervaſue thoſe Perfections and eſſential Points 
of Happineſs, wherein we reſemble our Maker. To 
wiſer Pefires it is Satisfaction enough to deſerve, 
though not to enjoy the Favours of Fortune; let 
Providence provide for Fools: It is not Partiality, 
but Equity in God, Who deals with us but as our 
enter, Parents thoſe thatare able of Body and Mind, 
ke leaves to their Deſerts 3 to thoſe of weaker Me- 
Tits he "imparts a larger Portion, and pieces out the 
Deſect of dne, dy the Acceſs of che other. Thus 

we 
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we have no juft Quarrel with Nature, for leaving us 
naked; or to envy the Horns, Hoofs, Skins and 
Furs, of other Creatures being provided with Rea- 
fon, that can ſupply them all. We need not labour 
with ſo many Arguments to confute Judicial Aſtro- 
logy; for if there be a Truth therein, it doth not in- 
jure Divinity: If to be born under Mercury diſpoſeth 
us to be witty, under Jupiter to be wealthy; I do 
not owe a Knee unto theſe, but unto that merciful 
Hand that hath ordered my indifferent and uncertain 
Nativity unto ſuch benevolous Aſpects. Thoſe who 
hold that all Things are governed by Fortune, had 
not erred, had they not perfiſted there: The Romans 
who erected a Temple to Fortune, acknowledged 
therein, though in a blinder way, ſomewhat of Di- 
vinity; for in a wiſe Supputation all Things begin 
and end in the Almighty. There is a nearer Way 
to Heaven than Homer's * Chain; an eaſy Logic 
may conjoin Heaven and Earth in one Argument, 
and with leſs than a Sorites reſolve all Things in- 
to God, For though we chriſten Effects by their 
moſt ſenſible and neareſt Cauſes, yet is God the true 
and infallible Cauſe of Al, whoſe concourſe though it 
be general, yet doth it ſubdivide it ſelf into the par- 
ticular Actions of every Thing, and is that Spirit, 
by which each ſingular Effence not only ſubſiſts, but 

orms its Operation. | 
- F 19. The bad Conſtruction, and perverſe Com- 
ment on theſe Pair of Second Cauſes, or viſible 
Hands of God, had perverted the Devotion of many 
unto Atheiſm ; who forgetting the honeſt Adviſoes 
of Faith have liſtened unto the Conſpiracy of Paſſion 
and Reaſon, I have therefore always endeayoured ta 
compoſe thoſe Feuds and Angry Diſſentions between 
Affection, Faith and Reaſon : For there is in our Soul 
a kind of Triumvirate, or Tripple Government of 
Three Competitors; which diſtract the Peace of this 
* See ILtap viii. which Lucas ridicules in his Jupiter refuted. 
264 84 our 
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our Common- wealth, not leſs than did that other the 
State of Rome. 2, 
As Reaſon 1s a Rebel unto Faith, ſo Paſſion unto 
Reaſon: As the Propoſitions of Faith ſeem abſurd 
unto , Reaſon, ſo the Theorems of Reaſon unto 
Paſſion, and both unto Reaſon ; yet a moderate and 
peaceable Diſcretion may ſo ſtate and order the Mat- 
ter, that they may be all Kings, and yet make but 
one Monarchy, every one exerciſing his Soveraignty 
and Prerogative in a due Time and Place, accordin 
to the reſtraint and limit of Circumſtance, There is, 
as in Philoſophy, ſo in Divinity, ſturdy Doubts, and 
boiſterous Objections, wherewith the unhappineſs, of 
our Knowledge too nearly acquainteth us. More of 
theſe no Man hath known than myſelf, which I con- 
Teſs I conquered, not in a martial Poſture, but on my 
Knees. For our Endeavours are not only to combat 


with Doubts, but always to diſpute with the Devil: 


The Villany of that Spirit takes a Hint of Infidelity 
from our Studies, and by demonſtrating a Naturality 
in one way, makes us miſtruſt a Miracle in another. 
Thus having peruſed the Archidoxes, and read. the. ſe- 
cret * Sympathies of Things, he would difſuade m 

Belief from the Miracle of the Brazen Serpent, (Numb. 
xxi. 4.) make me conceit that Image worked by Sym- 
pathy, and was but an || Egyptian Trick to cure their 
Diſeaſes without a Miracle. Again, having ſeen 


1 Pararelfus and many others have wrote upon this Subject, and 


| pretended to cure Wounds by anointing the Inſtruments that made 


them with a certain Ointment. Our Countryman, Sir Kene/m Dighy, 
likewiſe wrote a Treatiſe upon this Subject, intitled, 4 Diſcour/e upon 
the Sympathetick Powder, wherein he relates many ſtrange Stories of 
its wonderful Effects: But this Sympathetick Doctrine has been ſo of- 
ten refuted ſince, that it is now quite out of Date. 8 

Ancient Hiſtoriographers agree, that the Ægyptiant were never 
without ſome famous Magicians, who ſurpaſſed thoſe of all other Na- 
tions in Arts and Sciences; and without Diſpute Maſes, who made the 
Brazen Serpent, was endued with an uncommon Knowledge: For 


* 
* 


St. Srenben teſtiſics, A, 7. 22. That he mas inſtructed in all the Wiſdom 


of the Egyptians, and that he was powerful in Words and Deeds. p | 
2 2 r * 
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ſome Experiments of Bitumen , and having read 
far more of Naptha, he whiſpered. to my Curioſity 
the Fire of the Altar might be natural; and bid me 
miſtruſt a Miracle in Elijab, when he intrenched the 
Altar round with Water: For that inflamable Sub- 
ſtance yields not eaſily to Water, but flames in the 


Arms of its Antagoniſt. And thus would he inveagle 


my Belief to think the Combuſtion of Sodom might 
be natural, and that there was an Af phaltic and Bi- 
tuminous Nature in that F Lake befor the Fire of 
Gomorrah, I know. that Manna is now plentifully 
gathered in Calabria; and Foſephus tells me, in his 
Days it was as plentiful in Arabia; the Devil there- 
fore made the Quere, Where was then the Miracle 
in the Days of Moſes? The 1/raehte ſaw but that 
in his Time, the Natives of thoſe Countries behold 
in ours. Thus the Devil played at Cheſs with me, 
and yielding a Pawn, thought to gain a Queen of me, 
— Advantage of my honeſt Endeavaurs ; and 
whilſt I laboured to raiſe the Structure of my Reaſon, 
he ſtrived to undermine the Edifice of my Faith 
$ 20. Neither had theſe, or any other, ever ſuch Ad- 
vantage of me, as to incline me to any Point of In- 
fidelity or deſperate Poſitions, of Atheiſm; for I 
have been theſe many Years of Opinion, there was 


* This is Sew? ſe called Jer Pitch, and is a fat oily Liqour, which 
iſſues from a ſhining combuſtible Subſtance that eaſily takes fire. 

It is of a white Colour, and attracts the Fire to itielf at a great DiC 
© tance, and ſets the Air on Fire that ſurrounds it, and burns even in Wa- 
ter: It was the Cuſtom in Siciꝭy to uſe it in their Lamps inſtead of Oil. 
Plutarcb, in his Life of Alexander the Great, tells us that the Babilmians 
willing to ſhew him the Force of Noptha, ſcattered ſome Drops of it 
in the Streets of the City, eſpecially near his Palace, that coming after- 
wards with a Flambeau it began to burn in ſuch a manner, that the 
Streets which were ſprinkled with it ſeemed all on Fire. 

+ Strabs in his 16th Chapter fays, It was reported that this Take 
was not the Deſtruction of the City, which was followed by an 


e 
never 
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never any. Thoſe who held Religion was the 
Difference of Man from Beaſts, have ſpoken proba- 
bly, and proceed upon a Principle as inductive as the 
other. That Doctrine of Epicurus, which denied the 
Providence of God was no Atheiſm, but a magnificent 
and high ftrajned Conceit of his Majeſty, which he 
deemed too ſublime to mind the trivial Actions of 
thoſe inferior Creatures. That fatal Neceſſity of the 
Stoicks, is nothing but the immutable Law of his 


Wil. Thoſe who heretofore denied the Divinity of 


the Holy Ghoſt, have been condemned, but as Here- 
ties 5' and thoſe who now deny our Saviour (though 
more than Heretics)- are not ſo much as Atheiſts: 
For though they deny two Perfons in the Truly, 
rng. — is but one God. | 
That Villain and Secretary of Hell, who compoſed 
that miſcreant Piece of The Thyee Impoftors®, though 
divided from all the Religions, and was neither Jet 

Twyrk, nor Cbriſtian, was not a poſitive Atheiſt. "1 


confeſs every Country hath its Marhiavel, every Age 


its Lucian, whereof common Heads muft not hear, 
nor more Range Judgriients too 2 venture on: 


It is diſphined whether there have been A or not; vatiobee 
will you fay of Hamm, who was burnt alive for Atheiſm at Thox- 
laſe in France, Anno 1620, who as he was going 12 the Priſon to 
the Stake, {aid to thoſe who led him, among other Things, pray feel 
my Pulſe and ſee if you can. perceive the leaſt Emotion or Alteration 

in it; you ſhall-not find me utter the Jcaſt Word of Deſpair as your 


Cuil did when he was upon the Cro. And when he was brought 


to the Stake, to which he was bound, and felt the Heat of the Fire, 


he ery'd out, my God, my God: A certain Monk, who ſtood by, 


hearing this, aſked him how he came to call upon God now, ſincę 
he had. denied him all his Life before, upon which he anſwered him 
from ihe Midſt of the Flames, Sir, it is onty the Manner of Speaking . 

Ocbinus was faid. to have wrote ſuch a Piece; and the Emperor 
Frederick IL. was as laviſh. of his Tangue as the other of his Pen; who 
uſed often to ſay, There zuere three notorious Impoſtors who ſeduced Man- 
kind, Moſes, Chriſt, and Mahomet. Lip. Monit. & exempl. Politic. 
cap. 4. Pope Leo X. was as litttle favourable to our Saviour, when, 


He vſed that Speech which is reported of him, What immenſe Riches | 


has that Story a Chriſt brought us. 


It 
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It is the Rhetoric of Satan, and may pervert a looſe 
or prejudicate Belief. 

$ 21. I confeſs I have peruſed them all, and rag 
diſcover- nothing that may ſtartle- a diſcreet Belief ; 
yet are there Heads carried off with the Wind and 
Breath of ſuch Motives. I remember a Doctor of 
Phyſic in Haly, who could not perfectly believe the 
Hnortaliey" of the Soul, becauſe + Galen ſetmed 
to make a Doubt thereof. With another I was 
familiarly acquainted in Fraxce, - a Divine, and a 
Man of ſingular Parts, that on the | ſame Point 
was fo plunged and gravelled with /hree Lines of 
Seneca g, that all our Antidotes, drawn from both 
Scripture and Philoſophy, could not expel the Poiſon 
of his Error. There are a Set of Heads, who. cam 
credit the Relations of Mariners, yet queſtion the 
Teſtimonies of St. Paul; and peremptorily maintain 
the Tradition of Ælian or Pliny, yet in Hiſtories of 
Scripture raiſe Queries and Obi jections, believing no 
more than they can parrallel in human Aathors.- -I 
confeſs there are in — Stories chat do exceed 
the Fables of Poets, and to a captious "ont 


* Galen not only doubted, but abſolutely Jenied the Immortality of 
the Soul, as appears from ſeveral Paſſages in his Writings. | 
| 1. After Death there is Nothing, and Death it ſelf is nothing. 
2. Death is an unavoidable Corruption of the Body, and does not ſuffer 
the Soul to inhabit it. 3. We Dye entirely and nothing of us remains. 
| * There have been Men in all Ages, and are at preſent, who have 
given no more Credit to the Book of Me/es upon the Creation, than 
to that of Ovid in his Metamorph. and who believe Senecas Epiſtles as 
fer: tr: as St. Paul's, and think the Airs of Anacreon not inferior 
to the Canticles of Soloman. Hieratles ſays, that Apolionius Tyaneus 
has perform'd more, and greater Miracles than Chriſt ; and praiſes 
Philoftratus who wrote the Life of Dyaneus, beyond St. Peter and St. 
Paul, who, he fays, wrote the Life of Chrift ; upon whom he be- 
ſtows the Character of learned and ſubtle Impoſtors. The Emperor 
Julian ſurnamed the Apaſtate, when he made War againſt the Perſians, 
laid a heavy Tax upon the Chriſtians, who going to complain to 
him, made them this Anſwer, That it was reaſonable they ſhould be 
. ſince their own God had faid, Happy are thoſe that ſuffer 
Oppreſ- 


* 
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found like Caragantua or Bevis : Search all the Le- 
gends of Times paſt, and the fabulous Conceits of 
theſe reſent, and it will be hard to find one that de- 
ſerves to carry the Buckler unto Sampſon ; yet is all 
this of an eafy Poſſibility, if we conceive a Divine 
Concourſe, or an Influence from the little Finger of the 
Almighty. It is impoſſible that either in the Diſcourſe 
of Man, or in the infallible Voice of God, to the 
Weakneſs of our Apprehenſions, there ſhould not 
appear Irregularities, Contradictions, and Antinomies : 
Myſelf could ſhew a Catalogue of Doubts, never 
yet- imagined nor queſtioned, as I know, which are 
not" reſolved at the firſt hearing; not fantaſtic Que- 
ries or Objections of Air; for J cannot hear of Atoms 
in Divinity. I can read the Hiſtory of the Pigeon 
that was ſent out of the Ark, and returned no more, 
t not queſtion how fhe found out her Mate that was 
behind: That Lazarus was raiſed from the Dead, 
yet not demand where, in the Interim, his Soul awaited; 
or raiſe a Law. caſe, whether his Heir might lawfully 
detain his Inheritance bequeathed unto him by his 
Death, and he, though reſtored ta. Life, have no 
Plea or Title to his former Poſſeflions. Whether Eve 
was framed out of the Left Side of Adam, I diſpute 
not; becauſe I ſtand not yet aſſured which is the 
Right Side of a Man ; or whether there be any ſuch 
Piſtinction in Nature: That ſhe was edified out of 
the Rib of Adam, I believe, yet raiſe no Queſtion 
who ſhalt ariſe with that Rib at the Reſurrection : 
Whether Adam was an Hermaphrodite, as the Rab- 
bins contend upon the Letter of the Text, becauſe 
it is contrary to Reaſon chere mould be an Her- 


Oppreſſion and Perſecution. And heh he villaged the Churches 
and Prieſts, he faid it was done that they might more eaſily attain 
Heaven, For it is written, 21 are the Poor, AT 2 fall inherit 

ble Kingdom of Heaven, © 


maphroditg 
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maphrodite before there was a Woman; or a Com- 
— of Two Natures before there was a Second 
compoſed. Likewiſe, whether the World was cre- 
ated in Autumn, Summer, or the Spring, becauſe it 
was created in them all ; for whatſoever Sign the Sun 
poſſeſſeth, thoſe Four Seaſons are actually exiſtent: It is 
the Nature of this Luminary to diſtinguiſh the ſeve- 
ral Seaſons of the Year, all which it makes at one 
Time in the whole Earth, and fucceſſively in any 
Part thereof. There are a Bundle of Curioſities, not 
only in Philoſophy, but in Divinity, propoſed and 
diſcuſſed by Men of moſt ſuppoſed Abilities, which 
indeed are not worthy our vacant Hours, much leſs 
our ſerious Studies. Pieces only fit to be placed in 
Pantagruel's Library or bound up with 7. nnn 
de Modo Cacandi 4. 

§ 22, Theſe are Niceties that become not hoſe 
who peruſe ſo ſerious a Myſtery : There are others 
more generally queſtioned and called to the Bar, yet 
methinks of an eaſy and poſſible Truth. 

It 1s ridiculous to put off, or down, the general 
Flood of Noah, in that particular Inundation of Deu- 
calion; that there was a Deluge once, ſeems not to me 
ſo great a Miracle, as that there is not one always. 
How all the Kinds of Creatures, not only in their 
on Bulks, but with a Competency of Food and Suſ- 
tenance, might be preſerved in one Ark, and within 
the Extent of Three hundred Cubits, to a Reaſon that 
rightly examines it, will appear very feaſible, There 
is another Secret not contained in the Scripture, which 
1s more hard to comprehend, and put the honeſt Fa- 
ther to the Refuge of a Miracle; and that is, not 


- * Becauſe it is ſaid in Gene r. 27. And God created Man in his orum 
Tmage, in the Image of Gad created be him; in the Image of God created 
ge them. Therefore becauſe Eve was not created at this Time, ſome 
Rabbins have thought that Alam was an Hermaphridite. See Toſtatus 
Apon Geneft 5. 

+ In Rade7ais, 
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only how the diſtinct Pieces of the World, and di- 
vided Iſlands, ſhould be firſt planted by Men, but 
inhabited by Tigers, Panthers; and Bears. How 
America abounded with Beaſts of Prey, and noxious 
Animals, yet contained not in it that neceflary Crea- 
ture a Horſe, is very ftrange. By what Paſlage thoſe, 
not only Birds; but dangerous and unwelcome Beaſts; 
came over: How there be Creatures there, which are 
not found in this Tripple Continent, all which muſt 
needs be ſtrange unto us, that hold but one Ark ; and 
from the 
Mountains of * Ararat ; They who to ſalve this would 
make the Deluge particular, proceed upon a Principle 
that I can no Way grant; not only upon the Nega · 
tive of Holy Scriptures, but bf mine own Reaſon, 
whereby I can make it probable; that the World was 
as well peopled in the Time of Noah, as in ours; and 
fifteen hundred Years as full a Time for them; as four 
thouſand Years ſince have been to us. There are other 
Aſſertions and common Tenets drawn from Scrip- 
ture, and generally believed as Scripture, whereunto 
notwithſtanding, I would never betray the Liberty of 

Fr is a Paradox to me, that Methuſalem 
was the longeſt lived of all the Children 'of Adam, 


and no Man will be able to prove it; when from the 


Proceſs of the Text, I can manifeſt it may be other- 
wiſe. That Judas periſhed by hanging himſelf, there 
is no Certainty in Scripture, though in one Place it 
ſeems to affirm it, and by a doubtful Word hath 
given Occaſion to tranſlate it; yet in another Place, 
in a more punctual Deſcription, it makes it impro- 
bable, and ſeems- to overthrow it ; That our Fathers, 
after the Flood, erected the Tower of Babel, to pre- 


ſerve themſelves againſt a ſecond Deluge, is generally 


opinioned and believed, yet is there another Inten- 


 ® Theſeare very high Mountains in Georgia, | upon which the Ark 
is thought to have reſted during the Time of the Deluge, and that 
the Creatures went out of the Ark at this Place. 
3 | TION 
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tion of theirs expreſſed in Scripture: Beſides, it is 
improbable from the Circumſtance of the Place, = 
is, a Plain in the Land of Shinar: Theſe are no Points 
of Faith, and therefore may admit a free Diſpute. 
There are yet others, and thoſe familiarly conclude 
from the Text, wherein (under Favour) I ſee no 
vey — The Church of Rome confidently proves 
the Opinion of Tutelary Angels, from that Anſwer 

when Peter knocked at the Door; 1t is not he, but bis 
Angel ; that is, might ſome: ſay, his Meſſenger, or 
ſomebody from him; for ſo the Original fon? a 3 
and is as likely to be the doubtful Families Meaning, 
This Expoſition I once ſuggeſted to a yaung Divine, 
who anſwered upon this Point; to which I remember 
the Franciſcan Opponent replied no more; but that it 
was anew, and no authentic Interpretation. 

$ 23. Theſe are but the Concluſions and fallible 
Diſcourſes of Man upon the Word of God, for ſuch 
Ido believe the Holy Scriptures ; yet were it of 
Man, I could not chuſe but ſay, it was the ſingulareſt, 
and ſuperlative Piece that hath been extant ſince the 
Creation: Were I a Pagan, I ſhould not retrain the 
Lecture of it; and cannot but commend the Judg- 
ment of Plolomy, who thought not his Library com- 
pleat without it. The Alcoran of the Turks (I ſpeak 
without Prejudice) is an ill compoſed Piece, contain- 
ing in it many ridiculous Errors in Philoſophy, Im- 
poſſibilities, Fictions, and Vanities beyond Laughter, 
maintained by evident and open Sophiſms, the Policy 
of Ignorance, Diſpoſition of Univerſities, and Baniſh- 
ment of Learning.; that hath gotten Foot by Arms 
and Violence : This without a Blow hath diſſeminated 
it ſelf through the whole Earth. It is not unre- 
markable what Philo firſt obſerved, That the Law of 
Moſes continued two thouſand Years without the leaft 
Alteration z whereas, we ſee, the Laws of other Com- 
mon-weals do alter with Occaſions, and even thoſe 


who pretend their Original from ſome . 
ve 
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have vaniſhed, without Trace or Memory. I believe 
beſides Zoroaſter, there were divers who writ before 
Moſes, who notwithſtanding have ſuffered the com- 
mon Fate of Time. Men's Works have an Age 
like themſelves ; and though they out- live their Au- 
thors, yet they have a Stint and Period to their Dura- 
tion : This only is a Work too hard for the Teeth 
of Time, and cannot periſh but in the general Flames, 
when all Things ſhall confeſs their Aſhes. 

§ 24. I have heard ſome with deep Sighs lament 
the loſt Lines of * Cicero; others with as many Groans 
deplore the Combuſtion of the Library of Alexandria : 
For my own Part, I think there be too many in the 
World, and could with Patience behold the Urn and 
Aſhes of the Vatican, could I, with a few others, 
recover the periſhed Leaves of F Solomon. I would 
not omit a Copy of Enoch's Pillars, had they many 
nearer Authors than Foſephus, or did not reliſh ſome- 
what of the Fable. Some Men have written more 
than others have ſpoken ; Pineda || quotes more Au- 


thors in one Work, than are neceſſary in a whole 


World. Of thoſe Three great Inventions in Germany, 
there are ** Two which are not without their Incom- 
modities z and it is diſputable whether they exceed 
their Uſe and Commodities. It is not a melancholy 
Wiſh of my own, but the Deſires of better Heads, 
that there were a general Synod ; not to unite the in- 
compatible Difference of Religion, but for the Bene- 


Many of Ciceros Writings have been loſt, as appears by his Frag- 
ments; but what the Learned principally regret the Loſs of, is what 
he wrote upon the Republick. | | 

+ It is very certain that we have not many things mentioned in 
1 Kings 4.32, 33. Toſephus tells us beſides, in B. viii. of his Anti- 
quities, that Solomon wrote upon Witchcraft and the manner of caſting, 
out Devils. 

Pineda, in his Monarchica Ecckefiaftica, quotes 1040 Authors. He 
that would give himſelf the trouble to reckon the Number of Authors 
quoted by Voetius in his Theological Diſputes, will find they far ſurpaſs 
the Number of Pineda 

Printing and Gun-Powder. 6 

| | t 
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fit of Learning, to reduce it as it lay at firſt, in a 
few, and ſolid Authors; and to condemn to the Fire 
thoſe ſwarms and millions of Rhapſodies begotten on- 
ly to diſtract and abuſe the weaker Judgments. of 
Scholars, and to. maintain the Trade and Myſtery ef 
Typographers. 

$ 25. I cannot wonder with what Exception the 
Samaritans could confine their Belief to their Penta- 
teuch, or ve Books of Moſes. I am aſhamed at the 
Rabbinical Interpretation of the Zews upon the Old 
Teſtament, as much as their Defection from the New. 
And truly it is beyond Wonder, how that contemp- 
tible and degenerate Iſſue of Jacob, once ſo devoted 
to Ethnic Superſtition, and ſo eaſily ſeduced to the 
Idolatry of their Neighbours, ſhould now in ſuch 

an obſtinate and peremptory Belief adhere unto their 
own Doctrine, expect Impoſſibilities, and in the 
Face and Eye of the Church, perſiſt without the 
leaſt hope of Converſion. This is a Vice in them, 
that were a Virtue in us; for Obſtinacy in a bad Cauſe, 
is but Conſtancy in a good. And herein I mult ac- 
cuſe thoſe of my own Religion; for there is not any 
of ſuch a fugitive Faith, ſuch an unſtable Belief, as 
a Chriſtian ; none that do fo oft transform themſelves, 
not into ſeveral Shapes of Chriſtianity and of the ſame 
Species, but into more unnatural and contrary Forms, 
of Jew and Mahometan ; that from the Name of 
Saviour, can condeſcend to the bare Term of Prophet; 
and from an old Belief that he is come, fall to a 
new Expectation of his coming. It is the Promiſe 
of Chriſt to make us all one Flock; but how and 
when this Union ſhall be, is as obſcure to me as the 
laſt Day. Of thoſe four Members of Religion We 
hold a . Proportion; there are, I confeſs, ſome 
new * yet ſmall, to thoſe which accrue, to, 


* See 2 Kings 17. and how they were deſpiſed by the Jaw, Jahn 
4- ay; __ 44- 
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our Adverſaries, and thoſe only drawn from the Re- 
volt of Pagans, Men but of negative Impieties, and 
fuch as deny Chriſt, becauſe Fey never heard of 
him: But the Religion of the Jew is expreſly againſt 
the Chriſtian, and the Mahometan againſt both. For 
the Turk, in the Bulk he now ſtands, is beyond all 
hope of Converſion : If he fall aſunder there may be 
conceived Hopes, but not without ſtrong Improbabi- 
Hties. The Jew is obſtinate in all Fortunes; the 
Perſecution of fifteen hundred Years hath but con- 
firmed them in their Error : They have already en- 
dured whatſoever may be inflicted, and have ſuffercd, 
in à bad Cauſe, even to the Condemnation of their 
Enemies. Perſecution is a bad and an indirect Way 


£9 plant Religion: It has been the unhappy Method 
of angry Devotions, not only to confirm  honeft Re- 


gion, but wicked Hereſies, and extravagant Opini- 
ons. It was the firſt Stone and Baſis of our Faith, 
none can more juſtly boaft of Perſecutions, and glory | 
m the Number and Valour of Martyrs : For, to 
fpeak properly, thoſe are true and almoſt only Exam- 
les of Fortitude : Fhoſe that are fetched from the 
ield, or drawn from the Actions of the Camp, are 
not oft-times ſo truly Precedents of Valour as Auda- 
city, and at the beſt attain but to ſome baſtard-piece 
of Fortitude : If we ſhall ſtrictly examine the Cir- 
cumftances and Requiſites which Ariftotle requires to 
true and perfect Valour, we ſhall find the Name only 
in his Maſter Alexander; and as little in that Roman 
Worthy Julius Cæſar; and if any, in that eafy and 
active Way, have done ſo nobly as to deſerve that 
Name, yet in the paſſive and more terrible Piece theſe 
Bae fupaſſed, "and in 2 more heroical Way may 
cim the Honour of that Title. It is not in the Power 
of” evety honeſt Faith to proceed thus far, or paſs 
to Heaven through the Flames: Every one hath it 


not in that full Meaſure, nor in ſo audacious and re- 


ſolute a Temper, as to endure thoſe terrible Teſts 
H \.t and 
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and Tryals ; who notwithſtanding in a peaceable way 
adore their Saviour, and have (no doubt) a Faith ac- 
ceptable in the Eyes of God. De 
8 26. Now as all that die in the War, are not 
termed Soldiers, ſo neither can I properly term all 
thoſe that. ſuffer in Matters of Religion, Martyrs. 
The Council of Conſtance condemns * John Haß for 
an Heretic; the Stories of his own Party ſtile him 
a Martyr : He muſt need offend the Divinity of both, 
that ſays he was neither the one nor the other: There 
are many (queſtionleſs) canonized on Earth, that ſhall 
never, be Saints in Heaven; and have their Names 
in Hiſtories and Martyrologics, who in the Eyes ef 
God are not ſo perfect Martyrs, as was that wiſe Hea- 
then Socrates, who ſuffered upon a fundamental Point 
of Religion, the Unity of God. I have often pitied 
the miſerable Biſhop that ſuffered in the Cauſe of Au- 
tipodes ; yet cannot chuſe but accuſe him of as much 
Madneſs, for expoſing his Living on ſuch a Trifle, 
as thoſe of Ignorance and Folly who condemned him. 
I think my Conſcience will not give me the Lie, it 
I fay there are not many extant, who in a noble way 
fear the Face of Death leſs than myſelf; yet from the 
moral Duty I owe to the Commandment of God, 
and the natural Reſpects that I tender unto the Con- 
ſervation of my Eſſence and Being, I would not 
periſh upon a Ceremony, Politic Points, or Indif- 
erency: Nor is my Belief of that untractable Tem- 


. 


Pers as not to bow at their Obſtacles, or connive at 
Matters wherein there are not manifeſt Impieties: The 
Leaven therefore and ferment of all, not only Civil, 
büt Religious Actions, is Wiſdom, without which; 
to commit ourſelves to the Flames, is Homicide, 
and (I fear) but to paſs through one Fire into ang» 

* See Encas Sylviu?s 34 Chapter of his Hiforyof Bohemia. But in 
what Manner, and for what he ſuffered, is largely recorded in the H/ 


tory of Martyrs | 
21 D 2 $ 27. That 
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- 4 27. That Miracles are ceaſed, I can neither 

rove, nor abſolutely deny, much leſs define the Time 
and Period of their Ceſſation: That they ſurvived 
Chriſt, is manifeſt upon the Record of Scripture : 
That they out-lived the Apoſtles alſo, and were re- 
vived at the Converſion of Nations, many Years af- 
ter, we cannot deny, if we ſhall not queſtion thoſe 
Writers, whoſe Teſtimonies we do not controvert 
in Points which make for our own Opinions; therefore 
that may have ſome Truth in it which is reported by 
the Jeſuits of their Miracles in the Indies; I could 
wiſh it were true, or had any other Teſtimony than 
their o n Pens. They may eaſily believe thoſe Mira- 
cles abroad, who daily conceive a greater at home, 
the Tranſmutation of thoſe viſible Elements into the 
Body and Blood of our Saviour“: For the Conver- 
ſion of Water into Wine, which he wrought in Ca- 
2a, or what the Devil would have had him done in 
the Wilderneſs, of Stones into Bread, compared to 
this, will ſcarce deſerve the Name of a Miracle. 
128 indeed to ſpeak properly, there is not one 
Miracle greater than another, they being the extraor- 
dinary Effects of the Hand of God, to which all 
things are of an equal Facility; and to create the 
World as eaſy as one ſingle Creature. For this is 
alſo a Miracle, not only to produce Effects againſt, 
or above Nature, but before Nature; and to cre- 
ate Nature as great a Miracle, as to contradict or 
tranſcend her. We do too narrowly define the Pow- 
er of God, reſtraining it to our Capacities. I hold 
that God can do all things ; how he ſhould work 
Contradictions I do not underſtand, yet dare not 
therefore deny. I cannot ſee why the Angel of God 
ſhould queſtion Eſdras to recall the Time paſt, if it 
were beyond his own Power ;- or that God ſhould 
poſe Mortality in that which he was not able to per- 


bis was the firſt Miracle Chriſt wrought, Jain 2. 


+ That is before the World was created. 8 
PANE form 
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form himſelf, I will not ſay God cannot, but he 
will not perform many things, which we plainly af- 
firm he cannot: This I am fure is the mannerlieſt Pro- 
poſition, wherein notwitſtanding, I hold no Para- 
dox. For ſtrictly his Power is the fame with his 
Will, and they both with all the reſt do make but 
one God. 

$ 28. Therefore that Miracles have dien I do be- 
lieve; that * may yet be wrought by the Living, 
I donot deny: But have no Confidence in thoſe which 
are — on the Dead; and this hath ever made 
me ſuſpect the Efficacy of Relicks *, to examine 
the Bones, queſtion the Habits, and Appurtenances 
of Saints, and even of Chriſt himſelf. I cannot con- 
ceive why the Crofs that Helena found |, and where- 
on Chriſt himſelf died, ſhould have Power to reſtore 
others unto Life. Iexcuſe not Conſtantine from a 
Fall off his Horſe, or a Miſchief from his Enemies, 
upon the wearing thoſe Nails on his Bridle, which 
our Saviour bore upon the Crofs in his Hands. I 
compute among Religious Frauds, not many Degrees 
before conſecrated - Swords and Roſes |j, that which 
Baldwin King of Feruſalem returned the Genoe/e for 
their Coſt and Pains in his War, to wit, the Aſhes of 
Fohn the Baptiſt. Thoſe that hold the Sanctity of their 
Souls doth 1 behind a Tincture and ſacred Faculty 


*The Papiſts boaſt much of the Power of Saints Relicks, becauſe 
the Bones of EI e raiſed a Man from the Dead: And the Hem of 
Chriſt's Garment cured a Perſon of a Flux of Blood: Imagin ing that 
Relicks ſtill have the ſame Power. Aldegonde ſays, that the Reman Cathe- 
licks boalt of having the Croſs, the Naiks, and Launce uſed at the Cru- 
cifixion of Chriſt, and the Manger he lay in; the Tail of the Aſs he 
rode upon to Feruſalem; and the Cord with which Judas hanged 
himſelf: And that they worſhip theſe Things for the Virtue that is in 
them. See chap. 3. lib. 4. 

+ See Nicephorus's Eccleſiaſtical Hiſtory, Lib. 8. Chap. 29. 

The Popes uſed to ſend Swords to thoſe Princes who made War 
againſt the Enemies of the Church. One of theſe Swords is to he 
{cen in the Tower of Londen, which was ſent by Pope Lea X. to Henry 
VIII. when he Flonoured him with the Title of Defender of the Faith. 
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on their Bodies, ſpeak naturally of Miracles, anddo not | 
ſalye the Doubt, Now one Reaſon I tender ſolittle De- 
votion unto Relicks, is, Ithink the lender and doubtful 
Reſpect have always held unto Antiquities: For that 
indeed which I admire is far before Antiquity, that is, 
Eternity; and that is God himſelf; who though he 
be ſtiled the ancient of Days *, cannot receive the 
Adjunct of Antiquity, who was before the World, 
— ſhall- be aſter it, yet is not older than it; for in 
his Years. there is no Climacter +, his Duration i is 
Eternity and far more venerable than Antiquity. _ 
8 29. But above all Things I wonder how the Cu- 
riolity of wiſer Heads * paſs that great and . jndiſ- 
putable Miracle, the Ceflarion of Oracles and in 
what Swoon their Reaſons lay, to content chemfelves, 
and ſit down with ſuch a far-fetch*'d and ridiculous 
Reaſon as Plutarch alledgeth for it, The Jews that 
can believe the ſupernatural Solſtice of the Sun in the 
Days of Joſbua |, have yet the Impudence to deny 
the . Eelipſe, which every Pagan confeſſed at his 
Death: But for this, it is evident beyond all Contra- 
cdiction, the Devil himſelf confeſſed it 76775 Certainly 
it zs not 2 Warrantable Curioſity, to examine the 
Verity of Scripture by the Concordance of human 
| Hiſtory, or ſeek to confirm the Chronicle of Eftber 
or Daniel, by the Authority of Magaſthenes or He- 
rodotus Il. I confeſs I have had an unhappy Curioſity 
WW this Way, till 1 laughed myſelf out of it with a 


| | God is fo called, Dan. 7. 9. 
Wl L + The Grand Climacteric is the ſixty third Year of a Man's 
ie. 

4 Touching this, ſee of. B. 10 and 13. 

gere Luke 23. 44, 45. And it was about the ſixth Hour, and there 
was Darkneſs over the whole Earth till the ninth Hour. And the Sun was 
&arkned.. 

++ In his Oracle to st. Auguſtus. 

If There was one Maga/thenes who wrote of the Indies, of whom 
Pliny, Strabo, and Fojepous often make mention; but no body men- 
N ons a Magaſthenes who wrote of the Affairs of Perſia, and the Autho- 
rity of Heradatu: | is little 1 


— 


Piece 


= 
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Piece of Juſtin, where he delivers that the Children 
of Iſrael for being ſcabbed were baniſhed out of Egypt. 
And truly ſince I have underſtood. the Occurrences 
of the World, and know in what counterfeit Shapes, 
and deceitful Vizors, Times preſent repreſent on the 
Stage Things paſt ; I do believe them little more than 
Things to come. Some have heen of my Opinion, and 
endeavoured to write the Hiſtory of their own Lives; 
wherein Moſes has out- gone them all, and left not on- 
ly the Story of his Life, but as ſome will have it of 
his Death alſo 9. £311 | | | - 

§ 30. It is a Riddle to me how this Story of Ora- 
cles hath not wortned out of the World that doubtful 
Conceit of Spirits and + Witches; how ſo many 
learned Heads ſhould fo far forget their Metaphyſics, 
and deftroy the Ladder and Scale of Creatures, as to 
queſtion the Exiſtence of Spirits: For my Part, I 
have ever believed, and do now know, that there 
are Witches; they that doubt of theſe do not only 
deny them, but Spirits; and are obliquely, and 
upon Conſequence a Sort, not of Infidels, but Atheiſts, 
Thoſe that to confute their Incredulity : deſire to 
fee Apparitions, ſhall queſtionleſs never behold any, 
nor have the Power to be ſo much as Witches: The 
Devil hath them already in a Hereſy, as capital as 
Witchcraft; and to appear to them, were but to con- 
vert them. Of all the Deluſions wherewith he de- 
ceives Mortality, there is not any that puzzleth 
me more than the Legerdemain of Changelings, I 
do not credit thoſe Transformations of reaſonable Crea- 
tures into Beaſts, or that the Devil hath a Power to 


* Thoſe who are of Opinion that Moſes wrote the Five Books, ought 
alſo to believe that he wrote the Hiſtory of his Death. I had rather 
believe that he did not write the fifth Book; but ſome conclude from 
thence that he wrote none at all. 

+ It is Impoſſible to makea juſt Concluſion in this Affair, becauſe 
ancient Hiſtoriographers concerning Oracles have contradifted, cach 
ether in their Relations, BY ; 


D 4 tranſ- 


tranſpeciate a Man into a Horſe |, who tempted Chriſt 


| baut at ſecond Hand from his Scholars, who having 


(as a Tryal of his Divinity) to convert but Stones in- 
to Bread. I could believe that Spirits uſe with Man 


wherein there may be Action enough to content de- 


of the Tribe of Dan , by Conjunction with the 
bin than a Chriſtian. T hold that the Devil doth really 


fection of the Maid of Germany F hath left a preg- 


cantations, and Spells, are not Witches, or as we 


practiſe without his Advice, they proceeding upon 
produce their Effects. Thus F think at firſt a Part 


and was indeed no more but the honeſt Effects of Na- 
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the Act of Carnality, and that in both Sexes; I con- 
ceive they may aſſume, ſteal, - or contrive a Body, 


crepit Luſt, or Paſſion to ſatisfy more active Veneries; 
yet in both, without a Poſſibility of Generation: And 
therefore tlie Opinion, that Antichriſt ſhould be born 


Devil, is ridiculous, ind a Conceit fitter for a Rab- 


poſſeſs ſome Men ; the Spirit of Melancholy others ; 
the Spirit of Deluſion others; that as the Devil is 


concealed and denied by ſome, ſo God and good 
Angels are pretended by others, whereof the late De- 


nant Example. 
$ 31. Again, I believe all that uſe Sorceries, 15 


term them Magicians ; I conceive there is a traditional 
Magic, not learned immediately from the Devil, 


once the Secret betrayed, are able, and do empyrically 


the Principles of Nature; where Actives aptly con- 
joined to diſpoſed Paſſives, will under any Maſter 


of Philoſophy was Witchcraft, which being after- 
wards derived to one another, proved but Philoſophy, 


ture : What invented by us is Philoſophy, learned 


l The ancient Pagans were of this Opinion. Ovid in the 3d Book 
of his Metam. deſcribes in what Manner LU Her s Sailors were changed 
into Hogs. Camerarius alſo makes mention of ſuch Things in his 
Hire Sub. 

See St. Auſtin upon that Subject in his Treatiſe ufon Antichriſt, 
from whence it appears, that this was an ancient Opinion. 

+ We do not certainly know who that Maid was. 


from 
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from him i is Magic. We do ſurely owe the Diſcovery 
of many Secrets to the Diſcovery of good and bad 
Angels. I could never paſs that Sentence of Para- 
celſus, without an Aſteriſk, or Annotation; Our 
good Angel reveals many Thin 85 to thoſe who ſeek 
into the Works. of Nature. I 00 think that many 
Myſteries aſcribed to our own Inventions, have been 
the courteous Revelations of Spirits; for thoſe noble 
Eſſences in Heaven bear a friendly Regard unto their 
fellow Nature on Earth ; and therefore believe that 
thoſe many Prodigies and ominous Prognoſtics, which 
fore-run the Ruins. of States, Princes, and -private 
Perſons, are the charitable Premonitions of good 
Angels, which more careleſs Enquiries term but the 
Effects of Chance and Nature. 

$ 32. Now beſides theſe particular and divided 
Spirits .there may be (for aught I know) an univer- 
fal and comman Spirit to the whole World. It was 
the Opinion of * Plato, and it is yet of the Herme- 
tical Philoſophers : If there be a common Nature 
that unites-and tyes the ſcattered and divided individu- 
als into one Species, why may there not be one that 
unites them all? However, I am ſure there is a com- 
mon Spirit that plays within us, yet makes no Part 
in us: And that is the Spirit of God, the Fire and 
Scintillation of that noble and mighty Eſſence, which 
is the Life and radical Heat of Spirits, and thoſe 
Eſſences that know not the Virtue of the Sun, a 
Fire quite contrary to the Fire of Hell : This is 
that gentle Heat that brooded on the Waters, and 
in ſix Days hatched the World ; this is that Irradia- 
tion that diſpels the Miſts of Hell, the Clouds of 
Horror, Fear, Sarrow, Deſpair and preſerves the 
Region of the Mind in Serenity: Whatſoever feels not 
the warm Gale, and gentle Ventilation of this Spirit, 
(though I feel his Pulſe) I dare not fay he lives ; for 


2 This Opinion of his, is to bę found in his Parnenidis and 7/maus. 
truly 
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truly without this, to me chere is uo Heat und 
Ip e though I dwelt in the 


Aswhen the labouring $06 Ha rode his Track 
Up to the Top'of tafty Cinrer's ck, 
Tbe ey Octan cracks, the ſrogen Pole 
'Thayws with the H of the Celeſtial Coals 
855 when t thy abſent s begin impart 
Again a Solſtice on my öden Heart, 
My Winter's Oer, my drooping Spirits " 
And ev'ry Part revives into a Spring. 
But if th quic Beams a while decll I 
And with their Light bleſs: not this Orb of 1 
A chilly Froſt ſurprizeth every Member, 
And m dhe mitt of Zee greragh 
how this ea Te 
he noble Sal, tn this her Fmt Ne Piece, 
hoſe Wingy-Nature ever doth aſpire 
o reach that Place whence firſt it took its Fire. 

Theſe Flames J feel which in my Heart do dwell, 

Are not thy Beams, but take their Fire from Hell. | 
quench. them all, and let thy Light Divine, 
as the Sun to this poor Orb of mine; iſe? 

And to thyſacred Spirit convert thoſe Fires, 

Whoſe Earthly Fumes choak oy devont Aſpires. 


4 3 3. Therefore for 8 ri, I. am 10 far from de- 
nying their Exiſtence, I could eaſily believe, 
that not only whole 2 but N Perſons 
have their Tutelary and Guardian Angels * : It is not 
a. new Opinion of the Church of, Rome, but an old 
one of Pythagoras and Plato; there is no Hereſy 
in it; and if not manifeſtly defined in Scripture, yet 
is an Opinion of a good and wholeſome Uſe in the 
Courſe: and Actions of a Man's Life, and would ſerve 


Hoy 


as an Hypotheſis to ſalve many Doubts, whereof com- 


* "David ſeems to beof this Opinion in the 34th P/a/m, where 
he ſays, The "Angel of the Lord ——_ round. A them that . 
him, and delivereth them. And Fſalm 91, he faith, For be ſhall giv gies 
bis Angels charge over thee, to keep thee in all thy Ways. They 4, Il bear 
thee up in Ibeir Hands, leaſt thou daſh thy Fort againſt a Stone. Beſides 
theſe Two excellent Places, many others may be had from Scripture ta 
Fe that Angels attended the Saints. | 

mon 


am 
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mon Philoſoph hy affordeth no Solution. Now if you 
demand my. Opinion and Metaphyſics of their Na- 
tures, I confeſs them very ſhallow, moſt of them in 
a, negative Way, like that of God; or in a Com- 
parative, between ourſelves and Fellow- creatures; for 
there is in this Univerſe, a Stair, or manifeſt Scale 
of Creatures, Hg go diſorderly, or in Confuſion, 
but. with 2 comely Method and Proportion, Between 
Creatures of meer Exiſtence and Things of Life, 
there is a large Diſpr rtion of Nature; between 
Plants and Animals, of Creatures of Senſe, a wider 
Difference; between 1 and Man, a far greater ; 
And if the Prop ortion hold on, between and 
Angels, chere Wood be yet a greater . We do not 
comprehend their Natures, who retain the firſt Defi- 
nition of Porphiry, and diſtinguiſh them from c our- 
ſelves by Immortality; for. before his Fall, it .is 
thought, Man alſo was Immortal; yet muſt we 
needs affirm that he had a different Effence from the 
Angels; having therefore no certain Knowledge of 
their Natures, it is no bad Method of the Schools, 
whatſoever Perfection we find obſcurely in ourſelves, 
in a more compleat and abſolute Way to aſcribe unto 
them. I believe they have an extemporary Know- 
ledge, and upon the firſt Motion of their Reaſon do 
what we cannot without Study or Deliberation; that 
they know Things by their Forms, and define by 
ſpecifical Difference what we deſcribe by Accidents 
and Properties; and therefore Probabilities to us may 
be Demonftrations unto them: That they have Know- 
ledge not only of the ſpecifical, but numerical Forms 
of Individuals, and underſtand. by what reſerved Dif- 
ference each ſingle Hypoſtaſis (beſides the Relation to 
its Species) becomes its numerical Self, That as the 
Soul hath a Power to move the Body it informs, fo 


* David has obſerved this in his 8th P/a/m, For thou haf made him 
4 little lower than the Angels, and haſt trmwoned him with Glory and Hu- 
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there is a Faculty to move any, though inform none ; ; 
ours upon reſtraint of Time, Place and Diſtance ; 
but that inviſible Hand that conveyed Habakkuk to 
the Lions Den, or Philip to Azotus, infringeth this 
Rule, and hath a ſecret Conveyance, wherewith Mor- 
tality is not acquainted : If they have that intujtiye 
Knowledge, whereby, as in Reflexion, they behold 
the Thoughts of one another, I cannot peremptorily 
deny but they know a great Part of ours. They who 
to. refute the Invocation of Saints, have denied that 
they have any Knowledge of our Affairs below, have 
proceeded too far, and muſt pardon my Opinion, till 
J can thoroughly anfwer that Piece of Scripture, At 
the Converſion of a Sinner the Angels in Heaven re- 
joice. I cannot with thoſe in that great Father ſe- 
curely interpret the Work of the firſt Day, Let there 
be Eight, to the Creation of Angels; though I con- 
feſs there is not any Creature that hath ſo near a 
Glimpſe of their Nature, 'as Light in the Sun and 
Elements. We ſtile it a bare Accident, but where 
it ſubſiſts alone, it is a ſpiritual Subſtance, and may 
be an Angel; in brief, conceive Light inviſible, and 
that is a Spirit. 
$ 24 Theſe are erb the Magiſterial and Maſ- 
ter- Pieces of the Creator, the Flower, or (as we may 
ſay) the beſt Part of Nothing, actually exiſting, what 
we are but in Hopes and Probability; ve are only 
that amphibious Piece between a corporal and ſpiritual 
Effence, that middle Form, that links thoſe two 
together, and makes good tlie Method of God and 
Nature, that jumps not from Extreams, but unites the 
incompatible Diſtances by ſome middle and participa- 
ting Natures : That we are the Breath and Similitude 
of God, it is indiſputable, and upon Record of Holy 
] Scripture ; but to call ourſelves a Microcoſm, or little 
World, I thought it only a pleaſant Trope of Rhe- 
toric, till my near Judgment and ſecond Thoughts 


told me there was a real Truth therein: For firſt, we 
are 
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are a rude Maſs, and in the Rank of Creatures, which 
only are, and have a dull Kind of. Being, not yet pri- 
vileged with Life, or preferred to Senſe or Reaſon; 
next we live the Life of Plants, the Life of Animals, 
the Life of Men, and at laſt the Life of Spirits, run- 
ning on in one myſterious Nature thoſe five Kinds of 
Exiſtences, which comprehend the Creatures not only 
of the World, but of the Univerſe ; thus is Man that 
great and true Amphibium, whoſe Nature is diſpoſed 
to live not only like other Creatures in divers Ele- 
ments, but in divided and diſtinguiſhed, Worlds: For 
though there be but One to Senſe, there are TWo to 
Reaſon ; the one viſible, the other inviſible, whereof 
Moſes ſeems to have left Deſcription, and of the 
other ſo obſcurely, that ſome Parts thereof are yet in 
Controverſy. And truly for the firſt Chapter of Ge- 
nefis *, I muſt confeſs a great deal of Obſcurity; 
though Divines have to the Power of Human Reaſon 
endeavoured to make all go in a literal Meaning, yet 
thoſe allegorical Interpretations are alſo probable, and 
perhaps the myſtical Method of Moſes bred up in the 
Hieroglyphical Schools of the Zgyptians T“. 

$ 35. Now for that immaterial World, methinks 
we need not wander fo far as beyond the firſt Move- 
able; for even in this material Fabric, the Spirits 
walk as freely, exempt from the Affection of Time, 
Place and Motion, as beyond the extreameſt Circum- 
ference : Do but extract from the Corpulency of Bo- 
dies, or reſolve Things beyond their firſt Matter, and 
you diſcover the Habitation of Angels, Which if I 
call the Ubiquitary, and omnipreſent Eſſence of God, 
I hope I ſhall not offend Divinity: For before the 


It was a Rule among the Jewj/b Preceptors, that their Diſciples 
ſhould not read the firſt Chapter of Geng; the Canticles'of Solomon; 
nor the latter Part of £z##te/, till they were Thirty Vears old. | 
The Ag yptians uſed to expreſs their Thoughts of Divine Things 

by Characters and Images, many of which ſtill remain, but are diffi- 

cult to be explained. CO OE AE BA 
0 Creation 
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Creation of the World, God was really all Things. 
For the Angels he created no new World,” or deter- 
minate Manſion, and therefore they are every where, 
where is his Effence 3 and do live at a Diſtance even in 
kimfelf. * That God made all Things for Man, is in 
Ger Senſe true, yet not ſo far as to F the 
= Creation of thoſe purer Creatures unto ours, though 
= 0 miniſtring Spirits they do, and are willing to fulfil 
by Will of God in 1 85 lower and bn Affairs 
i of Man: God made all Things for himſelf, and it is 
| rnpoſtble he ſhould make them for any Gt End 
than his own Glory; it is all he can receive, = 
that is n himſelf: For Honour being an external 
200 „and in the Honourer rather The in the Per- 
on. honoured, it was . to make a Creature, 
| from whom he might receive hi Homage, and that is 
| in the other World, Angels, in this, Man; which 
| when we neglect, we forget the very End of our Crea- 
| tion, and may juſtly provoke God, not only to re- 
| nt that he hath made the You 100 that he hath 
| ou he would not 98 77 That there is but one 
World, is a Concluſion © Faith. Ariſtatle with all 
| his Philoſophy hath not been able to prove it, and as 
| weakly that the World was Eternal; that Diſpute 
| 
i 


| much Troubled the Pens of the Philoſc ophers, but Moſes 
decided that Queſtion, and all is ſalved with the new 
Term of a Creation, that 1 18, a Production of Something 
ll out of Nothin v and what is that? Whatſoever 1 is 55 
0 — to Something; or more exactly, that 1 


, 15 0 unto God: F or he ly 7 is, all others 
li love. an Fane with Dependency, and are fome- 
time but by a Diſtinction; 25 herein is Divinity con- 
fbormant 5 Philoſophy, and Generation not only 
founded on Contrarieties, but alſo Creation; God be- 
li ing all Things, is contrary unto nothing, out of 
if which were made all Things, and ſo nothing became 
it 1 and Omniety informed Nu/lity into an Eſ- 


| "TS | 
_ tag N 
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§ 36. The whole Creation is a Myſtery, and par- 
ticularly that of Man; at the Blaſt of his Mouth Were 
che felt. of the Creatures made, and at his bare Word 
they ſtarted out of Nothing : But i in the Frame of Man 

(as the Text deſcribes it) he played the ſenſible 

rator, and ſeemed not ſo — to create, as make 

him; when he had ſeparated the Materials of other 

Creatures, there conſequ ently reſulted a Form and 

Soul; 1 having raiſed the Walls of Man, he has 

driven to a ſecond and harder Creation of a Subſtance 

like himſelf, an incorruptible and immortal Soul. 
or theſe two Affectipns we have the Philoſophy s 
1nton of the Heathens, the flat Affirmative” 

. Plato, and not a Negative from Ariſtotle: There is 
another Scruple caſt in by Divinity (concerning i its 
Production) ach uted in the German Ayditories, 

and atk that ladkfirency and Equality of Argu- 

ments, as leave the Controverſy undetermined. I Am 


not of Paracelſus's Mind, who boldly delivers a Re- 


ceipt to make a Man without Conjunction; yet can- 
not but wonder at the Multitude of Heads that do 
deny Traduction, having no other Argument to con- 
Fad their Belief, than that Rhetorical Sentence, and 
Tranſpoſition of Words of St. Auguſtine, By Creating 
it, it is Infuſed, and by Infuſing it, it is Created. 575 
inion will confift well enough with Ron 
I ſhould rather incline to this, did not one econ 
haunt me, not rung from Speculations and Subtil- 
827 but from common Senſe and Obſervation; not 
picked from the Leaves of any Author, but bred 
amongſt the Weeds and Tares of mine own Brain : 
And this is, a Concluſion from the equivocal and 
monſtrous Productions in the Copulation of a Man 
with a Beaſt ; for if the Soul of Man be not tranſmitted, 
and transfüſed in the Seed of the Parents, why are not 
thoſe Productions meerly Beaſts, ' but have alſo an 
Impreſſion and Tincture of Reaſon in as high a Mea- 
ſure, as it, can evidence it ſelf in thoſe 1mproper 
Organs? 
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Organs ? N or truly can I peremptorily deny, that 
the Soul in this — ſublunary Eſtate, is wholly, and 


in all Acceptions Inorganical ; but that for the Perfor- 
- mance. of her ordinary Actions, there is required not 


only a Symmetry and proper Diſpoſition of Organs, 


but a Craſis and Temper correſpondent to its Opera- 


tions, Yet is not this Maſs of Fleſh and viſible 
e the Inſtrument and proper Corps of the 
Soul, but rather of Senſe, and that the Hand of Rea- 
ſon. In our Study of Anatomy there is a Maſs of 
myſterious Philoſophy, and ſuch as reduced the very 
Heathens to Divinity; yet amongſt all thoſe rare 
. and curious Pieces I find in the Fabric of 
Man, I do not ſo much content m yielf, as in that I 

find not, there is no Organ or N for the 
rational Soul: For in the Brain *, which we term the 


Seat of Reaſon, there is not any 1 85 of Moment 


more than I can diſcover in the Cranny of a Beaſt: And 
this is a ſenſible and no * 5 Argument of 
the Inorganity of the Soul, at leaſt in that Senſe we 
uſually ſo conceive it. T bin we are Men, and we 
know not how; there is ſomething in us that can be 
without us, and will be after us, though it is ſtrange 
that it hath no Hiſtory what it was before us, nor 
cannot tell how it ped in us. 

$ 37. Now for theſe Walls of Fleſh, wherein the 
Soul- doth ſeem to be immured, before the Reſurrec- 
tion, it is nothing but an Elemental Compoſition, and 
a Fabric that muſt fall to Aſhes. AM Fleſh is Grafs, . 
is not only metaphorically, but literally true; for 
all thoſe Creatures we behold, are but the Herbs of 
the Field, digeſted into Fleſh in them, or more re- 
motely carnified in ourſelves. Nay farther, we are 
what we all abhor, Anthropophagi 125 Cannibals, De- 
vourers not only of Men, but of our ſelves ; and that 
not in an Allegory, but a poſitive Truth: For all this 


„The Glandula Pinealis, in which the Carigban, placed the Seat. 


3 is found in Beaſts as well as Men. . 
"Maſs 
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Maſs of Fleſh which we behold, came in at our 
Mouths; this Frame we look upon, hath been upon 
our Trenchers; in brief, we have devoured ourſelves, 
I cannot believe the Wiſdom of Pythagoras did ever 
poſitively, and in a literal Senſe, affirm his Me- 
tempſychoſis, or impoſſible Tranſmigration of the 
Souls of Men into Beafts : Of all Metamorphoſes, or 
Tranſmigrations, I believe only one, that is of Lots 
Wife, Gen. xix. 26. for that of Nebuchadnezzar, Dan. 
iv. 29. proceeded not ſo far; in all others I conceive 
there is no farther Verity than is contained in their 
implicit Senſe and Morality, I believe that the 
whole Frame of a Beaſt doth periſh, and is left in 
the ſame State after Death, as before it was materi- 
alled unto Life ; that the Souls of Men know nei- 
ther Contrary nor Corruption; that they ſubſiſt be- 
yond the Body, and outlive Death by the Privilege 
of their-proper Natures, and without a Miracle; the 
Souls 0 the Faithful, as they leave the Earth, take 
Poſſeſſion of Heaven; that thoſe Apparitions and 
Ghoſts of departed * Perſons, are not the wandering 
Souls of Men, but the unquiet Walks of Devils, 
prompting and ſuggeſting us into Miſchief, Blood, 
and Villany, inſtilling, and ſtealing into our Hearts; 
that the bleſſed Spirits are not at reſt in their 
Graves, but wander ſolicitous of the Affairs of the 
World; but that thoſe Phantaſms appear often, and 
do frequent Cœmeteries, Charnel- houſes, and Churches, 
it is becauſe thoſe are the Dormitories of the Dead, 
where the Devil, like an inſolent Champion, beholds 
with Pride the Spoils and Trophies of his Victory 
over Adam. | | | 

$ 38. This is that diſmal Conqueſt we all deplore, 
that makes us ſo often cry, O Adam, What baſt thou 
done? I thank God I have not thoſe ſtrait Ligaments, 


* Sulbmin, Feel. ix. 10. confirms this: Whatfoever thy Hand findeth 
to do, do it with thy Might ; for there is u Work, nor Device, ner Know 
Edge, nor Wiſdom in the Grave ts thou goeft. i 

| or 
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or .narrow Obligations to the World, as to. doat on 
Life, or be convulſed and tremble at the Name of 
Death: Not that I am inſenſible of the Dread and 
Horror thereof, or by raking into the Bowels of the 
Deceaſed, continual Sight of Anatomies, Skeletons, 
or Cadaverous-relicks, like Veſpilloes, or Grave- 
makers, I am become Stupid, or have forgot the Ap- 
li 1 of Mortality; but that marſhalling all the 
1 


orrors, and contemplating the Extremities thereof, 
find not any Thing therein able to daunt the Cou- 
rage of a Man, much leſs a well reſolved Chriſtian. 
And therefore am not angry at the Error of our firſt 
Parents, or unwilling to bear a Part of this common 
Fate, and like the beſt of them to die“, that is, to 
cCeaſe to breathe, to take a Farewel of the Elements, 
to be a Kind of Nothing for a Moment, to be within 
one Inſtant of a Spirit. When I take a full View 
and Circle of myſelf, without this reaſonable Mode- 
rator, and equal Piece of Juſtice, Death, I do con- 
ceive myſelf the miſerableſt Perſon extant; were there 
not another Life that I hope for, all the Vanities of 
this World ſhould not intreat a Moment's Breath 
from me: Could the Devil work my Belief- to ima- 
gine I could never die, I would not outlive that 
very Thought; I have fo abje& a Conceit of this 
common Way of Exiſtence, this retaining to the Sun 
and Elements, I cannot think this to be a Man, or 
to live according to the Dignity of Humanity: In 
Expectation of a better, I can with Patience embrace 
this Lite, yet in my beſt Meditations do often defy 
Death : I honour any Man that contemns it, nor can 
I highly love any that is afraid of it: This makes me 
naturally love a Soldier, and honour thoſe ' tattered 
and contemptible Regiments, that will die at the 
Command of a Serjeant. For a Pagan there may be 


Io not believe any People in the World Die with more Reſolution 
than thoſe Women in the Indies, who throw themſelves into the Fire 
after their dead Huſbands. : 


ſome 
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ſome Motives to be in love with Life; but for a 
Chriſtian to be amazed at Death, I ſee not how he 
can eſcape this Dilemma, that he is too ſenſible of 
this Life, or hopeleſs of the Life to come. 

$ 39. Some Divines count Adam thirty Years old 
at his ” Creation, becauſe they ſuppoſe him created in 
the perfect Age and Stature of Man. And ſurely we 
are all out of the Computation of our Age, and every 
Man is ſome Months older than he bethinks him; 
for we live, move, have a Being, and are ſubject to 
the Actions of the Elements, and the Malice of Diſ- 
eaſes, in that other World, the trueſt Microcoſm, the 
Womb of our Mother. For beſides that general and 
common Exiſtence we are conceived to hold in our 
Chaos, and whilſt we ſleep within the Boſom of our 
Cauſes, we enjoy a Being and Life in three diſtinct 
Worlds, wherein we receive moſt manifeſt Grada- 
tions: In that obſcure World and Womb of our 
Mother, our Time is ſhort, computed by the Moon; 
yet longer than the Days of many Creatures that be- 
hold the Sun “, ourſelves being not yet without Life, 
Senſe, and Reaſon; though for the Manifeſtations of 
its Actions, it awaits the Opportunity of Objects, 
and ſeems to live there but in its Root and Soul of 
Vegetation; entring afterwards upon the Scene of the 
World, we ariſe up and become another. Creature, 
performing the reaſonable Actions of Man, and ob- 
ſcurely manifeſting that Part of Divinity in us, but 
not in Complement and Perfection till we have once 
more caſt our ,Secondine, that is, this Slough of 
Fleſh, and are delivered into the laſt World, that is, 
chat ineffable Place of St. Paul, that proper Place of 
Spirits. The ſmattering I have of the Philoſophers 
Stone + (which is ſomething more than the perfect 


* E/anus mentions an Animal, called Ephemerus, that lives but 
nine Days. The Life of Silk- Worms, and many Inſects, is very ſhort. 
1 Many Men have ſet their Heads to work, and ſpent immenſe 
Sams in Search of it bus they have not hitherto ſacceeded. 

E 2 Exaltation 
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Exaltation of Gold) hath taught me a great deal of 
Divinity, and inſtructed my Belief, how that immor- 
tal Spirit, and incorruptible Subſtance, of my Soul, 
may lie obſcure, and ſleep a while within this Houſe 
of Fleſh. Thoſe ſtrange and myſtical Tranſmi- 

tions that I have obſerved in Silk-worms, turned 
my Philoſophy into Divinity. There is in theſe 
Works of Nature, which ſeem to puzzle Reaſon, 
ſomething Divine, and hath more in it, than the Eye 
of a common Spectator doth diſcover. 

$ 40. I am naturally baſhful, nor hath Converſation, 
Age, or Travel, been able to. effront, or enharden 
me ; yet I have one part of Modeſty, which I have 
ſeldom diſcovered in another, that is, (to ſpeak truly) 


J am not ſo much afraid of Death, as aſhamed there- 


of.; it is the very Diſgrace and Ignominy of our Na- 
tures, that in a Moment can ſo disfigure us, that our 
neareſt Friends, Wife and Children ſtand afraid and 
ſtart at us. The Birds and Beaſts of the Field, that 
before in a natural Fear obeyed us, forgetting all Al- 
legiance begin to prey upon us. This very Conceit 
hath in a Tempeſt diſpoſed and left me willing to be 
ſwallowed up in the Abyſs of Waters ; wherein I had 

riſhed unſeen, unpitied, without wondering Eyes, 
Tears of Pity, Lectures of Mortality, and none had 
faid, O how changed he is from what he was before! 
Not that I am aſhamed of the Anatomy of my Parts, 
or can accuſe Nature for playing the Bungler in any 
Part of me, or my own vicious Life for contracting 
any ſhameful Diſeaſe upon me, whereby I might 
not call myſelf as wholſom a Morſel for the Worms 


1 


$ 41. Some upon the Courage of a fruitful Iſſue, 
wherein, as in the trueſt Chronicle, they ſeem to 
out-live themſelves, can with greater patience away 
with Death. This Conceit and counterfeit ſubſiſting 
in our Progenies, ſeems to be a meer Fallacy, unwor- 
thy the Deſires of a Man that can but conceive a 
| „Thought 
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Thought of the next World ; who in a nobler Am- 
bition, ſhould defire to live in his Subſtance in Hea- 
ven, rather than his Name and Shadow in the Earth. 
And therefore at my Death I mean to take a total 
Adieu of the World, not caring for a Monument, 
Hiſtory, or Epitaph, not ſo much as the Memory of 
my Name to be found any where, but in the Uni- 
verſal Regiſter of God, I am not yet ſo Cynical, as 
to approve the Teſtament of Diogenes *, nor do I 
altogether allow that Rodomontado of Lucan ; 


Czlo tegitur, qui non habet urnam. 


He that unburied lies wants not his Herſe, 
For unto him a Tomb's the Univerſe. 


But commend in my calmer Judgment, thoſe inge- 
nious Intentions that deſire to fleep by the Urns of 
their Fathers, and || ſtrive to go the neareſt Way 
unto Corruption. I do not envy the Temper of 
Crows and Daws, nor the numerous and weary Days 


of our Fathers before the Flood, If there be any 


* Diozencs defired he might be left unburied after his Death; but 

his Friend: objected to this, That he would be devoured by wild Beaſts. 
To which he anſwered, Then put a Stick into my Hand that I may 
. drive them away. They replied, He would have neither Motion, or 
Sight, when he was dead. You miſtake fays Diogenes, as I ſhall have 
neither Motion or Sight when I am dead, what care I where I am, or 
what conſumes me. But, faid his Friends, as you always live here 
alone, who will garry you out of your Houle? To which he anſwered, 
thoſe who want my Houſe to uſe, will take care to carry me out. Cic. 
lib. 1. Tuc/. Aua . 
+ When the Patriarch Jacab was upon his Death-Bed, he ſpoke to 
Fojeph and faid, If now I have found Grace in thy Sight, put, I ray 
' thee, thy Hand under my Thigh, and deal kindly and truly with me, bury me 
not, I pray thee, in Egypt. But I will ge with my Fathers, and 
thou halt carry me out of Egypt, and bury me in their Burying place. 
Genel. xlvii. 29, 30. 

In Ching every one buys himſelf a Coffin, according as he is rich: 
and he that is Old, and happens to have none, is very uneaſy, becauſe 
he that dies without, is burnt to Aſhes, and his Aſhes are buried. 
Mat. Relat. de la China. 


E 3 | Truth 
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Truth in Aſtrology, I may outlive a * Jubilee; as yet 
I have not ſeen one Revolution of + Saturn, nor hath 
my Pulſe beat thirty Years ; and yet, excepting one, 
have ſeen the, Aſhes, and left under Ground, all the 
Kings of Europe; have been Contemporary to Three 
Emperors, Four Grand Seigniors, and as many Popes : 
Methinks I have outlived myſelf, and begin to be 
weary of the Sun ; I have ſhaken Hands with Delight : 
In my warm Blood and canicular Days, I perceive I 
do anticipate the Vices of Age; the World to me 
1s but a Dream or Mock-ſhow, and we all therein but 
Pantomimes and Anticks, to my ſeverer Contempla- 
clons. 

$ 42. It is not I confeſs, an unlawful Prayer to de- 
fire to ſurpaſs the Days of our Saviour ||, or wiſh to 
outlive that Age wherein he thought fitteſt to die ; yet 
if (as Divinity affirms) there ſhall be no gray Hairs in 
Heaven, but all ſhall riſe in the perfect State of Men, 
we do but outlive thoſe Perfections in this World, to 
be recalled unto them by a greater Miracle in the next, 
and run on here but to be retrograde hereafter. Were 
there any Hopes to outlive Vice, or a Point to be 
ſuperannuated from Sin, it were worthy our Knees 
to implore the Days of Methuſalab. But Age does 
not rectify, but incurvate our Natures, turning bad 
Diſpoſitions into worſer Habits, and (like Diſeaſes) 
brings on incurable Vices ; for every Day as we grow 
weaker in Age, we grow ſtronger in Sin; and the 
Number of our Days doth but make gur Sins innu- 
merable. The ſame Vice committed at Sixteen, is 
not the ſame, though it agrees in all other Circum- 


* Leviticus xxv. 10. you Will find what the Hebrews meant by a 
Jubilee Year : Aud ye ſhall hallow the fiftieth Tear, and proclaim liberty 
throughout all the Land unto all the Inhabitants thereof: It ſhall be a Fu- 
b:/ee unto you. | g 
1 + Saturn makes his Revolution round the Sun in 29 Years and 194 

ours. | 

It is not certain to what Age Chriſt lived; but it is conjectured 
that he was above 30 when he died. | 


* 


ſtances, 
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ſtances, as at Forty, but ſwells and doubles from that 
Circumſtance of our Ages; wherein, beſides the con- 
ſtant and inexcuſable Habit of Tranſgreſſing, the 
Maturity of our Judgment cuts off pretence unto 
Excuſe or Pardon: Every Sin the oftner it is commit- 
ted, the more it acquireth in the Quality of Evil ; 
as it ſucceeds in Time, ſo it proceeds in Degrees of 
Badneſs ; for as they proceed they ever multiply, and 
like Figures in Arithmetick, the laſt ſtands for more 
than all that went before it. And though I think NO 
Man can live well once, but he that could live twice, 
yet for my. own Part I would not live over my Hours 
paſt, or begin again the Thread of my Days: Not upon 
Ciceros Ground, becauſe, I have lived them well, but 
for fear 1 ſhould live them worle : 1 find my growing 
Judgment daily inſtru me how to be better, but 
my untamed Affections and confirmed Vicioſity 
makes me daily do worſe ; I find in my confirmed 
Age the ſame Sins I diſcovered in my Youth ; I com- 
mitted many then, becauſe I was a Child, and becauſe 
I commit them ſtill, I am yet an Infant. Therefore 
I perceive a Man may be twice a Child before the Days 
of Dotage, and ſtand in need of ÆAſon's Bath before 
Threeſcore. 
$ 43. And truly there goes a great deal of Provt- 
dence to produce a Man's Life unto Threeſcore ; there 
is more required than an able Temper | for thoſe Years 3 
though the Radical Humours contain in it ſufficient 
Oil for Seventy, yet I perceive in ſome it gives no 
light paſt Thirty: Men aſſign not all the Cauſes of 
long Life, that write whole Books thereof. They who 
found themſelves on the Radical Balſom, or Vital Sul- 
phur of the Parts, determine not why Abel lived not 
ſo long as Adam. There is therefore a Secret Gloom 
or Bottom of our Days; it was his Wiſdom to deter- 
mine them, but his perpetual and waking Providence 
that fulfils and accompliſheth them; wherein the 
Spirits, our Selves, and all the Creatures of God in 
E 4 a ſecret, 
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a ſecret and diſputed way do execute his Will, Let 
them not therefore complain of Immaturity that die 
about Thirty ; they fall but like the whole World, whoſe 
ſolid and well-compoſed Subſtance muſt not expect 
the Duration and Period of its Conſtitution : When 
all Things are completed in it, its Age is accom- 
pliſhed ; and the laſt and general Fever may as na- 
turally deſtroy it before Six Thouſand, as me before 
Forty; there is therefore ſome other Hand that twines 
the Thread of Life than that of Nature: We are 
not only ignorant in Antipathies and Occult Qua- 
lities; our Ends are as obſcure as our Beginnings; 
the Line of our Days is drawn by Night, and the 
various Effects therein by a Pencil that is inviſible; 
wherein, though we confeſs our Ignorance, I am ſure 
we do not err if we ſay it is the Hand of God. 
$ 44. Iam much taken with two Verſes of Lucan, 
ſince I have been able, not only as we do at School, 
to conſtrue, but underſtand, 


Victorioſque Dei celant ut vivere durent, 
Felix eſſe Mori. 


Wie re all deluded, vainly ſearching Ways 
To make us happy by the length of Days; 
For cunningly to make's protract our Breath, 


5 The Gods conceal the Happineſs of Death. 


There may be many excellent Strains in that Poet, 
where with his Stoical Genius hath liberally ſupplied 
him; and truly there are ſingular Pieces in the Philo- 
ſophy of Zeno, and Doctrine of the Stoics, which I 
perceive, delivered in a Pulpit, paſs for current Divi- 
nity : Yet herein are they in Extreams, that can allow 
a Man to be his own Aſaſſine, and ſo highly extol 
the End and Suicide of Cato; this is indeed not to 
fear Death; but yet to be afraid of Life. It is a 
brave Act of Valour to contemn Death; but where 
Life is more terrible than Death, it is then the 
trueſt Valour to dare to live; and herein ay 
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hath taught us a noble Example : For all the 
valiant Acts of Curtius, Scævola, or Codrus, do not 
parallel or match that one of Job; and ſure there 
is no Torture to the Rack of a Diſeaſe, nor any 
Ponyards in Death itſelf, like thoſe in the Way or 
Prologue to it. E mori nolo, ſed me efſe mortuum 
nibil curo; I would not die, but care not to be dead. 
Were I of Cæſar's Religion, I ſhould be of his De- 
fires, and wiſh rather to go off at one Blow, than to 
be ſawed in Pieces by the grating Torture of a Diſ- 
eaſe, Men that look no farther than their Outſides, 
think Health an Appurtenance unto Life, and quarrel 
with their Conſtitutions for being ſick ; but I that 
have examined the Parts of Man, and know upon 
what tender Filaments that Fabric hangs, do won- 
der that we are not always ſo; and conſidering the 
thouſand Doors that lead to Death, do thank my God 
that we can die but once. It is not only the Miſchief 
of Diſeaſes, and Villany of Poiſons that make an 
End of us; we vainly accuſe the Fury of Guns, and 
the new Inventions of Death ; it 1s in the Power of 
every Hand to deſtroy us, and we are beholden unto 
every one we meet he doth not kill us. There is 
therefore but one Comfort left, that though it be in 
the Power of the weakeſt Arm to take away Life, it 
is not in the ſtrongeſt to deprive us of Death: God 
would not exempt himſelf from that, the Miſery of the 
Mortality in the Fleſh, he undertook ; not that which 
was Immortal. Certainly there is no Happineſs with- 
in this Circle of Fleſh, nor is it in the Optics of theſe 
Eyes to behold Felicity; the firſt Day of our Jubilee 
is Death ; the Devil hath therefore failed of his De- 
fires ; we are happier with Death than we ſhould have 
been without it: There is no Miſery but in him- 
ſelf, where there is noend of Miſery ; and ſo indeed, 
in his own Senſe, the Stoic is in the right. He for- 
gets he can die who complains of Miſery; we are 

in 


— — f —z — —— 


58 Rertcio Maptcr. 

in the Power of no Calamity while Death is in our 
$ 45. Now beſides, the literal and poſitive Kind of 
Death, there are others whereof Divines make men- 
tion, and thoſe, I think, not meerly Metaphorical, 
as Mortification, dying unto Sin and the World ; 
therefore, I ſay, every Man hath a double Horoſcope, 
one of his Humanity, his Birth; another of his 
. his Baptiſm, and from this do I com- 
pute or calculate my Nativity; not reckoning thoſe 
Horæ combuſtæ and odd Days, or eſteeming myſelf 
any thing, before I was my Saviqur's, and inrolled 
in the Regiſter of Chriſt: Whoſoeyer enjoys not this 
Life, I count him but an Apparition, though he wear 
about him the ſenſible A ffections of Fleſh. Tn thefe 
moral Acceptions, the Way to be immortal, is to die 
daily; nor can I think I have the true Theory of 
Death, when I contemplate a Skull, or behold a 
Skeleton with thoſe vulgar Imaginations it caft upon 
us; T have therefore Infaracd that common Memento 
mori, into a more Chriſtian Memorandum, Memento 
quetuor: Noviſſima, thoſe four inevitable Points of us 
all, Death, Judgment, Heaven and Hell. Neither 
did the Contemplations of the Heathens reſt in their 
Graves, without farther thought of * Rhadamanth 
or Tome judicial Proceeding after Death ; though in 
another way, and upon ſuggeſtion of their natural 
Reaſons, I cannot but marvel from what Sybil or 
Oracle they ſtole the Propheſy of the World's De- 
ſtruction by Fire, or whence Lucan learned to ſay, 
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There yet remains to th' World one common Fire, 
Wherein our Bones with Stars ſhall make one Pyre. 


. ® Rhadamanthus, according to AtoHlodirus, was the Son of Fupiter 


by Furqpa, who being a Man of extraordinary Juſtice and Equity, 


the Poets feigned that he was made a judge in Hell, to try the Souls 
g the Dead. See Virgil's Enis, lib. 6, an fog. C44 
| 1 be- 
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I believe the World grows near its End, yet is neither 
old nor decayed, nor ſhall ever periſh upon the Ruins 
of its own Principles. As the Work of Creation was 
above Nature, ſo its Adverſary Annihilation; with 
out which the World hath not its End, but its Muta- 
tion. Now what Force ſhould be able to conſume it 
thus far, without the Breath of God, which is the 
trueſt conſuming Flame, my Philoſophy cannot in- 
form me. Some believe there went not a Minute to 
the World's Creation, nor ſhall there go to its De- 
ſtruction; thoſe ſix Days ſo punctually deſcribed, 
make not to them one Moment, hut rather ſeem to 
manifeſt the Method and Idea of the great Work of 
the Intellect of God, than the Manner how he proceed- 
ed in its Operation. ] cannot dream that there 
ſhould be at the Laſt Day any ſuch Judicial Proceed- 
ing, or calling to the Bar, as indeed the Scripture 
ſeems to imply, and the literal Commentators do con- 
ceive: For unſpeakable Myſteries in the Scriptures 
are often delivered in a vulgar and illuſtrative Way; 
and being written unto Man, are delivered, not as 
they truly are, but as they may be underſtood ; 
wherein notwithſtanding the different Interpretations, 
according to different Capacities, may ſtand firm with 
our Devotion, nor be any way prejudicial to each ſingle 
Edification. | 

$ 46. Now to determine the Day and Year of this 
inevitable Time, is not only convincible and Statute- 
madneſs, but alſo manifeſt Impiety : How ſhall we 
interpret Eliass 6020 Years, or imagine the Secret 


How this Affair will be at the Day of Judgment, which is partly 
deſcribed to us in the Holy Scripture, we know not till the Time ſhall 
come. I think it not neceſſary to loſe Time by bringing many Opinions 
upon this Point. Be ſatisfied with what the Apoſtle St. James lays in 
his Epiſtle, Chap. v. Ver. 7, 8. Be patient tharefare, Bretheren, unto the 
coming of the Lord, Behold the Huſbandman twaiteth for the precious 
Fruits of the Earth, and hath long Patience for it, until he receive the 
early and latter Rain. Be ye allo patient; ſlabliſh your Hearts; for the 
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Coming of the Lord araweth nigh. 
| COm- 
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communicated to a Rabbi, which God hath denied 
unto his Angels? It had been an excellent Quere to 
have poſed the Devil of Delphos, and muſt needs have 
forced him to ſome ſtrange Amphibology; it hath 
not only mocked the Predictions of ſundry Aſtrolo- 
gers in Ages paſt, but the Propheſies of many melan- 
choly Heads in theſe preſent, who neither underſtand- 
ing reaſonably, Things paſt or preſent, pretend a 
Knowledge of Things to come 4 Heads ordained only 
to manifeſt the incredible Effects of Melancholy, and 
to fulfil old Prophecies, rather than be the Authors of 
new. In thoſe Days there ſhall come Wars, and Ru- 
mours of Wars t, to me ſeems no Prophecy, but a 


_ conſtant Truth, in all Times verified ſince it was pro- 


nounced : There ſhall be Signs in'the Moon and Stars ; 
how comes he then like a Thief in the Night, when 
he gives an Item of his Coming? That common 
Sign drawn from the Revelation of Anti-chriſt, is as 
obſcure as any; in our common Compute he hath been 
come thefe many Tears; but for my own Part, to 
ſpeak freely, I am half of Opinion, that Anti-chriſt 
is the Philoſopher's Stone in Divinity ; for the Diſco- 
very and Invention thereof, though there be pre- 
ſcribed Rules, and probable Inductions, yet hath 
hardly any Man attained the perfect Diſcovery thereof. 
That genera] Opinion, that the World grows near its 
End, hath poſſeſſed all Ages paſt as nearly as ours; I 
am afraid, that the Souls that now depart, cannot 
eſcape that lingering Expoſtulation of the Saints un- 
der the Altar, Quouſque Domine? | How long, 


* Chrift teſtifies, that the Angels know not the Time, Matt. xxiv. 36. 
But of that Day and Hour knoweth no Man; no, not the Angeli of Heaven, 
but my Father unly. FE 

＋ In thoſe Days there ſhall come Liars and falſe Prophets. 

I Theſe Words are taken from the fixth Chapter of St. Fobn's Re- 
welation, ver. 9. And toben he had opened the H Seca, I ſaw under the 
Altar the Souls of them that were flain for the Word of God, and for the 
Teſtimony which they held; and they cried with a loud Voice, ſaying, How 


tong, O Lord? 
eee | Q Lord? 
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O Lord? and groan in the Expectation of that great 
ubilee. 

4 $47. This is the Day that muſt make good that 
great Attribute of God, his Juſtice ; that muſt re- 
concile thoſe unanſwerable Doubts that torment the 
wiſeſt Underſtandings, and reduce thoſe ſeeming Ine- 
qualities and reſpective Diſtributions in this World, 
to an Equality and recompenſive Juſtice in the next. 
This 1s that one Day, that ſhall include and compre- 
hend all that went before it; wherein, as in the laſt 
Scene, all the Actors muſt enter to compleat and make 
up the Cataſtrophe of this great Piece. This is the 
Day, whoſe Memory hath only Power to make us 
honeſt in the Dark, and to be virtuous without a Wit- 
neſs. Tpſa ſui pretium virtus fibi, That Virtue is her 
own Reward, 1s but a cold Principle, and not able to 
maintain our variable Reſolutions in a conſtant and ſet- 
tled Way of Goodneſs. I have practiſed that honeſt 
Artifice of Seneca, and in my retired and ſolitary Ima- 
ginations, to detain from the Foulneſs of Vice, have 
fancied to myſelf the Preſence my dear and worthieſt 
Friends, before whom I ſhould loſe my Head, rather 
than be Vicious; yet herein I found, that there was 
nought but moral Honeſty, and this was not to be Vir- 
tuous for his Sake who muſt reward us at the Laſt. I 
have tried if I could reach that great Reſolution of 
his, to be honeſt without a Thought of Heaven or 
Hell ; and indeed I found, upon a natural Inclination, 
and inbred Loyalty unto Virtue, that I could ſerve 
her without a Livery ; yet not in that reſolved and 
venerable Way, but that the Frailty of my Nature, 
upon eaſy Temptation, might be induced to forget 
her. The Life therefore and Spirit of all our Actions, 
is the RefurreCtion, and a ſtable Apprehenſion, that 
our Aſhes ſhall enjoy the Fruit of our pious Endea- 
vours ; without this, all Religion is a Fallacy, and 
thoſe Impieties of Lucian, Euripides and Julian, are 

no 
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into its numerical Self. Let us ſpeak naturally, and 
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no Blaſphemies, but ſubtle Verities, and Atheiſts hav: 


been the only Philoſophers. ws. 


- 


= 


_ $ 48. How ſhall the Dead ariſe, is no Queſtion of 
my Faith; to believe only Poſſibilities, is not Faith, 
but meer Philoſophy. Many Things are true in Di- 
vinity, which are neither inducible by Reaſon, nor 
confirmable by Senſe ; and many Things in Philoſo- 
phy confirmable by Senſe, yet not inducible by Rea- 
fon. Thus it is impoſſible by any ſolid or demon- 
ſtrative Reaſons to perſuade a Man to believe the Con- 


verſion of the Needle to the North ; though this be 


poſlible and true, and eaſily credible upon a ſingle Ex- 

iment unto the Senſe. I believe that our eſtranged 
and divided Aſhes ſhall unite again ; that our ſepa- 
rated Duſt, after ſo many Pilgrimages and Transfer. 
mations into the Parts of Minerals, Plants, Animals, 
Elements, ſhall at the Voice of God return into their 
primitive Shapes, and join again to make up their 
primary and predeſtinate Forms. As at the Creation 
there was a Separation of that confuſed Maſs into 
its Pieces; ſo at the Deſtruction thereof there ſhall 


be a Separation into its diſtin& Individuals. As at the 


Creation of the World, all the diſtinct Species that 
we behold, lay involved in one Maſs, till the fruitful 
Voice of God ſeparated this united Multitude into its 
ſeveral Species: So at the laſt Day, when thoſe cor- 
rupted Relicks ſhall be ſcattered in the Wilderneſs of 
Forms, and ſeem to have forgot their proper Habits, 
God by a powerful Voice, ſhall command them back 
into their proper Shapes and call them out by their 
ſingle Individuals: Then ſhall appear the Fertility 
of Adam, and the Magic of that Sperm that hath 
dilated into ſo many Millions. I have often beheld 
as a Miracle, that artificial Reſurrection and Revifi- 
cation of Mercury, how being mortified into a thou- 
ſand Shapes, it aſſumes again its own, and returns 


like 
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like Philoſophers, the Forms of alterable Bodies in 
theſe ſenſible Corruptions periſh not; nor as we ima- 
gine, wholly quit their Manſions, but retire and con- 
tract themſelves into their ſecret and unacceſſible Parts, 
where they may beſt protect themſelves from the 
Action of their Antagoniſt, A Plant or Vegetable 
conſumed to Aſhes, by a Contemplative and School- 
philoſopher ſeems utterly deſtroyed, and the Form to 
have taken his Leave for ever. But to a ſenſible Ar- 
tiſt the Forms are not periſhed, but withdrawn into 
their incombuſtible Part, where they lie ſecure from 
the Action, of that devouring Element, This is made 
good by Experience, which can from the Aſhes of a 
Plant revive the Plant *, and from its Cinders recal 
it into-its Stalk and Leaves again, What the Art of 
Man can do in theſe inferior Pieces, what Blaſphemy 
is it to affirm the Finger of God cannot do in theſe 
more perfect and ſenſible Structures? This is that 
Myſtical Philoſophy, from whence no true Scholar 
becomes an Atheiſt ; but from the viſible Effects 
of Nature grows up a real Divine; and beholds not 
in a Dream, as Ezekiel, but in an Occular and viſible 
Object the Types of his Reſurrection. f. 

8 49: Now the neceſſary Manſions of our reſtored 
Selves, are thoſe Two contrary and incompatible Places 
we call Heaven and Hell, to define them, or ſtrictly 
to determine what and. where theſe are, ſurpaſſeth my 
Divinity. That elegant Apoſtle which ſeemed to 
have a Glimpſe of Heaven, hath left but a negative 
Deſcription thereof; which neither Eye hath ſeen, nor 
Zar hath heard, nor can enter into the Heart of 


* Fohn de Bruce gives you an Inſtance of this, in a Phyſician at 
Cracow, who gathered the Aſhes of various Plants together, which he 
made to ſhoot out into Flowers, according to the Nature of the 
Plants; and though there are a great many who cannot credit this, the 
ſame De Bruce has the following Words: This Secret is pretty well 
2 at preſent, for many expert Chymiſts give us daily Proofs 
C It, 7 
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Man“. He was tranſlated Out of himſelf to behold it; 
but being returned Into himſelf, could not expreſs it. 
St. John's Deſcription by Emeralds, Chryſolites and 
precious Stones, Revelat. xxi. is too weak to expreſs 
the material Heaven we behold. Briefly therefore, 
where the Soul hath the full Meaſure and Complement 
of Happineſs ; where the boundleſs Appetite of that 
Spirit remains compleatly ſatisfied, that it can neither 
deſire Addition or Alteration, that I think is truly 
Heaven : And this can only be in the Enjoyment of 
that Eſſence, whoſe infinite Goodneſs is able to termi- 
nate the Deſires of itſelf, and the unſatiable Wiſhes of 


ours; wherever God will thus manifeſt himſelf, there 


is Heaven, though within the Circle of this ſenſible 
World. Thus the Soul of Man may be in Heaven 
any where, even within the Limits of his own proper 
Body, and when it ceaſeth to live in the Body, it may 
remain in its own Soul, that is, its Creator. And 
thus we may ſay that St. Paul, whether In the Body, 
or Out of the Body, was yet in Heaven. To place 
it in the Empyreal, or beyond the tenth Sphere, is 
to forget the World's Deſtruction; for when this 
ſenſible World ſhall be deſtroyed, all ſhall then be 
here, as it is now there, an Empyreal Heaven 7, a 
quaſi Vacuity; when to aſk where Heaven is, is to de- 


® Theſe were not St. Paul's Words, where he ſpeaks of being 
raiſed unto the third Heaven. Our Author, and ſeveral others, be- 
cauſe it is made uſe of to magnify the Glory of Heaven, imagine that 
St. Paul ſaid the fame” Thing of the Heaven to which he was raiſed. 
But St. Pau! uſes the ſame Expreſſion, 1 Cor. ii. 9. That he might ma- 
mifeft to them, that extraordinary Henvenly Wiſdom is contamed in the 
Goſpel and the Annunciation-of Chriſt. 

+ Hobbes in the 38th Chap. of his Leviathan, ſpeaks in this Man- 
ner: The Place in which Men ſhall live, is in Heaven; that we 
ought to underſtand by this Heaven the moſt remote Part of the 
World, ſituated beyond the Stars, or a higher Heaven, which is 
commonly called the empyreal Heaven, whereof no mention is made 
in Scripture, and which has not the leaſt Foundation in Reaſon, or 


can be drawn from any Text of the Bible with the leaſt Appearance 


of Truth. 
mand 
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mand where the Preſence of God is, or where we have 
the Glory of that happy Viſion. Moſes who was 
bred up in all the Learning of the Ægyptians, com- 
mitted ' a groſs Abſurdity in Philoſophy, when with 
theſe Eyes of Fleſh he deſired to ſee God, and peti- 
tioned his Maker, who is Truth it ſelf, to a Contra- 
diction. Thoſe that imagine Heaven and Hell 
Neighbours, and conceive a Vicinity between thoſe 
two Extreams, upon Conſequence of the Parable, 
where Dives diſcourſed with Lazarus in Abraham's 
Boſom, do too groſly conceive of thoſe glorified Crea- 
tures, whoſe Eyes ſhall eaſily out-ſee the Sun, and 
behold without a Perſpective the extreameſt Diſtances? 
For if there ſhall be in our glorified Eyes, the Faculty 
of Sight and Reception of Objects, I could think 
the viſible Species there to be in as unlimitable a Way 
as now the Intellectual. I grant that two Bodies placed 
beyond the Tenth Sphere, or in a Vacuity, according 
to Ariſtotle's Philoſophy, could not behold each other, 
becauſe there wants a Body or Medium to hand and 
- tranſport the viſible Rays of the Object unto the Senſe ; 
but when there ſhall be a general Defect of either Me- 
dium- to convey, -or Light to prepare and diſpoſe 
that Medium, and yet a perfect Viſion, we muſt ſuſ- 
pend the Rules of our Philoſophy, and make all good 

by a more abſolute Piece of Optics. 
$ 50. I cannot tell how to ſay that Fire is the Eſſence 
of Hell; I know not what to make of Purgatory, 
or conceive a Flame that can either prey upon, or 
purify the Subſtance of a Soul: Thoſe Flames of Sul- 
phur mentioned in the Scriptures, I take not to be un- 
derſtood of this preſent Hell, but of that to come, 
where Fire ſhall make up the Complement of our 
Tortures, and have a Body or Subject wherein to 
manifeſt its Tyranny. Some who have had the Ho- 
nour to be Textuaries in Divinity, are of Opinion it 
ſnall be the ſame ſpecifical Fire with ours. This is 
hard to conceive, yet can L make good how 1 * 
that 
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that may prey upon our Bodies and yet not conſume 
us: For in this material World, there are Bodies that 
perſiſt invincible in the powerfulleſt Flames; and 


though by the Action of Fire they fall into Ignition 
and Liquation, yet will they never ſuffer a Deſtruc- 


tion *. I would gladly know how Moſes with an 
actual Fire calcined, or burnt the Golden Calf unto 
Powder : For that myſtical Metal of Gold, whoſe 
Solary and Celeſtial Nature I admire, expoſed unto 


the Violence of Fire, grows only Hot and Liquifies, 


but conſumeth not; So when the conſumable and 


volatile Pieces of our Bodies ſhall be refined .into a 


more impregnable and fixed Temper, like Gold, 
though they ſuffer from the Actions of Flames, they 


all never periſh, but lie immortal in the Arms of 


Fire. And ſurely if this Frame muſt ſuffer only by 
the Action of this Element, there will many Bodies 
eſcape, and not only Heaven, but Earth will not be 
at an End, but rather a Beginning. For at preſent 
it is not Earth, but a Compoſition of Fire, Water, 


Earth, and Air; but at that Time, | ſpoiled of theſe 
Ingredients, it ſhall appear in a Subſtance more like 
Itfelf, its Aſhes, 
World's Deſtruction by Fire, did never dream of 
Annihilation, which is 


Philoſophers Who Opinioned the 


ond the Power of ſublunary 
Cauſes; for the laſt Action of that Element is but 


Vitrification, or a Reduction of à Body into Glaſs ; 
and therefore ſome of our Chymiſts facetiofſly affirm, 
that at the laſt Fire all ſnall be Cryſtalized and rever- 
berated into Glaſs, which is the utmoſt Action of that 
Element. Nor need we fear the Term Annihilation, 


2 Moſes muſt certaitily have underſiood Chymiſtry better than they 


do in our Days, and muſt have'ſome Secret to reduce Gold to Aſhes 
by burning it; för in fhis Age it is looked upon as impoſſible. The 
Seriptere ever ſeems to be againſt it; for it mentiens only the Purih- 
cation or Melting of Gold, as in Ma/arhy iii. 2, 3. and in many other 


Places. But it is no where mentioned, that Gold can be reduced io 


Aſhes, as in -Exedu; xxxii. 20. where My/es ſeems to be ſo expert a 
N Chymilt. ' F : d G c - a 84+ 4 


or 
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or wonder that God will deſtroy the Work of his 
Creation ; For Man ſubſiſting, who is, and will then 
truly appear a Microcoſm, the World cannot be ſaid 
to be deſtroyed. - For the Eyes of God, and perhaps 
alſo of our glorified Selyes, ſhall as really behold and 
contemplate the World in its Epitome or contracted 
Eſſence, as now it doth at large and in its dilated 
Subſtance. In the Seed of a Plant, to the Eyes of 
God, and to the Underſtanding of Man *, there ex- 
iſts, though in an inviſible Way, the perfect Leaves, 
Flowers and Fruit thereof : For Things that may be 
to the Senſe, are actually exiſtent to the Underſtand- 
ing. Thus God beholds all Things, who contemplates 
as fully his Works in their Epitome, as in their full Vo- 
lume ; and beheld as amply the whole World in 
that little Compendium of the Sixth Day as in the 
ſcattered and dilated Pieces of thoſe Five before. 

51. Men commonly ſet forth the Torments of 
Hell by Fire, and the Extremity of Corporal AMic- 
tions, and deſcribe Hell in the ſame Method that 
Mahomet doth Heaven. This indeed makes a Noiſe, 
and drums in popular Ears: But if this be the terrible 
Piece thereof, it is not worthy to ſtand in the Diameter 
with Heaven, whoſe Happineſs confifts in that Part 
which is beſt able to comprehend it, that immortal 
Eſſence, that tranſlated Divinity and Colony of God, 
the Soul. Surely though we place Hell under Earth, 
the Devil's Walk and Purlieu is about it: Men ſpeak 
too popularly who place it inthoſe flaming Mountains, 
which to groſſer Apprehenſions repreſent Hell. The 
Heart of Man is the Place the Devils dwell in; I feel 


* A worthy Friend of mine in Ho/land [aſſured me, upon very 
good Reaſons, that he knew what Colour the Leaves of a Tulip would 
be of, by the Heart of the Root. | 

+ There are ſeveral Mountains in the World which continually 
throw out Fire, as Mount Tua in Sicily, Mount Hela in Iceland, 
Mount FYe/uvius, which is within eight Leagues of Naples; and 
becauſe theſe Mountains caſt out Fire, there are People ſimple enough 
to believe, chat theſe are the Mouths of Hell. 


F 2 ſome - 
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ſometimes a, Hell within myſelf ; Lucifer keeps his 
Court in my Breaſt ; Legion is revived in me: There 
are as many Hells, as Anaxagoras conceited Worlds: 
There was more than one Hell in Magdalene, when 
there were ſeven Devils; for every Devil is an Hell 
unto himſelf ; he holds enough of Torture in his own 
Ubi, and needs not the Miſery of Circumference to 
afflict him. And thus a diſtracted Conſcience here, 
is a Shadow or Introduction unto Hell hereafter. 
Who can but pity the mercileſs Intention of thoſe 
Hands that do deſtroy themſelves ? The Devil were it 
in his Power, would do the like ; which being im- 
poſſible, his Miſeries are endleſs, and he ſuffers moſt 
in that Attribute wherein he is impaſſible, his Im- 
mortality. 

$ 52. I thank God that with Joy I mention it, I 
was never afraid of Hell, nor never grew pale at 
the Deſcription of that Place, I have ſo fixed my 
Contemplations on Heaven, that I have almoſt forgot 
the Idea of Hell, and am afraid rather to loſe the 


Joys of the One, than endure the Miſery of the Other; 


ta be deprived of them is a perfect Hell, and needs 
methinks no Addition to compleat our Afflictions; 
that terrible Term hath never detained me from Sin, 
nor do I owe any good Action to the Name thereof: 
I fear God, yet am not afraid of him; his Mercies 
make me aſhamed of my Sins, before his Judgments 
afraid thereof: Theſe are the forced and ſecondary 
Methods of his Wiſdem, which he uſeth but as the 
laſt Remedy, and upon Provocation ; a Courſe ra- 
ther to deter the Wicked, than incite the Virtuous 


to his Worſhip, I can hardly think there was ever 
any ſcared into Heaven; they go the faireſt Way to 


Heaven, who would ſerve God without a Hell ; other 
Mercinaries, that crouch unto him in Fear of Hell, 
though they term themſelves the Servants, are indeed 


but the Slaves of the Almighty. 


$ 53. But 


+- 
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$ 53. But to be true, and ſpeak: my Soul, when I 
ſurvey the Occurrences of my Life, and call into Ac- 
count the Finger of God, I can perceive nothing but 
an Abyſs and Maſs of Mercies, either in general to 
Mankind, or in particular to myſelf: And whether 
out of the Prejudice of my Affection, or an inverting 
and partial Conceit of his Mercies, I know not; 
but _ thoſe which others term Croſſes, Afflictions, 
Judgments, Misfortunes, to me who inquire farther 
into them than their viſible Effects, they both ap- 
r, and in Event have ever proved the Secret and 
diſſembled Favours of his Affection. It is a ſingular 
Piece of Wiſdom to apprehend truly, and without 
Paſſion, the Works of God; and ſo well to diſtin- 
guiſh his Juſtice from his Mercy, as not to miſcall thoſe 
noble Attributes: Let it is likewiſe an honeſt Piece 
of Logic, ſo to diſpute and argue the Proceedings 
of God, as to diſtinguiſh even his Judgments into 
Mercies. For God is merciful unto All, becauſe better 
to the worſt, than the beſt deſerves; and to ſay he 
puniſheth none in this World, though it be a Paradox, 
is no Abſurdity. To one who hath committed Murther, 
if the Judge ſhould only ordain a Fine, it were a 
Madneſs to call this a Puniſhment, and to repine at 
the Sentence, rather than admire the Clemency of 
the Judge. Thus our Offences . being mortal, and 
deſerving not only Death but Damnation; if the 
Goodneſs of God be content to traverſe and paſs them 
over with a Loſs, Misfortune, or Diſeaſe ; what 
Frenzy were it to term this a Puniſhment, rather than 
an Extremity of Mercy ; and to groan under the Rod 
of his Judgments, rather than admire the Scepter of 
his Mercies ? Therefore to adore, honour, and admire 
him, is a Debt of Gratitude due from the Obligation 
of our Nature, States, and Conditions; and with 
theſe Thoughts, he that knows them beſt, will not deny 
that I adore him. That I obtain Heaven, and the 


Bliſs thercof, is accidental, and not the intended Work 
2 8 4 F 3 al 
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of my Devotion; it being a Felicity J can neither 
think to deſerve, nor ſcarce in Modeſty to expect. 
For thoſe two Ends of us all, either as Rewards or 
Puniſhments, are mercifully ordained and diſpropor- 
tionably diſpoſed unto our Actions, the one being ſo 
far beyond our Deſerts, the other ſo infinitely belo 
our Demerits. f pos 
$ 54. There is no Salvation to thoſe who believe 
not in Chriſt, that is; ſay ſome, ſince his Nativity, 
and as Divinity affirmeth, before alſo; which makes 
me much apprehend the Ends of thoſe honeſt Wor- 
thies and Philoſophers who died before his Incarna- 
tion. It is hard to place thoſe Souls in Hell, whoſe 
worthy Lives do teach us Virtue on Earth : Methinks 
amongſt thoſe many ' Subdiviſions of Hell, there 
might have been one Limbo left for theſe. What a 
ſtrange Viſion will it be to ſee their Poetical Fictions 
converted into Verities, and their imagined and fan- 
cied Furies, into real Devils“? How ſtrange to them 
will ſound the Hiſtory of Adam, when they ſhall ſuf- 
fer for him they never heard of? When they who de- 
rive their Genealogy from the Gods, ſhall know they 
are the unhappy Iſſue of ſinful Man? It is an inſolent 
Part of Reaſon to controvert the Works of God, or 
queſtion the Juſtice of his Proceedings. Could Hu- 
mility teach others, as it hath inſtructed me, to con- 
template the infinite and incomprehenſible Diſtance 
betwixt the Creator and the Creature; or did we ſe- 
rioufly perpend that one Simile of St. Paul, Shall the 
Veſſel jay to the Potter, Why haſt thou made me thus ? 
it would prevent thoſe arrogant Diſputes of Reaſon, 
nor would we argue the definitive Sentence of God, 
either to Heaven or Hell. Men that live according 


to the right Rule and Law of Reaſon, live but in 


The Pagans as they had their Rhadomanthus, who was Judge in 
Hell, ſo likewiſe, had they their Furies who were to execute the Sem 


' tence pronounced againſt the Souls condemned, and puniſh them ac- 


cording to the Crimes they had committed againſt the Gods. 
"a 9 | their 
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their own Kind, as Beaſts do in theirs ; who juſtly 
obey the Preſcript of their Natures, and therefore 
cannot reaſonably demand a Reward of their Actions, 
as only obeying the natural Dictates of their Reaſon. 
It will therefore, and muſt at laſt appear, that all Sal- 
vation is through Chriſt ; which Verity I fear theſe 
great Examples of Virtue muſt confirm, and make it 
good, how the perfecteſt Actions of Earth have no 
Title or Claim unto Heaven. 

$ 55. Nor truly do I think the Lives of theſe, or 
of any other, were ever correſpondent, or in all 
Points conformable unto their Doctrine. It is evident 
that Ariſtotle tranſgreſſed the Rule of his own Ethics. 
The Stoics that condemn Paſſion, and command a 
Man to laugh in Phalaris's Bull“, could not endure 
without a Groan, a Fit of the Stone or Cholic. The 
Sceptics that affirmed they knew nothing, even in that 
Opinion confute themſelves, and thought they knew 
more than all the World beſide. Diogenes I hold to 
be the moſt vain-glorious Man of his Time, and more 
ambitious in refuſing all Honours, than Alexander in 
rejecting none. Vice and the Devil put a Fallacy 
upon our Reaſons, and provoking us too haſtily to 
run from it, entangle and confound us deeper in it. 
The Duke of Venice, who weds himſelf unto the Sea 
by a Ring of Gold, I will not argue of Prodigality, 
becauſe it is a Solemnity of good. Uſe and Conſequence 
in the State: But the Philoſopher who threw his Mo- 
ney into the Sea to avoid Avarice , was a notorious 
Prodigal. There is no Road gr ready Way to Vir- 
tue; it is not an eaſy Point of Art to diſentangle our- 
ſelves from this Riddle or Web of Sin: To perfect 
Virtue, as to Religion, there is required a Panoplia, 


* Phalaris was a Tyrant of Agrigentum, who contrived this Bull, 
and was accuſtomed to put Men-alive into it, that their Cries might 
reſemble the Noiſe of a Bull. Plin. lib. 4. chap. 8. alſo Lucian in his 
Treatiſe called Phalaris. 

+ This was 4po/lonius Tyaneus. 

Fa4 or 
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or compleat Armour; that whilſt we lie at cloſe Ward 
againſt one Vice, we lie not open to the Entry of an- 
other. And indeed, wiſer Diſcretions that have the 
Thread of Reaſon to conduct them, offend without 
Pardon; whereas, Under-heads may ſtumble without 
Diſhonour. There go ſo many Circumſtances to piece 
up one good Action, that it is a Leſſon to be good, 
and we are forced to be virtuous by the Book. Again, 
the Practice of Men holds not an equal Pace, yea, 
and often runs counter to their Theory; we naturally 
know what 1s Good, but naturally purſue what is 
Evil : The Rhetoric wherewith I perſuade another, 
cannot perſuade myſelf : There is a depraved Appetite 
in us, that will, with Patience, hear the learned In- 
ſtructions of Reaſon, but yet perform no farther than 
agrees to its own irregular Humour. In Brief, we 
are all Monſters, that is, a Compoſition of Man and 
Beaſt ; wherein we muſt endeavour to be as the Poets 
fancy that wiſe Man * Chiron, who is, to have the 
Region of Man above that of Beaſt, and Senſe to fit 
but at the Feet of Reaſon. Laſtly, I do deſire with 
God, that all, but yet affirm with Men, that few 
ſhall know Salvation ; that the Bridge is narrow, the 
Paſſage ſtrait unto Life : Yet thoſe who do confine 
the Church of God, either to particular Nations, 
Churches, or Families, have made it far narrower 
than our Saviour ever meant it. 

§ 56. The Vulgarity of thoſe Judgments that wrap 
the Church of God in Strabo's Cloak, and reſtrain it 
unto Europe, ſeem to qe as bad Geographers as Alex- 
ander, who thought he had conquered all the World, 
when he had not ſubdued one Half of any Part thereof. 
For we cannot deny the Church of God both in Aſia 
and Africa,if we do not forget the Peregrinations of the 
Apoſtles, the Deaths of the Martyrs, the Seſſions of 


* Becauſe Ops, Saturns Wife, caught him buſy with Philyra, he 
changed himſelf into a Horfe; from which Mixture a Monſter was 
produced half ian half Horie. See Appollodorus, lib. 1. 
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many, and, even in our reformed Judgment, lawful 
Councils, held in thoſe Parts in the Minority and 
Nonage of ours. Nor muſt a few Differences, more 
remarkable in the Eyes of Man than perhaps in the 
Judgment of God, excommunicate from Heaven one 
another, much leſs thoſe Chriſtians who are in a Man- 
ner all Martyrs, maintaining their Faith in the noble 
Way of Perſecution, and ſerving God in the Fire, 
whereas we honour him in the Sunſhine. It is true, 
we all hold there is a Number of Elect, and many ta 
be ſaved ; yet take our Opinions together, and from the 
Confuſion thereof, there will be no ſuch Thing as Sal- 
vation, nor ſhall any one be ſaved. For firſt, the 
Church of Rome condemneth Us, we likewiſe Them; 
the Sub-Reformiſts and Sectaries ſentence the Doctrine 
of our Church as damnable ; the Atomiſt, or Fami- 
lift, reprobates all theſe ; and all theſe, them again. 
Thus, whilſt the Mercies of God do promiſe us Hea- 
ven, our Conceits and Opinions exclude us from that 
Place, There muſt be therefore more than one St, 
Peter; particular Churches and Sects uſurp the Gates 
of Heaven, and turn the Key * againſt each other: 
And thus we go to Heaven againſt each other's Wills, 
Conceits, and Opinions; and with as much Uncha- 
Tity as Ignorance, do err, I fear, in Points not only of 
our own, but one another's Salvation. | 

$ 57. Þ I believe many are ſaved, who to Man 
ſeem reprobated; and many are reprobated, who in 
the Opinion and Sentence of Man ſtand elected: 


At an Auction of Books at Leyden a certain Gentleman came in, 
and not knowing what Article they were upon, aſked the Queſtion af 
one who ſtood by him. Sir, ſaid he, at preſent they are ſelling Hac- 
eus Illyricus's Key to the Holy Scriptures. He aſked him farther, Whe- 
ther His Key was there who made the Lock? I cannot ſay that, replied 
the other. Then, faid he, I bid nothing. | 

+ This pats me in Mind of what Chriſt faid when he was aſked 
whether many or few ſhould be ſaved, Luke xiii. 23. His Anſwer 
was, Strive to enter in at the flrait Gate: For many, I. jay unto you, -wwill 
eek io enter in, and ſhall not be able. | 

There 
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There will appear at the laſt Day, ſtrange and unex- 
pected: Examples, both of his Juſtice and Mercy; 
and therefore to define either, is Folly in Man, and 
Infotency even in the Devils: Thoſe acute and ſubtil 
Spirits in all their Sagacity, can hardly divine who 
ſhall be faved ; which if they could prognoſticate, their 
Labour were at an End; nor need they compaſs the 
Earth feeking whom they may devour. Thoſe who 
upon a rigid Application of the Law, ſentence Solo- 
mon unto Damnation *, condemn not only him, but 
themſelves, and the whole World ; for by the Letter, 
and written Word of God, we are without Exception 
in the State of Death; but there is a Prerogative 
of God, and an arbitrary Pleaſure above the Letter 
of his own Law, by which alone we can pretend 
unto Salvation, and through which Solomon might be 
AS eaſily faved as thoſe who condemn him. 

The Number of thoſe who pretend unto 
e and thoſe infinite Swarms who think to 
paſs through the Eye of this Needle, have much 
amazed me. That Name and Compellation of little 
Flack, doth not comfort, but deject my Devotion, 
eſpecially when I reflect upon mine own Unwor- 
thineſs, wherein according to my humble Apprenen- 
fions, I am below them all. I believe there ſhall never 
be an Anarchy in Heaven, but as there are Hierarchies 
amongſt the Angels, ſo ſhall there be Degrees of 
Priority amongſt the Saints. Yet it is (I proteſt) be- 
yond my Ambition to afpire unto the firſt Ranks; my 
Deſires only are, and I ſhall be happy therein, to be 
but the laſt Man, and bring up the Rear in Heaven. 

$ 59. Again, I am confident, and fully perſuaded, 
yet dare not take my Oath, of my Salvation: I am 


-as it were ſure, and do believe. without all doubt, 


that there is ſuch a City as Conſtantinople : z yet for 


St. Aug. vpon P/al. 126, and in many other Places, holds that 
Solomon is Damned: Of the ſame Opinion is Lyra, in 2 Reg. c. 7. 
& Bellarum. 1. Tom. lib. 1. Controv. c. 5 

| me 
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me to take my Oath thereon, were a kind of Perjury, 
becauſe I hold no infallible Warrant from my own 
Senſe to conform me in the Certainty thereof: And 
truly though many pretend an abſolute Certainty of 
their Salvation, yet when an humble Soul ſhall con- 
template our own, Unworthineſs, ſhe ſhall meet with 
many Doubts, and ſuddenly find how little we ſtand 
in need of the Precept of St. Paul, Work out your 
Salvation with fear and trembling. That which is 
the Cauſe of my Election, I hold to be the Cauſe of 
my Salvation, which was the Mercy and Bene Placito 
of God, before I was, or the Foundation of the 
World. Before Abraham was, I am, is the Saying 
of Chriſt ; yet it is true in ſome Senſe if I ſay it of 
myſelf; for I was not only before myſelf, but Adam, 
that is, in the Idea of God, and the Decree of that 
Synod held from all Eternity. And in this Senſe, 
I ſay, the World was before the Creation, and at an 
End before it had a Beginning; and thus was I dead 
before I was alive; though my Grave be England, 
my Dying-place was Paradiſe ; and Eve. miſcarried 
of me, before ſhe conceived of Cain. 

§ 60. Inſolent Zeals, who decry good Works, 
and rely upon Faith, take not away Merit: For de- 
pending upon the Efficacy of their Faith, they inforce 
the Condition of God, and in a more ſophiſtical Way 
do ſeem to challenge Heaven. It was decreed by 
God, that only thoſe who lapped in the Water like 
Dogs, ſhould have the Honour to deſtroy the Madia- 
nites; yet could none of thoſe juſtly challenge, or 
imagine he deſerved that Honour thereupon. I do 
not deny, but that true Faith, and ſuch as God re- 
quires, is not only a Mark or Token, but alſo a 
Means of our Salvation ; but where to find this, is 
as obſcure to me, as my laſt End. And if our Sa- 
viour could object unto his own Diſciples and Fayou- 
rites, a Faith, that, to the Quantity of a Grain of 
Muſtard-ſeed, is able to remove Mountains; ſurely 
that which we boaſt of is not any thing, or at the 
moſt, 
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moſt, but a remove from nothing. This is the Tenour 


of my Belief ; wherein, though there be many Things 


fingular, and to the Humour of my irregular Self ; 
yet if they ſquare not with maturer Judgments I dif- 
claim them, and do no farther favour them than the 
learned and beſt Judgments ſhall authorize them. 

$ 61. Now for that other Virtue of Charity, with- 
out which Faith is a meer Notion, and of no Exiſt- 
ence, I have ever endeavoured to nouriſh the merciful 
Diſpoſition and human Inclination I borrowed from 
my Parents, and regulate it to the written and pre- 


|- ſcribed Laws of Charity; and if I hold the true Anato- 


my of myſelf, I am delineated and naturally framed to 
ſuch a Piece of Virtue, For I am of a Conſtitution ſo 
general, that it comforteth and ſympathizeth with all 
Things; I have no Antipathy, or rather Idio-ſyncraſy, 
in Diet, Humour, Air, or any Thing: I wonder not at 
the French for their Diſhes of Frogs, Snails, and Toad- 
ſtools® ; nor at the Jews for Locuſts and Grafs-hoppers z 
but being amongſt them, make them my common Vi- 
ands ; and I find they agree with my Stomach as well as 
theirs. I could digeſt a Sallad gathered in a Church- 
yard, as well as in a Garden. I cannot ſtart at the Pre- 


ſence of a Serpent, Scorpion, Lizard or Salamander: 


At the Sight of a Toad or Viper, I find in me no 


| Deſire to take up a Stone to deſtroy them. I feel not 
in myſelt thoſe common Antipathies that I can diſ- 


cover in others: Thoſe National Repugnances do 
not touch me, nor do I behold with prejudice the 
French, Italian, Spaniard and Dutch, but where 
I find their Actions in Ballance with my Country- 
men's, I honour, love, and embrace them in ſome 
degree. I was born in the Eighth Climate, but ſeem 
to be framed and conſtellated unto All: I am no 
Plant that will not proſper out of a Garden: All 


* Toad-ferls were a great Delicay among the Romans, as appears every 
where in Martial. It was thought the Emperor Claudius received his 
Peath by Poiſon, which he took in a Muſbroom. Sutt. and Tac. | 


RRLICOCIO Mzpicr. 77 


Places, all Airs make unto me one Country; I am 
in England every where, and under any Meridian. 

I have been ſhip-wracked, yet am not Enemy with 
the Sea or Winds; I can ſtudy, play, or fleepin a 
Tempeſt. In brief, I am averſe — nothing; my 
Conſcience would give me the Lie if I ſhould abſolute- 
ly deteſt or hate any Eſſence but the Devil; or ſo at 
leaſt abhor any thing, but that we might come to com- 
poſition. If there be any among thoſe common Ob- 
jects of Hatred I do contemn and laugh at, it is that 
great Enemy of Reaſon, Virtue and Religion, the Mul- 
titude; that numerous Piece of Monſtroſity, which 
taken aſunder ſeem Men, and the reaſonable Creatures 
of God; but confuſed together, make but one great 
Beaſt, and a Monſtroſity more prodigious than Hy- 
dra * : It is no Breach of Charity to call theſe Fools; 
it is the Style all holy Writers have afforded them, 
ſet, down by Solomon in Canonical Scripture, and a 
Point of our Faith to believe ſo. Neither in the 
Name of Multitude do I only include the baſe and 
minor Sort of People; there is a Rabble even amongſt 
the Gentry, a Sort of Plebeian Heads, whoſe Fancy 
moves with the ſame Whcel as theſe; Men in the 
ſame Level with Mechanics, though their Fortunes 
do ſomewhat gild their Infirmities, and their Purſes 
compound for their Follies. But as in Caſting up Ac- 
compts, three or four Men together come ſhort in 
account of one Man placed by himſelf below them: 
So neither are a Troop of theſe ignorant Doradoes of 
that true. Eſteem and Value, as many a forlorn Perſon, 
whoſe Condition doth place them below their Feet. 
Let us ſpeak like Politicians, there is a Nobility with- 
out 3 9 a natural Dignity, whereby one Man is 
ranked with another; another filed before him, - ac- 


* The Poets feigned that this Serpent had ſeveral Heads, and that 
when one was cut off another grew in its Place; and this is a very 
monſtrous Animal, having ſo many Heads, fo the many different 
* of the common Feople a are not wrongly compared to it. 
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cording to the Quality of his Deſert, and Prehemi- 

nence f his Parts: Though the Corruptions of 
theſe Times, and the Byaſs of preſent Practice wheel 

another Way. Thus it was in the firſt and primitive 

Common: wealths, and is yet in the Integrity and 

Cradle of well-ordered Policies, till Corruption get- 

| teth Ground, ruder Deſires labouring after that which 

| wiſer Conſiderations contemn; every one having a Li- 

berty to amaſs and heap up Riches, and they a Licence 

or Faculty to do or purchaſe any Thing. 

8 62 This general and indifferent Temper of mine, 

doth more nearly diſpoſe me to this noble Virtue. It 

is a Happineſs to be born and framed unto Virtue, 

and to grow up from the Seeds of Nature, rather than 

the Innoculation and force Graffs of Education: Yet 

if we are directed only by our particular Natures, and 

regulate our Inclinations by no higher Rule than that 

of our Reaſons, we are but Moraliſts; Divinity will 

fitill call us Heathens. Therefore this great Work of 
Charity  mnſt have other Motives, Ends and Impul- 

fions: T give no Alms, only to fatisfy the Hunger of 
my Brother, but to fulfil and accompliſh the Will 

and Command of my God ; I draw not my Purſe for 

his Sake that demands it, but his that injoyned it; I 

relieve no Man upon the Rhetoric of his Miſeries, nor 

to content mine own commiſerating Diſpoſition : For 

this is ftill but moral Charity, and an Act that oweth 
more to Paſſion than Reaſon. | He that relieves ano- 

ther upon the bare Suggeftion and Bowels of Pity, doth 

not this ſo much for his Sake as for his own : For b 

| Compaſſion we make others Miſery our own; and fo 
| by relieving them, we relieve ourſelves alſo. It is as 
Frronedous a Conceit to redreſs other Men's Misfortunes 
upon the common Conſiderations of merciful Natures, 

that it may be one Day our own Caſe; for this is a 
ſiniſter and politic Kind of Charity, whereby we ſeem 
to heſpeak the Pities of Men in the like Occaſions : 

AndtrulyThaveobferycd, that theſe profeſſed Eleemoy- 

„ fa 0%. radii ſinaries, 
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ſinaries, though in a Croud or. Multitude, do yet di- 
rect and place their Petitions on a few and leed 
Perſons : There is ſurely a Phyſiognomy, which thoſe 
experienced and Maſter-Mendicants obſerve; whereby 
they inſtantly diſcovet a merciful Aſpect, and will fin- 
gle out a Face, wherein they ſpy the Signatures and 
Marks of Mercy: For there are myſtically in our Faces 
certain Characters which carry in them the Motto of our 
Souls, wherein he that can read 4, B, C, may read our 
Natures. I hold moreover, that there is a Phytognomy, 
or Phyſiognomy, not only of Men, but of Plants 
and Vegetables ;.. and in every one of them: ſome. out- 
ward Figures, which hang as Signs or Buſhes of their 
inward Forms. The Finger of God hath left an In- 
ſcription ' upon all his Works, not Graphical, or 
compoſed of Letters, but of their ſeveral Forms, Con- 
ſtitutions, Parts, and Operations; which aptly joined 
together do make one Word that doth expreſs their 
Natures. By theſe Letters God calls the Stars by 
their Names; and by this Alphabet Adam aſſigneil 
to every Creature a Name peculiar to its Nature. 
Now there are beſides theſe Characters in our Faces, 
certain myſtical Figures in our Hands, which I dare 
not call meer Daſhes, Strokes 2 la volee, or at random, 
becauſe delineated by a Pencil that never worksin'vainz 
and hereof I take more particular Notice, hecauſe 1 
carry that in mine -own Hand, which I could never 
read of, nor diſcover in another. Ariſtotle; I confels, 
in his acute and ſingular Book of Phyſiognomy, hath 
made no mention of Chryomancy ; yet I believe the 
Ag yptians, who were nearer addicted to thoſe abſtruſe 
and myſtical Sciences, had a Knowledge therein; to 
which thoſe vagabond and counterfeit Az yptians did 
after pretend, and perhaps retained a few-corrupted 
Principles, which ſometimes might A their Prog- 
noſtics, 
It is the common Wonder of all Men, how among, 
© ny Millions of Faces, there ſhould . 
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it alike: Now contrary, I wonder as much how there 
ſhould be any. He that ſhall conſider how many 
{ thouſand ſeveral Words have been careleſsly and with- 
| out Study compoſed out of twenty- four Letters; 
and withal, how many hundred Lines there are to be 
drawn in the Fabric of one Man; ſhall eaſily find 
that this Variety is neceſſary: And it will be very 
hard that they ſhall ſo concur, as to make one Por- 
trait like another. Let a Painter careleſsly limb out 
| a Million of Faces, and you ſhall find them all dif- 
ferent; yea, let him have his Copy before him, yet 
after all his Art there will remain a fenſible Diſtinc- 
tion : For the Pattern or Example of every Thing is 
the Perfecteſt in that Kind, whereof we ſtill come 
ſhort, though we tranſcend or go beyond it, becauſe 
herein it is wide, and agrees not in all Points unto 
the Copy. Nor doth the Similitude of Creatures 
diſparage the Variety of Nature, nor any Way con- 
found the Works of God. For even in Things alike 
= there is Diverſity ; and thoſe that do ſeem to accord, 
| . do manifeſtly diſagree. And thus is Man like God; 
for in the ſame Things that we reſemble him, we are 
utterly different from him. There was never any 
Thing ſo like another, as in all Points to concur; 
there will ever ſome reſerved Difference ſlip in, to 
prevent the Identity, without which, two ſeveral 
Things would not be alike, but the ſame, which is 
impoſſible. | iN 424 
9863. But to return from Philoſophy to Charity: I 
hold not ſo narrow. a Conceit of this Virtue, as to 
conceive that to give Alms is only to be Charitable, 
or think a Piece of Liberality can comprehend the 
Total of Charity. Divinity hath wiſely divided the 
Acts thereof into many Branches, and hath taught 
zus in this narrow Way many Paths unto Goodneſs: 
As many Ways as we may do good, ſo many Ways 
-we may be charitable: There are Infirmities, not 
only of Body, but of Soul and Fortune, which do 


require 
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require the merciful Hand of our Abilities. I cannot 
contemn a Man for Ignorance, but behold him with 
as much Pity as I do Lazarus. It is no greater Cha- 
rity to cloath his Body, than apparel the Nakedneſs 
of his Soul, It is an honourable Object to ſee the 
Reaſons of other Men wear our Liveries, and their 
borrowed Underſtandings do Homage to the Bounty 
of ours: It is the cheapeſt Way of Beneficence, and 
like the natural Charity of the Sun, illuminates ano- 
ther without obſcuring itſelf, To be reſerved and 
caitiff in this Part of Goodneſs, is the ſordideſt Piece 
of Covetouſneſs, and more contemptible than pecu- 
niary Avarice. To this (as calling myſelf a Scholar) 
Jam obliged by the Duty of my Condition: I make 
not therefore my Head a Grave, but a Treaſure of 
Knowledge; I intend no Monopoly, but a Commu- 
nity in Learning; I Study not for my own Sake only, 
but for theirs that Study not for themſelves. - I envy 
no Man that knows more than myſelf, but pity them 
that know leſs. I inſtruct no Man as an Exerciſe of 
my Knowledge, or with an Intent rather to nouriſh 
and keep it alive in mine own: Head, than beget and 
propagate it in his; and in the Midit of all my En- 
deavours, there is but one Thought that dejects me, 
that my acquired Parts muſt periſh with myſelf, nor 
can be Legacied among my honoured Friends. I can- 
not fall out, or contemn a Man for an Error, or con- 
ceive why a Difference in Opinion ſhould divide an 
Affection: For Controverſies, Diſputes, and Argu- 
mentations, both in Philoſophy, and in Divinity, if 
they meet with diſcreet and peaceable Natures, do 
not infringe the Laws of Charity: In all Diſputes ſo 
much as there is of Paſſion, ſo much there is of no- 
thing to the Purpoſe ; for then Reaſon, like a bad 
Hound, ſpends upon a falſe Scent, and forſakes the 
Queſtion firſt ſtarted. And this is one Reaſon why 
Controverſies are never determined; for though the 
be * propoſed, they are ſcarce at all handled, 
| G they 


82 RELICGIO Mepicr. 


| they do ſo ſwell with unneceſſary Digreſſions; and the 
Parentheſis on the Party, is often as large as the main 
Diſcourſe upon the Subject. The Foundations of Re- 
ligion are already eſtabliſhed, and the Principles of 
W Salvation ſubſcribed unto by All; there remains not 
many Controverſies worth a Paſſion, and yet never 
any diſputed without, not only in Divinity, but infe- 
rior Arts: What a Skirmiſh is betwixt S. and 7. in 
Lucian: How do Grammarians hack and ſlaſh for 


the Genitive Caſe in Jupiter? How do they break 
their own Pates, to ſave that of Priſcian? How 
| would Democritus laugh if he was {till alive? Yea, 
even amongſt wiſer Militants, how many Wounds 
have been given, and Credits ſlain, for the poor Vic- 
tory of an Opinion, or beggarly Conqueſt of a Di- 
ſtinction? Scholars are Men of Peace, they bear no 
Arms, but their Tongues are ſharper than Actius's 
Razor ; their Pens carry farther, and give a louder 
Report than Thunder : I had rather ſtand the Shock 
of a Baſiliſco, than the Fury of a mercileſs Pen. It 
is not meer Zea] to Learning, or Devotion to the 
Muſes, that wiſer Princes Patron the Arts, and carry 
an indulgent Aſpect unto Scholars; but a Deſire to 
have their Names eternized by the Memory of their 
Writings, F and a Fear of the revengeful Pen of ſuc- 
ceeding Ages: For theſe are the Men, that when 
they have played their Parts, and had their Exits, 
muſt ſtep out and give the Moral of their Scenes, and 
deliver unto Poſterity an Inventory of their Virtues 
and Vices. And ſurely there goes a great deal of 
Conſcience to the Compiling of an Hiſtory : There 
is no Reproach to the Scandal of a Story; it is ſuch 


| 
| 'In his Dialogue on the Judgment of the Vnwels, where there is a 
| 
| 
| 
| 


large Oration made to the Vowels, being Judges, by Sigma againſt 

Tau, complaining that Tau has deprived him of many Words which 

ſhould begin with Sigma. | | 

1 Aus Nevius was chief Augur, who, as the Story faith, admo- 

niſhed Tarquinius Priſcus that he ſhould not undertake any Action of 

Moment, without firſt conſulting the Augur. N | 
an 
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an authentic Kind of Falſhood, that with Authority 
belies our good Names to all Nations and Poſterity. 
8 64. There is another Offence unto Charity, 
which no Author hath ever written of, and few take 
Notice of; and that is the Reproach, not of whole 
Profeſſions, Myſteries, and Conditions, but of whole 
Nations; wherein by opprobrious Epithets we miſ- 
call each other, and by an uncharitable Logic, 
from a Diſpoſition in a few, conclude a Habit in all. 


Le mutin Aungloiſe, & le bravache Eſcaſois; 
Le bougre Valien, & le fol Francois; 
Le Poultron Romarn, le larron de Gaſcnigne, 
L' Eſpagnol ſuperbe, & Aleman y vrongue. 


AE 


St. Paul who calls the Cretans Lyars, doth it but 
indirectly, and upon Quotation of their own Poet 
Epimenides., It is as bloody a Thought in one Way, 
as Nero's was in another. For by a Word we wound 
2 Thouſand, and at one Blow aſſaſſine the Honour 
of a Nation. It is as compleat a Piece of Madneſs 
to miſcall and rave againſt the Times *; or think 
to recall Men to Reaſon, by a Fit of Paſſion : De- 
mocritus, who thought to laugh the Times into Good- 
neſs, ſeems to me as deeply Hypochondriac, as 
Heraclitus who bewailed them. It moves not my 
Spleen to behold the Multitude in their proper Hu- 
mours, that is, in their Fits of Folly and Madneſs, 
as well underſtanding that Wiſdom is not profaned 
into the World, and it is the Privilege of a few to 
be virtuous. They that endeavour to aboliſh Vice 7, 
deſtroy alſo Virtue for Contraries, though they deſtroy 


It is ſaid of Jobs Cabin, that you may make a Dien 
Surnames out of his Works from one End of the Alphabet to the 


other. | 
I + You muſt have both in the World, or neither One or the Other. 
The Clergy addreſſed Prince Maurice, when he was in the Country, 
deſiring that he would baniſh all Whores out of the Army. The Prince 
anſwered them, That he would do with all his Heart if you will teach 
me how I may keep my Soldiers together afterwards. = 
| Yo ">, 14 
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one another, are yet in Life Friends of one another. Thus 
Virtue (aboliſh Vice) is an Idea: Again, the Commu- 
nity of Sin doth not =” om. e Goodneſs; for when Vice 
ains upon the major Part, Virtue, in whom it remains, 
TOS more excellent ; and being loft in ſome, mul- 
tiplies its Goodneſs in others, which remain untouched, 
and perſiſt intire in the general Inundation, T can 
therefore behold Vice without a Satire; content only 
with an Admonition, or Inſtructive Reprehenſion, for 
noble Natures, and ſuch as are capable of Goodneſs, 
are rallied into Vice, that might as eaſily be admoniſhed 
into Virtue ; and we ſhould be all ſo far the Orators 
of Goodneſs, as to protract her from the Power of 
Vice, and maintain the Cauſe of injured Truth. No 
Man can juſtly cenſure or condemn another, becauſe 


8 indeed no Man truly knows another, This I perceive 


in myſelf; for I am in the Dark to all the World, and 
my Ek Friends behold me but in a Cloud : Thoſe 
that know me but ſuperficially, think leſs of me 
than I do of myſelf; thoſe of my near Acquaintance 


* think more: Who truly knows me, knows 


that I am nothing ; for he only beholds me, and all 
of e World; who looks not on us through a derived 

ay, or a Trajection of a ſenſible Species, but be- 
holds the Subſtance without the Helps of Accidents, 
and the Forms of Things, as we their Operations. 
Farther no Man can judge another, becauſe no Man 
knows himſelf; for we cenſure others but as they diſ- 
agree from that Humour which we fancy laudable 
in ourſelves, and commend others but for that wherein 
they ſeem to quadrate and conſent with us. So that 
in Concluſion, All is but that we All condemn, Self- 
Jove. It is the general Complaint of theſe Times, 
and perhaps of thoſe paſt, that Charity grows cold; 
which I perceive moſt verified in thoſe which moſt 
do manifeſt the Fires and Flames of Zeal ; for it is 
4 Virtue that beſt agrees with coldeſt Natures,” and 
Auch as are coinplexioned for Tiuntiility. But r 
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ſhall we 1 Charity towards others, when we are 
Uncharitable to ourſelves? Charity begins at home, 
is the Voice of the World; yet is every Man his 
greateſt Enemy, and as it were, his own Executioner. 
Thou ſhalt not kill, is the Commandment of God, 

yet ſcarce obſerved by any Man; for I perceive every 
Man is his own Atropos “, and lends a Hand to cut 
the Thread of his own Days. Cain was not therefore 
the firſt Murtherer, but Adam, who brought in Death; 

whereof he beheld the Practice and Example in his 
own Son Abel, and ſaw that verified in the Experience 
of another, which Faith could not perſuade him in the 
Theory of himſelf, 

+ a There 1s, I think, no Man that apprehends 
his-own Miſeries leſs than myſelf, and no Man that ſa 
nearly apprehends another's. I could loſe an Arm 
without a Tear, and with few Groans, methinks, 
be quartered into Pieces; yet can I weep moſt 
ſeriouſly at a Play, and receive with true Paſſion, 
the counterfeit Grief of thoſe known and profeſſed 
Impoſtors. It js a barbarous Part of Inhumanity to 
add unto any afflicted Party's Miſery, or endea- . 
vour to multiply in any Man a Paſſion, whole ſingle 
Nature is already above his Patience: This was the 
greateſt Affliction of Joh; and thoſe oblique Expaſ- 
tulations of his Friends, a deeper Injury than the 
downright Blows of the Devil. It is. not the Tears 
of our own Eyes only, but of our Friends alfo, 
that do exhauſt the Current of our Sorrows ; which 
falling into many Streams runs more peacebly, and 1s 
contented with a narrower Channel, It is an Act 
within the Power of Charity, to tranſlate a Paſſion aut 
of one Breaſt into another, and to divide a Sorrow 
almoſt out of itſelf ; for an Affliction, like a Dimen- 
ſion, may be ſo divided, as if not indiviſible, at 


leaſt to become inſenſible. Now with my Friend I il 


One of the Deſtinies, who is feigned che Poep to eut the 
Thread of Life, + * 
G3 defire 
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deſire not to ſhare or participate, but to engroſs his 
Sorrows, that by making them my own, I may the 
more eaſily diſcuſs them ; for in mine own Reaſon, 
and within myſelf, I can command that, which I 
cannot intreat without myſelf, and within the Circle 
of another, I have often thought thoſe noble Pairs 
and Examples of Friendſhips, not ſo truly Hiſtories 
of what had been, as Fictions of what mould be; 
but I now perceive ate in them but Poſſibilities ; 


nor any thing in the heroic Examples of Damon and 
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Pythias, Achilles and Patroclus, which methinks 
upon ſome Grounds I could not perform within the 
Compaſs of myſelf. That a Man ſhould lay down 
his Life for his Friend, ſeems ſtrange to vulgar Affec- 
tions, and ſuchas confine themſelves within that worldly 
Principle, Charity begins at home, For my own Part, 
I could never remember the Relations that I held un- 
to myſelf, nor the Re yer that J owe unto my own 
Nature, in the Cauſe of God, my Country, and m 
Friends. Next to theſe Three I A embrace myſelf: 
I confeſs I do not obſerve that Order which the Schools 
. ordain our Affections, to love our Parents, Wives, 
Children, and then our Friends; for excepting the 
Injunctions of Religion, I do not find in myſelf 
ſuch a neceſſary and indiſſoluble Sympathy to all thoſe 
of my Blood. I hope I do not break the Fifth Com- 
| * if I conceive I may love my Friend before 
the neareſt of my Blood, even thoſe to whom I owe 
the Principles of Life : I never yet caſt a true Aﬀec- 
tion on a Woman; but I have loved my Friend as T 
do Virtue, my Soul, my God, From hence me- 
thinks I do conceive how God loves Man, what Hap- 
pineſs there is in the love of God. Omitting all 
other, there are Three moſt myſtical Unions; Two 
Natures in One Perſon; Three Perſons in One Nature; 
One Soul in Two Bodies. For though indeed they be 
really divided, yet are they fo united, as they feem but 
one, and make — a Duality than Two diſtinct Souls. 

| 966. n 
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3 66. There are Wonders in true Affection; it is 
a Body of Engimas, Myſteries and Riddles; wherein 
Two ſo become One, as they Both become Two: I love 
my Friend before myſelf, and yet methinks I do not 
love him enough : Some few Months hence, my mul- 
tiplied Affection will make me believe I have not 
loved him at all: When I am from him, I am dead 
till I be with im; when Iam with him I am not 
ſatisfied, but would ftill be nearer him. United 
Souls are not ſatisfied with Embraces, but deſire to 
be truly each other; which being impoſſible, their 
Deſires are infinite, and proceed without a Poſſibility 
of Satisfaction. Another Miſery there is in Aﬀec- 
tion, that whom we truly love like our own, we 
forget their Looks, nor can our Memory retain the 
Idea. of their Faces; and it is no Wonder : For 
they are ourſelves, and our Affection makes their 
Looks our own. This noble Affection falls not on 
vulgar and common Conſtitutions, but on ſuch as 
are marked for Virtue : He that can love his Friend 
with this noble Ardour, will in a competent Degree 
effect all. Now if we can bring our Affections to 
look beyond the Body, and caſt an Eye upon the 
Soul, we have found out the true Object, not only 
of F riendſhip, but Charity; and the greateſt Hap- 
pineſs that we can bequeath the Soul, is that, wherein 
we all do place our laſt Felicity, Salvation:1 ; which 
though it be not in our Power to beſtow, it is in our 
Charity, and pious Invocations to defire, if not pro- 
cure and further. Icannot contentedly frame a Prayer 
for myſelf in particular, without a Catalogue for my 
Friends ; nor requeſt a Happineſs wherein my ſociable 
Diſpoſition doth not deſire the Fellowſhip of my 
Neighbour. I never hear the Toll of a Paſſing-Bell, 

though in my M:rth, without my Prayers and beſt 
Wiſhes for the departing Spirit: I cannot go to cure 
the Body of my Patient, but I forget my Profeſſion, 
* call. unto God for his Soul : I cannot hear one ** 

6 4 
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his Prayers, but inſtead of imitating him, 1 fall 
into a Supplication for him, who perhaps is no more 
to me than a common Nature: And if God hath 
vouchſafed an Ear to my Supplications, there are 
ſurely many happy that never ſaw me, and enjoy the 
Bleſſing of mine unknown Devotions. To pray for 
Enemies, that is, for their Salvation, is no harſh 
Precept, but the Practice of our daily and ordinary 

evotions. I cannot believe the Story of the Ha- 
lian“: Our bad Wiſhes and uncharitable Deſires pro- 
ceed no farther than this Life; it is the Devil, and the 
uncharitable Votes of Hell, that defire our Miſery in 
the World to comm. 

$ 67. To dono Injury, nor take none, was a Prin- 
ciple, which to my former Years, and impatient Af- 
ſections, ſeemed to contain enough of Morality ; but 
my more ſettled Years, and Chriſtian Conſtitution, 
have fallen upon ſeverer Reſolutions. I can hold 
there 1s no ſuch Thing as Injury ; that if there be, 
there 1s no ſuch Injury as Revenge, and no ſuch Re- 
venge as the Contempt of an Injury; that to hate 
another, is to malign himſelf ; that the trueſt Way 


to love another, is to deſpiſe ourſelves. I were unjuſt 


unto mine own Conſcience, if J ſhould ſay I am at 
Variance with any Thing like myſelf. I find there 
are many Pieces in this one Fabric of Man; this 
Frame is raiſed upon a Maſs of Antipathies ; I am 


one methinks, but as the World; wherein notwith- 


ſtanding there are a Swarm of diſtin Eſſences, and 
in them another World of Contraricties, we carry 
Private and Domeſtick Enemies within, Publick and 
more hoſtile Adverfaries without. The Devil that 
did but buffet St. Paul, (2 Cor, xii. 7.) plays methinks 


at ſharps with me, Let me be nothing, if within the 


It is reported that a certain aha having met with one that had 


highly provoked him, put a Poinyard to his Breaft, and unleſs We 
would blaſpheme God, told him he would kill him; which the other 


doing to fave his Life, the Zalian preſently killed him, to the Intent 


he might be damned, Having no Time of Reperitance. | 
* | Compaſs 
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Compaſs of myſelf, I do not fight the Battle of Le- 
panto, Paſſion againſt Reaſon, Reaſon againſt Faith, 
Faith againſt the Devil, and my Conſcience againſt 
All. There is another Man within me, that is angry 
with me, rebukes, commands, and daſtards me. 
have no Conſcience of Marble, to reſiſt the Hammer 
of more heavy Offences ; nor yet ſo ſoft and waxen, 
as to take the Impreſſion of each fingle Peccadillo or 
Scape of Infirmity : I am of a ſtrange Belief, that it 
is as eaſy to be forgiven ſome Sins, as to commit 
ſome other. For my Original Sin, I hold it to be 
waſhed away in my Baptiſm ; for my. actual Tranſ- 
greflions, I compute and reckon with God but from 
my laſt Repentance, Sacrament, or general Abſolu- 
tion; and therefore am not terrified with the Sins or 
Madneſs of my Youth. I thank the Goodneſs of 
God, I have no Sins that want a Name, I am not 
fingular in Offences ; my Tranſgreſſions are Epide- 
mical, and from the common Breath of our Corrup- 
tion. For there are certain Tempers of Body, which 
matched with an humorous Depravity of Mind, do 
hatch and produce Vitieſities, whoſe Newneſs and 
Monſtrofity of Nature admits no Name ; this was the 
Temper of that Lecher who carnalled with a Statue, 
and Conſtitution of Nero in his Spintrian Recreations. 
For the Heavens are not only fruitful in New and un- 
heard-of Stars, the Earth in Plants and Animals; 
but Men's Minds alſo in Villany and Vices: Now 
the Dulneſs of my Reaſon, and the Vulgarity of my 
Diſpoſition, never prompted my Invention, nor ſoli- 
cited my Affections unto any of thoſe ; yet even thoſe 
common and quotidian Infirmities that ſo neceſſa- 
rily attend me, and do ſeem to be my very Nature, 
have fo dejected me, ſo broken the Eftimation that I 
ſhould have otherwiſe of myſelf, that I repute my- 
ſelf the moſt abject Piece of Mortality. Divines 
preſcribe a Fit of Sorrow to Repentance; there goes 
Indignation, Anger, Sorrow, Hatred into mine; 
| Paſſions 
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9o RELICOIO Mepicr. 
Paſſions of a contrary Nature, which neither ſeem to 
ſuit with this Action, nor my proper Conſtitution. 
It is no Breach of Charity to ourſelves, to be at Va- 
riance with our Vices; nor to abhor that Part of us, 
Which is an Enemy to the Ground of Charity, our 
God; wherein we do but imitate our great Selves the 
World, whoſe divided Antipathies, and contrary 
Faces, do yet carry a charitable Regard to the Whole 
by their particular Diſcords, preſerving the common 
Harmony, and keeping in Fetters thoſe Powers whoſe 
Rebellions, once. Maſters, might be the Ruin of all. 
$ 68. I thank God,amongſt thoſe Millions of Vices 
I do inherit, and hold from Adam, I have eſcaped one, 
and that a mortal Enemy to Charity, the firſt and Fa- 
ther-ſin,; not only of Man, but of the Devil, Pride; 
a Vice whoſe Name is comprehended in a Monoſylla- 
ble, but in its Nature not circumſcribed with a World. 
J have eſcaped it in a Condition that can hardly avoid 
it. | Thoſe petty Acquiſitions and reputed Perfections 
that advance and elevate the Conceits of other Men, 
add no Feathers unto mine. I have ſeen a Gramma- 
rian Tour and Plume himſelf over a ſingle Line in 
Horace, and ſhew more Pride in the Conſtruction of 
one Ode, than the Author in the Compoſure of the 
whole Book. For my own Part, beſides the Jargon 
and Patois of ſeveral Provinces, I underſtand no lefs 
than ſix Languages; yet I proteſt I have no higher 
Conceit of myſelf, than had our Fathers before the 
Confuſion of Babel, when there was but one Language 
in the-World, and none to boaſt himſelf either Lin- 
iſt or Critic. I have not only ſeen ſeveral Coun- 
tries; beheld the Nature of their Climes, the Choro- 
graphy of their Provinces, Topography of their Ci- 
ties, but underſtood their ſeveral Laws, Cuſtoms and 
Policies; yet cannot all this perſuade the Dulneſs of 
my Spirit unto ſuch an Opinion of myſelf, as I behold 
in nimbler and conceited Heads, that never looked a 


Degree beyond their Neſts. I know the Names, and 
{ 7] 9 {omes» 
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fomewhat more, of all the Conſtellations in my Hori- 
zon; yet I have ſeen a prating Mariner, that could 
only name the Pointers and the North-Star, out- talk 
me, and conceit himſelf a whole Sphere above me. I 
know moſt of the Plants of my Country, and of thoſe 
about me ; yet methinks I do not know ſo many as 
when I did but know a Hundred, and had ſcarcely 
ever Simpled farther than Cheaꝑſide. For, indeed, 
Heads of Capacity, and ſuch as are not full with a 
handful, or eaſy Meaſure of Knowledge, think they 
know nothing, till they know all ; which being im- 
poſſible, they fall in, with the Opinion of Socrates, and 
only know, they know not any Thing. I cannot 
think that Homer pined away upon the Riddle of the 
Fiſherman, or that Ariſtotle, who underſtood the Un- 
certainty of Knowledge, and confeſſed ſo often the 
Reaſon of Man too weak for the Works of Nature, 
did ever drown himſelf upon the Flux and Reflux of 
Euripus. We do but learn To-day, what our better 
advanced Judgments will unteach To-morrow : And 
Ariſtotle doth not inſtruct us as Plato did him, that is, 
to confute himſelf, I have run through all Sorts, yet 
find no Reſt in any: Though our firſt Studies and 
junior Endeavours may ſtile us Peripatetics, Stoics, 
or Acadamics, yet I perceive the wiſeſt Heads prove 
at laſt, almoſt all Sceptics, and ftand like Fanus 
in the Field of Knowledge. I have therefore one 
common and authentic Philoſophy I learned in the 
Schools, whereby I diſcourſe and ſatisfy the Reaſon of 
other Men ; another more reſerved, and drawn from 
Experience, whereby I content mine own. Solomon, 
that complained of Ignorance in the Height of Know- 
ledge, had not only humbled my Conceits, but diſ- 
couraged my Endeavours. There is yet another Con- 


This is that Janus who had Two Faces, One before, and Another 
behind; to whom the Learned are not improperly compared; ſor 
when they have ſtudied long, they ſeem to look ſometimes one Way, 
and ſometimes another, not knowing where to find the Truth. | 
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ceit that hath ſometimes made me ſhut my Books, 


which tells me, it is .a Vanity to waſte our Days in 


the blind Purſuit of Knowledge; it is but attending 
little longer, and we ſhall enjoy that by Inſtinct an 
Infuſion, which we endeavour at here, by Labour and 
Inquiſition, It is better to fit down in a modeſt Igno- 
rance; and reſt contented with the natural Bleſſing of 
our own Reaſons, than buy the uncertain Knowledge 
of this Life, with Sweat and Vexation, which Death 
gives every Fool Gratis, and is an Acceſſary of our 
Glortfication. | 
69. I was never yet Married Once, and commend 
their Reſolutions who never Marry Twice : Not that I 
diſallow of Second Marriage; as neither in all Caſes 
of Polygamy, which conſidering ſometimes, and the 
unequal Number of both Sexes, may be alſo neceſ- 
fary, TheWhole World was made for Man, but the 
Twelfth Part of Man for Woman : Man is the whole 
World, and the Breath of God; Woman the Rib 
and crooked Piece of Man. I could be content that 
we might Procreate like Trees, without Conjunction, 
or that there were any Way to perpetuate the World 
without this trivial and vulgar Way of Coition; it is 
the fooliſheſt Act a wife Man commits in all his Life, 
nor is there any Thing that will more deject his cooled 
Imagination, when he ſhall confider what an odd and 
unworthy Piece of Folly he hath committed. I ſpeak 
not in Prejudice, nor am averſe to that ſweet Sex, 


but naturally Amorous of all that is Beautiful; I can 


look a whole Day with Delight upon a handſome Pic- 
ture, though it be but of an Horſe. It is my Temper, 
and I like it the better, to affect all Harmony; and 


ſure there is Muſic even in the Beauty, and the Si- 


lent Note which Cupid ſtrikes, far ſweeter than the 
Sound of an Inſtrument. For there is Muſic where- 
ever there is an Harmony, Order, or Proportion ; 
and thus far we may maintain the Muſic of the 
3 | | Spheres : 


RLT Mapici.: 93 


Spheres ® : For thoſe well ordered Motions and regu- 
lar Paces, though they give no Sound unto the Ear, yet 
to the Underſtanding they ſtrike a Note moſt full of 
Harmony. Whoſoever is Harmonically compoſed, 
delights in Harmony; which makes me much diſtruſt 
the Symmetry of 'thoſe Heads who declaim againſt 
all Church-Muſic. For myſelf, not only from my 
Obedience, but ray particular Genius, I do embrace 
it: For even that vulgar and Tavern-Muſic, which 
makes one Man merry, another mad, ſtrikes in me 
a deep Fit of Devotion, and a profound Contempla- 
tion of the firſt Compoſer. There is ſomething in it 
of Divinity, more than the Ear diſcovers : It is an Hie- 
roglyphical and ſhadowed Leſſon of the whole World, 
and Creatures of God; ſuch a Melody to the Ear, as the 
whole World well underſtood, would afford the Under- 
ſtanding. In briet, it is a ſenſible Fit of that Harmony, 
which intellectually ſounds in the Ears of God. I 
will not fay with Plato, the Soul is an Harmony, 
but Harmonical, and hath its neareſt Sympathy unto 
Muſick. Thus ſome, whoſe Temper of Body agrees, 
and humours the Conſtitution of their Souls, are born 
Poets, though indeed all are naturally inclined unts 
Rhyme. This made Tacitus in the very firſt Line of 
his Story, fall upon a Verſef;” and Cicero, the worlt 
of Poets, but Declaiming for a Poet ||, falls in the 
very firſt Sentence upon a perfect Hexameter“ v. I feel 
not in me thoſe ſordid and Unchriſtian Deſires of my 
Profeſſion; I do not ſecretly implore and wiſn for 
Plagues, rejoice at Famines, revolve Ephemerides 
and Almanacks in rr of TS. Tr 


* Moſt of the Followers of Plate have been of this Opinion; and 
Jo was Plato Himſelf. Orphers and Pythagaras alſo imagined the Sun, 
abating the Motion of the Stars, cauſes a very agreeable Harmony, 
for which Dorylaus called it the Organ of God. 

+ Kings firit Governed Rome. 

Pro Archia Poeta. 
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fatal Conjunctions and Eclipſes : I rejoice not at un- 
wholſeſom Springs, nor unſeaſonable Winters; my 
Prayer goes with the Huſbandman's ; I defire every 
Thing in its proper Seaſon, that neither Men nor the 
Times be put out of Temper. Let me be ſick my- 
ſelf, if ſometimes the Malady of my Patient be not 
a Diſeaſe unto me; I defire rather to cure his Infir- 


mities than my own Neceſſities: Where I do him 


no good, methinks it is ſcarce honeſt Gain; though 
J confeſs it is but the worthy Salary of our well- 


intended Endeavours. I am not aſhamed, but hearti- 


ly ſorry, that beſides Death, there are Diſeaſes In- 
curable; yet not for my own Sake, or that they be 
beyond my Art, but for the general Cauſe and Sake 
of Humanity, whoſe common . Cauſe I apprehend as 
mine .own. And to ſpeak more generally, thoſe 
Three noble Profeſſions which all civil Common- 
wealths do honour, are raiſed upon the Fall of Adam, 
and are not exempt from their Infirmities ; there are 
not only Diſeaſes Incurable in Phyſic, but Caſes In- 
diſſolvable in Laws, Vices Incorrigible in Divinity; 
if general Councils may err, I do not ſee why par- 
ticular Courts ſhould be Infallible; their perfecteſt 
Rules are raiſed upon the erroneous Reaſons of Man; 
and the Laws of One, do but condemn the Rules of 
Another; as Ariſtotle oft-times the Opinion of his Pre- 
deceſſors, becauſe though agreeable to Reaſon, yet 
were not conſonant to his own Rules, and Logic of 


his proper Principles. Again, to ſpeak nothing of 
the Sin againſt the Holy Ghoſt, whoſe Cure, not only 


whoſe Nature is unknown. I can cure the Gout or 
Stone in Some, ſooner than Divinity Pride or Avarice 


in Others. I can cure Vices by Phyſic, when they re- 
main Incurable by Divinity; and ſhall obey my Pills, 
when they contemn their Precepts. I boaſt nothing, 


but plainly ſay, we all labour againſt our own Cure; for 
Death is the Cure of all Diſeaſes. There is no Catholi- 


con or univerſal Remedy I know but This, which though 


nauſeous 
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nanſeous to queaſy Stomachs, yet to prepared Appe- 
tites is Nectar, and a pleaſant Potion of Immortality. 
8 70. For my Converſation, it is like the Suns, 
with all Men, and with a friendly Aſpect to good 
and bad. Methinks there is no Man bad, and the 
worſt, beſt; that is, while they are kept within the 
Circle of thoſe Qualities wherein they are Good. There 
is no Man's Mind of ſo diſcordant and jarring a 
Temper, to which a tunable Diſpoſition may not 
ſtrike a Harmony. Great Virtues, and Great Vices; 
it is the Poeſie of the beſt Natures, and may be inver- 
ted on the worſt; there are in the moſt deprayed and 
venomous Diſpoſitions, certain Pieces that remain un- 
touched, which by an Antiperiſtaſis become more ex- 
cellent, or by the Excellency of their Antipathies are 
able to preſerve themſelves from the Contagion of their 
Enemy Vices, and perſiſt intire beyond the general 
Corruption. For it is alſo thus in Nature the greateſt 
Balſoms do lie enveloped in the Bodies, of moſt pow- 
erſul Corroſives; I ſay moreover, and I ground upon 
Experience, that Poiſons contain within themſelves 
their -own Antidote, and that which preſerves them 
from the Venom of themſelves, without which they 
were not Deleterious to Others only, but to Themſelves 
alſo. But it is the Corruption that 1 fear Within me, 
not the Contagion of Commerce Without me. It is 
that unruly Regiment within me, that will deſtroy 
me; it is, that I do infect myſelf, the Man without a 
Navel yet lives in me; I feel that original Canker 
corrode and devour me; and therefore Lord deliver 
me from myſelf, is a Part of my Litany, and the 
firſt Voice of my retired Imaginations. There is 
no Man Alone, becauſe every Man is a Microcoſm, 
and carries the whole World about him; Never leſs 
Alone than when Alone ; though it be the Apothegm 
of a wiſe Man, is yet true in the Mouth of a; Fool; 
indeed, though in a Wilderneſs, a Man is never 
alone, not only becauſe he is with himſelf, and his 


own 
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Cen Thigh Hut becauſe he is with the Devil, who 
ever Conſorts with our Solitude, and is that unruly Re- 
bel that muſters up thoſe diſordered Motions which ac- 
company our ſequeſtred Imaginations. And to ſpeak 
_— narrowly, there is no ſuch Thing as Solitude, 
Mrs that can be ſaid to be Alone, and by it- 
TH, 7 4 who is his own Circle, and can ſubſiſt 
hy himſelf; all others, beſides their diſſimilary and he- 
terogeneous Parts, which in a Manner multiply their 
Natures, cannot ſubſiſt without the Concourſe of God, 
and the Society of that Hand which doth uphold their 
Natures. In Brief, there can be nothing truly Alone, 
and by it ſelf, which is not truly one; and ſuch is 
only God : All others do tranſcend an Unity, and ſo 
by Conſequence are many. 
$ 5x. Now for My Life, it is a Miracle of Thirty 
Years, which to relate were not an Hiſtory, but a Piece 
of Poetry, and would ſound, to common Ears, like a 
Fable; for the World T count it not an Inn, but an 
Hoſpital; and a Place not to Live, but to Die in. The 
World that I regard is of myſelf; it is the Micro- 
coſm of my own Frame that I caſt mine Eye on; 
for the other, I uſe it but like my Globe, and turn it 
round ſometimes for my Recreation. Men that look 
upon my Outſide, peruſing only my Condition and 
Fortunes, do err in my Altitude, for I am above 
Atlas's * Shoulders. The Earth is a Point not only 
in reſpect of the Heavens above us, but of that Hea- 
venly and Celeftial Part within us: That Maſs of Fleſh 
that circumſcribes me, limits not my Mind: That 
Surface'that tells the Heavens it hath an End, cannot 


| perſuade me I have any: I take my Circle to be above 


Three Hundred and Sixty; though the Number of the 
Ark do meaſure my Body, it comprehendeth not my 
Mind: Whilſt I ſtudy to find how I am a Microcoſin, 
or Little World, I find myſelf ſomething more than 


* 'The Mountaln lar is in Phrygia, which Herodotus ſays is fo 
High, that the Top of it is not to be een either in Winter or * 
— 
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the Great. There is ſurely a Piece of Divinity in 
us, ſomething that was before the Elements, and owes 
no Homage unto the Sun. Nature tells me I am 
the Image of God, as well as Scripture : He that un- 
derſtands not thus much, hath not his Introduction 
or firſt Leſſon, and is yet to begin the Alphabet of 
Man. Let me not injure the Felicity of others, if 
I fay I am as happy as any; If the Heavens fall, let 
thy Will be done, ſalveth all; fo that whatſoever hap- 
pens it is but what our daily Prayers deſire. In 
ief, I am content, and what ſhall Providence add 
more? Surely this is what we call Happineſs, and 
this do I enjoy; with this I am happy in a Dream, 
and as content to enjoy a Happinels in a Fancy, as 
others in a more apparent Truth and Reality. There 
is ſurely a nearer Apprehenſion of any thing that de- 
lights us in our Dreams, than in our waked Senſes ; 
without this I were unhappy : For my awaked Judg- 
ment diſcontents me, ever whiſpering unto me, that 
Lam from my Friend; but my friendly Dreams at 
Night requite me, and make me think I am within 
his Arms. I thank God for my happy Dreams, as 
do for my good Reſt ; for there is a Satisfaction unto 
reaſonable Defires, and ſuch as can be content with a 
Fit of Happineſs. And ſurely it is not a melancholy 
Conceit to think we are all aſleep in this World, and 
that the Conceits of this Life are as meer Dreams to 
thoſe of the next, as the Fantaſms of the Night, to 
the Conceits of the Day. There is an equal. Deluſion 
in both, and the one doth but ſeem to be the Emblem 
or Plcture of the other; we are ſomewhat more than 
ourſelves in our Sleep, and the Slumber of the Body 
ſeems to be but the waking of the Soul. It is the li- 
gation of Senfe, but the liverty of Reaſon, and our 


waking Conceptions do not match the Fancy of our 
Sleep. At my Nativity, my Aſcendant was the 
watery Sign of Scorpio; I was born in the Planetary 
Hour of Saturn, and I think I have a Piece of that 
9 H 8 ng 
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Leaden- Planet in me. Iam no way Facetious, nor diſ- 
poſed for the Mirth and Galliardize of Company; yet 
in one Dream I can compoſe a whole Comedy, behold 
the Action, apprehend the Jeſts, and laugh myſelf awake 
at the Conceits thereof: Were my Memory as faithful 
as my Reaſon is then fruitful, I would never Stud 
but in my Dreams; and this Time alſo would I chuſe 
for my Devotions : Our groſſer Memories have then 
ſo little hold of our abſtracted Underſtandings, that 
they forget the Story, and can only relate to our 
awakened Souls, a confuſed and broken Tale of that 
which hath paſſed. Ariſtotle, who hath written a 
ſingular Tract of Sleep, hath not methinks thoroughly 
defined it; nor yet Galen, though he ſeems to have 
cofrefted it: For theſe Night-walkers, though in 
their Sleep, do yet enjoy the Action of their Senſes : 
We muſt therefore ſay that there is ſomething, in us 
that is rot in the Juriſdiction of Morphers *; and that 
thoſe abſtracted and ecſtatic Souls who do walk about 
in their own Corps, as Spirits with the Bodies th 
aſſume; wherein they ſeem to hear and feel, 3 
indeed the Organs are deſtitute of Senſe, and their 
Natures of thoſe Faculties that ſnould inform them. 
Thus it is obſerved, that Men ſometimes upon the 
Hour of their Departure, do ſpeak and reaſon above 
themſelves: For then the Soul beginning to be freed 
from the Ligaments of the Body begins to reaſon like 
wg and to diſcourſe in a Strain above Mor- 
dality. 83 
58 72. We term Sleep a Death, and yet it is Waking 
that kills us, and deſtroys thoſe Spirits that are the 
Houſe of Life. It is indeed a Part of Life that beſt 
expreſſeth Death; for every Man truly lives, ſo long 
as he acts his Nature, or Raue Way makes good the 
* Morpheus is ſeigned by the Poets to be the Son and one of the 
Servants of Sammus, who brought Sleep to the Eyes of Mankind; but 
dur Author utes: Morphens! here for Sleep itſell gg 
7 RE; Salt nid 1 bas wit a weld 
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Faculties of himſelf : Themiſtocles therefore that flew 
his Soldier in his Sleep, was a merciful Executioner 
it is a Kind of Puniſhment the Mildneſs of no Laws 
hath invented; I wonder the Fancy of Lucan and Seneca 
did, not diſcover it. It is that Death by which we 
may be literally ſaid to die daily; a Death which 
Adam died before his Mortality; a Death whereby 
we live a middle and moderating Point between Life 
and Death ; in fine, fo like Death, I dare not truſt 
it without my Prayers, and an half Adieu unto the 


645 and take my Farewel in a Colloquy with 


The Night is come, like to the Day; 
Depart not thou great God away. | 
Let not my Sins, black as the Night, 
. © Ecliple the Luſtre of thy Light. 
In my Horizon keep; for unto me 
- The Sun makes not the Day but Thee. 
Thou whofe Nature cannot ſleep, 
On my Temples Centry keep ; 
Guard moe againſt thoſe watchful Foes, 
W hoſg Eyes are open while mine cloic. 
Leet no wild Dreams my Head infeſt, 
But fuch as Face#'s Temples bleſt. 
While I do reſt, my Soul advance, | 
Make Thau my Sleep a holy Trance. | . 
That ſo I may, my Reſt being wiought, | f 
Awake into * holy Thought ; 
And with as active Vigour run . 
My Courſe, as doth the nimble Sun. 
/ - -» Skeplsa Death; O make me try, FE 
By Sleeping what it is to Die: | 
And laſt as gently lay my Head 
Upon my Grave, as now my | | | 
Howeer I reſt, great God let me Au, RE oo. 
Awake again at lealt with Thee. | . £203 
And thus afſur'd, behold I lie 
Securely ; or, to Wake, or Die. 
Theſe are my drouſy Days in vain 
Do I now wake to ſleep again: | | 
O come that Hour, when I ſhall never 
_ Sleep again, but Wake for ever. 


AK 


- 
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This is the Dormitive I take to bedward; I need 


no other Laudanum than this to make me lep; ; after 
which I cloſe mine Eyes in Security, content to take 


my Leave of the Sun, and ſleep unto the Reſurrec- 


tion. 

$ 73. The Method J ſhould uſe in Diſtibutive juſ- 
tice, I often obſerve in Commutative; and keep a 
geometrical Proportion in both; whereby becoming 
equable to others, I become juſt unto myſelf, ani 
ſupererogate in that common Principle, Do unto others 
as thou wouldſt be done unto thyſelf. I was not born 
unto Riches, neither is it I think my Star to be weal- 
thy; or if it were, the Freedom of my Mind, and 
Frankneſs of my Diſpoſition, were able to contradict 
and croſs my Fates. For to me Avarice ſeems not 
ſo much a Vice, as a deplorable Piece of Madneſs ; 
to conceive ourſelves Urinals, or be perſuaded that 
we are dead, is not fo ridiculous, nor ſo many De- 
grees beyond the Power of Hellebore, as this. The 
Opinion, or Theory, and Poſitions of Men, are 
not ſo. void of Reaſon, as their practiſed Concluſions : 
Some have held that Snow is Black, that the Earth 
moves, that the Soul is Air, Fire, Water ; 3 but all 
this is Philoſophy, and there is no Delirium, if we 
do but ſpeculate the Folly and indiſputable Dotage of 
Avarice, to that ſubterraneous Idol, and God of the 
Earth. I do confeſs I am an Atheiſt ; I cannot per- 
ſuade myſelf to honour That the World adores; what - 
ſoever Virtue its prepared Subſtance may have within 
my Body, it hath no Influence nor Operation without: 


I would not entertain a Baſe Deſign, or an Action 


that ſhould call me Villain, for the Indies; and for 
this only do I love and honour mine own Soul, and 
have methinks two Arms too few to embrace myſelf. 
Ariſtotle is too ſevere, that will not allow us to be 
truly liberal without Wealth, and the bountiful Hand 

3 ; if this be true, 1 muſt confeſs I am cha- 
righble only in my liberal Intentions, and "Fel 
20 . 
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Well-wiſhes. But if the Example of the Mite be 
not only an Act of Wonder, but an Example of the 
nobleſt Charity, ſurely poor Men may alſo build Hoſ- 

itals, and the Rich alone have not erected Cathedrals.” 

have a private Method which others obſerve not; 
I take the Opportunity of myſelf to do good; I bor- 
row Occaſion of Charity from mine on Neceſſities, 
and ſupply the Wants of others, when I am in moſt 
Need myſelf ; for it is an honeſt Stratagem to make 
Advantage of ourſelves, and ſo to huſband the Acts 
of Virtue, that where they were defective in one 
Circumſtance, they may repay their Want, and 
multiply their Goodneſs in another. I have not Peru 
in my Deſires, but a Competency, and Ability to 
perform thoſe good Works, to which he hath inclined 
my Nature. He is rich, who hath enough to be chari- 
table; and it is hard to be ſo poor, that a noble Mind 
may not find a Way to this Piece of Goodneſs. He 
that giveth to the Poor,  lendeth to the Lord; there is 
more Rhetoric in that one Sentence, than 1n a Library 
of Sermons ; and indeed if thoſe Sentences were un- 
derſtood by the Reader, with the ſame Emphaſis as 
they are delivered by the Author, we needed not 
thoſe Volumes of Inſtructions, but might be honeſt 
by an Epitome. Upon this Motive only I cannot 
behold a Beggar without relieving his Neceſſities with 
my Purſe, or his Soul with my Prayers; theſe ſceni- 
cal: and accidental Differences between us, cannot 
make me forget that common and untouched Part 
of us both; there is under theſe Cantons and-miſerable 
Outſides, thoſe Mutilate and Semi-bodies, a Soul 
of the ſame Alloy with our own, whoſe Genealogy 
is God's as well as Ours, and is in as fair a Way to 
Salvation as ourſelves. Statiſts that labour to contrive 


a Common-wealth without our Poverty, take away 
the Object of Charity, not underſtanding only the 


Common- wealth of a Chriſtian, but forgetting the 
Prophecy of Chriſt. | | 


d 74. Now | 
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8 74. Now there is another Part of Charity, which 
is the Baſis and Pillar of this, and that is the Love of 
God, for whom we love our Neighbour for this is I 
think Charity, to Love God for himſelf, and our 
Neighbour tor God. All that is truly amiable is God, 
or as it were a divided Piece of him, that retains a Re- 
tex or Shadow of himſelf. Nor is it ſtrange that we 
ſhould place Affection on that which is inviſible; all 
that we truly love is thus; what we adore under Af: 
fection of our Senſes, deſerves not the Honour of ſo 
pure a Title. Thus we adore Virtue, though to the 
Eyes of - Senſe ſhe be inviſible : Thus that Part 
of our noble Friends that we love, is not that Part 
that we embrace, but that inſenſible Part which our 
Arms cannot embrace: God being all Goodneſs can 
love nothing but himſelf, and the Traduction of his 
Holy Spirit. Let us call to aſſize the Loves of our 
Parents, the Affection of our Wives and Children, 
and they: are all dumb Shows and Dreams, without 
Reality, Truth, or Conſtancy : For firſt, there is a 
ſtrong Bond of Affection between us and our Parents ; 
yet how eaſily diſſolved? We betake ourſelves /to a 
Woman, forget our Mother in a Wife, and the Foe 
that bare us, in that which ſhall bear our I. 

This Woman bleſſing us with Children, our Affe 

tion leaves the Level it held before, and ſinks fem 
our Bed unto our Iſſue and Picture of Poſterity, where 
Affection holds no ſteady Manſion. They growing 
up in Years, deſire our Ends; or applying themſelves 
to a Woman, take a lawful Way to love Another bet. 
ter than Ourſelves. Thus I perceive a Man may be 
buried alive, and behold his Grave in his own' Iſſue. 
$ 75. I conclude therefore and ſay, there is no Hap- 
hes under, (or as Copernicus will have it, above) 
the Sun, or any Crambo in that repeated Verity and 
Burthen of all the Wiſdom of Solomon, All is Vanity 
and Vexation of Spirit. There is no Felicity in That 
the World adores : Ariſtetle whilſt he labours to re- 
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fute the Ideas of Plato, falls upon Ohe himſelf For 


his ſummum bonum, is a Chimera, and there is no 


ſuch Thing as his Felicity. That wherein God himſelf -. 


is happy, the holy Angels are happy, in whoſe Defect 
the Devils are unhappy ; that dare Icall Happineſs : 
Whatſoever conduceth unto this, may with an eaſy 
Metaphor deſerve that Name; whatſoever elſe the 
World terms Happineſs is to me a Story out of Pliny, 
a Tale of Boccace or Maliſpini; an Apparition or 
neat Deluſion, wherein there is no more of Happineſs, 
than the Name. 


Bleſs me in this Life with but Peace of my Conſci. 


ence, Command of my A fﬀections, the Love of my- 
ſelf, and my deareſt Friends, and I ſhall be happy 
enough to 5 Cæſar. Theſe are, O Lord, the hum- 
ble Deſires of my moſt reaſonable Ambition, and all 
I dare call Happineſs on Earth; wherein I ſet no 
Rule or Limit to thy Hand of Providence. Diſpoſe 
of me according to the Wiſdom of thy Pleaſure ; 
Thy will be done, though in my oton undoing. 
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